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that fear can lead to prejudice, the shapers of American public opinion self-con-
sciously and successfully sought to counteract that tendency. Opinion-makers
relaxed this impulse after the immediate sense of threat subsided, especially in right-
leaning media outlets. A gradual increase of animosity toward Islam during the peri-
od from 2002 to 2014 coincided with a growth of partisan difference in assessments
of the faith. In examining the drivers of shifting attitudes over the course of the fol-
lowing decade, we observe an apparent interactive effect between the news cycle,
partisan affiliation, and lack of first-hand knowledge of the faith. This is likely
because 1) Democrats and Republicans tend to patronize partisan media outlets,
2) right- and left-leaning media outlets used increasingly divergent frames to repre-
sent Islam over the course of the decade, and 3) those with the least personal knowl-
edge of the faith are the most susceptible to these competing media representations.

Importantly, this gradual rise in animosity toward Islam has occurred despite a
general increase of knowledge about Islam during the same period, which tends to
foster modestly more favorable attitudes. This is because the gains due to education
have been more than offset by a negative shift in the attitudes of those who say they
know little about the faith.

Largely neutral toward Islam in 2003, the uninformed were overwhelmingly
unfavorable toward it later. This suggests that media framing is extremely influen-
tial — more so, in some ways, than education — so opinion-makers should carefully
weigh the social consequences of their representations. Contrary to the old adage,
words can be far more damaging than sticks and stones when broadcast to millions
of Americans through television, radio, or the Internet.

Consistent with this shift toward a focus on cultural threat, one of the most dra-
matic and partisan realignments of public opinion toward Islam was in August 2010,
during the controversy over the construction of the Park51 Islamic community cen-
ter near 9/11’s “Ground Zero.” This nativist turn was also on display in concerns
about Barack Obama’s religious affiliation during his 2008 candidacy and early
presidency.

Key words: Islam, Muslims, Arabs, media discourse, public opinion, media,
terrorism, cultural values.
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NMEPCNEKTUBW CEKYNAPHOI EBPEUCBLKOI
IBEHTUYHOCTI B I3PAINI

TIpoananizosano nepcnekmusu ceKyiapHoi espeticokoi idenmuunocmi 8 I3paiii.
Posenanymo naiigasxcaugiuii gpaxmopu, wo eniugaioms abdo 30amui GNIUHYmMu HA
Hei' 6 matioymuvomy. Bcmanoeneno ocnosni npuyunu imanenmuoi ciabkocmi ma
HeCmiluKocmi cexyisapHoi espeticokoi i0enmuunocmi 8 I3paini.
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Kniouoei cnosa: cexynapna egpeiicoka i0eHmuyHicmy, coOyianrbHa noaapusayis,
penieitini cyoKyibmypu.

Ilpubecun H.C. TlepcnieKTHBBI CeKYJISIPHOI eBpeiicKoli MIEHTHUYHOCTH B
Hzpanie

Ipoananusupoanvl nepcnekmue cexyIapHOU eepelickoll UOeHMUYHOCTIU 8
H3spaune. Paccmompenvl sadichetiviue paxmopul, 6nusAiowue Uiy cnocooHvle nosu-
amb Ha Heé 6 Oyoywem. YcmanoeneHvl OCHOBHbIE NPUUUHBI UMMAHEHMHOU C1a00-
CIU U HEYCMOUYUBOCMU CEKYIAPHOIU espelicKoll udeHmuunocmu 6 M3paune.

Knioueswie cnosa: cexynapnas espeickas UOeHMU4HOCMb, COYUANbHAA NOTAPU-
3ayusl, penucuo3Hvle CyoKyIbmypbl.

Pribegin Ivan. Perspectives of secular jewish identity in Israel

The article presents an analysis of the prospects for a secular Jewish identity in
Israel. Considered the most important factors affecting or able to affect it in future.
Established the basic reasons of immanent weakness and instability of secular
Jewish identity in Israel.
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AKTyanbHICTh TEMH JOCIIPKEHHS OOyMOBJIEeHa THM (DaKToM, IO 3
MOMEHTY CTBOpeHHsI JlepkaBu I3painb B CyCIiILCTBI HE TiIBKH 30epira-
€TbCS, ajie |, K MPUHHITO BBa)KaTH, NMOCUITIOETHCS HANPYKEHICTh MIXK
«CEKYISIpHUMU» 1 «pENiriiHUMU» €BpesMH. 3a HMIMPOKO MOIIUPEHOIO
JYMKOIO, TIeH TIpoIieC BimoOpakae TeH ISHIIIIO, IO ITi[PUBa€ OCHOBY KJIa-
CHYHOTO CIOHI3MY, IIHHOCTI SIKOTO, 5K oquyBanocs[ OyIyTh CITyKUTH
MIIIHUM q)yHI[aMeHTOM 13painbchKOTO cycmnbcma B pesynbrari,
IHTAHHS TPO MiCle iyai3My B JepkaBHOMY i TPOMA/ICBKOMY KUTTI
KpaiHU CTae OJHMUM i3 KIFOYOBUX Ha IMONI KOH(MIIKTHHX i3paillbChKUX
ineHTHIHOCTEH. Bim TOTO, sTKa TIoJTiTHKA B 1TiH cepi MPOBOAUTHCS, SKi 11
LTI 1 3aBIaHHS, 3HAYHOIO MIpPOI0, 1 3aJIE)KHUTh CTA0LIBHICTD 1 IUTICHICTh
CYCHIJIBCTBA, 1Or0 caMOAOCTAaTHICTD 1 e()eKTUBHICTh (YHKIIOHYBaHHS,
HapEIITi, IePCIIEKTHBH PO3BUTKY.

Cepen poOiT, MPUCBAYCHUX Pi3HUM acIlleKTaM IThbOTO HEIpPOCTOTO
MMUTAHHA, CJIiJ OCOONMBO BIJ3HAYMTH CTATTI TAKUX IOCIITHHUKIB, SK
Yapne3 Jlioman, [lanmiens Xaprtman, Emiesep ben-Pagaens, Aizep
Paginki, I'epuns @imman, Tersina Hocenxo ta Karepuna CagpoHoBa, a
Takok kauru I1inoMo 3ana, 1o BUMIIUIM 30BCIM HEJTABHO 1 HamucaHl B
JICII0 TPOBOKALIMHOMY KJTFOUI.

Merta HamOro AOCTiMKEHHS — MPOaHaNli3yBaTH IEPCIEKTUBH CEKY-
JISIPHOT €BPEHCHKOI 1IEHTUYHOCTI B [3paini 3 ypaxyBaHHSM BCiX OCHOB-
HUX (aKTOpiB, IO BIUIMBAIOTH a00 37aTHI BIUIMHYTH Ha HEi B MaiOyT-
HBOMY.

VY NOHATTA «XIJTOHI» («CEKYISIpHHI») MPEICTaBHUKU Pi3HUX TPYyI
13paillbChKOTO CYCITIIbCTBA BKJIAJAIOTH PI3HUMA 3MICT, IO 3HAYHOIO
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MipOIO 3aJIeKUTh 1 BiJi KOHTEKCTY. Y HAIIOMY AOCIHIKEHHI HiJ UM Tep-
MiHOM OyJe po3yMiTHCS OCOONMBUI TUN €BPEHCHKOI 1JEHTUYHOCTI, IO
HiOHTO chopMyBaBcs B cydacHomy I3paimil.

Be3cymHiBHO, OfIHAK, 1110, BU3HAYAKOYH ce0e MOAIOHNM YMHOM, €BpEi-
13painbTsHK B OUIBIIOCT] BUIAKIB MalOTh Ha yBa3i CBOIO HEPENITriHHICTh
a00 HaBITb AHTHPEIITIHHICTD, IKUM OW YMHOM Ti HE IIPOSIBIISUIMCS B JTiliC-
HOCTi. 3pO3yMiJIO i Te, IO caM TEPMiH, SIK 1 paHiie, ysBIseTbest OiHap-
HO1 OTO3HLIEI0 O MOHSTTS «JIaTi» («pemiridHuii»), i pa3oM 3 HUM CTa-
HOBHTB JUXOTOMIlO, sIka HIOUTO afieKBaTHO BioOpaxkae XxapakTep eBpeii-
CbKO-13paiIbChKOI PEIITiifHOCTI ChOTOIHIZ.

VY Toif xe 4ac, YUCIIEHHI COLIOJIOTIYHI ONUTYBaHHS HAOYHO JIEMOH-
CTPYIOTh, IO B 13paillbCbKOMY CYCIIIIBCTBI, SIK TOTO i CJIij] OyJI0 O4iKyBa-
TH, ICHY€ 3HAYHHUU CIIEKTpP — BiJl THX, XTO PETEIBHO TOTPUMYETHCS peli-
THUX 3al0Bifel, 10 THX XTO HE AOTPUMYETHCS iX 30BCiM. | ocKinbku
BIPHICTB MI[BOT € TPAAULIIHHUM KPUTEPIEM PEIIriHOCTI, HEMAE MiJCTaB
CTBEPIUKYBATH, 110, MPOBEACHI MK «CEKYIAPHHMU» 1 «peliriiHUMu»
€BPESIMU KOPIOHH MOXYTb OyTH BKpail 4iTKHMIS.

BipHo, onHak, i Te, 0 colliaidbHa MOJISPHU3Allis, Ka CIIOCTEPIracThCst
M0 O3HAYEHOMY NHUTAHHIO, 3aJIE)KUTh HE TUIBKH 1 HE CTUIBKH Bif IuUC-
KpeTHOCTi a00, HABIAKH, HEMEPEPBHOCTI CIIEKTPY PENITriHHOCTI, CKITbKH
BIJI BIAJAJIEHOCT] 10ro KIHI{IB OJWUH BIJ OAHOIO. 301<peMa 1€ TUM OUIb-
1Ie CIpPaBEIIMBO, OCKIIBKH caMe Ha Kpasx po3no;[1ny MOXHa MOOaYUTH
3HAUYHY YACTHHY BCHOIO CYCHIJIBCTBA, SIK B KUIBKICHOMY, TaK i, IO BaX-
JMBIIIE, IKICHOMY BiJHOIICHHI?.

TuM He MeHI, Ii€Bi MeXaHi3MH BUPIBHIOBAHHS CYNIEpEUHOCTEH iCHY-
I0Th 1, B Till UM iHIIIH Mipi, BXKE 3aCTOCOBYIOTbCA Ha MpakTuli. OqHiei0
3 TaKMX OMNIIH € aKTHBHICTH I0AO0 (HOPMYBaHHS HpOMi)KHI/IX rpyn —
CBOTO pozty pemniriiHux cy61<ynLTyp, KOXKHA 3 SIKHX, B 11€ai, Ma€ BIacHy
imeonorito, ocooauBHi HapaTHB i CBO€p1,E[HI/II/I CIIOCi0 JKUTTSO.

Haiinpocrimmm noainoM, B TakoMy pasi, MOXe CTaTH JudepeHLiaris
€BpEICHKOTO HAaceIeHHs KpaiHH Ha 5 6a30BUX COLIANBbHUX TPYIL, a caMe:

1) «xapenim» abo «ynbTpa-OpTOAOKCIBY;

2) «uioHi-gatiiM» abo «peiriiHux CioHICTiBY;

3) «mecoparim» abo «TpaUIliOHATICTIBY;

4) «eBpEUCHKUX X1TOHIMY) 200 «CEKYISIPHHUX €BPEIB»;

5) «i3paibChKUX XUJIOHIM» 200 «CEKYISAPHUX 13PaiNbTAR.

I xoua icHYIOTb A€sKi MiJACTaBM BUOKPEMHTH L€ OAHY IPYIy — THX,
XTO HE BBAXKAETHCA €BpeeM 3a ['anmaxoro, 1mojiOHe BHIIJICHHS B LLJIOMY
BUIIAAE HeNOULTbHUM. «HeeBpeHChKiCTh» 3 TOUKU 30py €BPEHCHKOTO
TpaIuLiHHOTO MpaBa i MEBHUH CYMyTHIN yTUCK B LMBIIBHUX MpaBax He
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CKacoBYIOTb TOTO (hakTy, IO BCi BUAIJICHI HAMHU COLliaJIbHI TPYITH, HABIiTh
«KpaifHi», 3 THM Y 1HIIMM YCIiXOM a0COpOYIOTh BUILE3raJaHUN 1eMOT-
padiuHuii cermeHTo.

[Ipu upoMy HaWBaKIUBIIIUM 3aBAaHHIM CTa€ 3pOCTAaHHA, KUIbKICHE
1 IKiCHE, THX PeNiTriiHUX CyOKYIbTYp, Ki HepeOyBaloTh BCEpEInHi CIEK-
TpY, 1, BOUEBHIb, MOXYTh PO3BHUBATHCS 1, HACTIPaB/i, IIOBUHHI 3a paxy-
HOK «KpaiHix» couiajbHUX IpyI. BinmoBigHo, «cekyasipHOMY Tabopy»
JOBE/IEThCS TIOBHOIO MipOIO BiAUYTH Ha co0i mijecnpsMoBaHui ¢par-
MEHTYIOUHMHA BIUIUB. | OCKIIBKH MPUHAIEKHICT 10 PI3HUX CEKYISPHUX
TPYIl HE TUIBKK BH3HAYAETHCS CTYICHEM PEiridHOCTI, ane H, sK 3po3y-
MIJIO 3 Ha3BH, KOPEIIOE 3 0A30BUM THIIOM HAIllOHAIBHOI caMOiIeHTHi-
Kallii, mocnabieHHs poii «i3pailbChbKUX X1TOHIM» HaOyBa€e AOIATKOBOTO
cency’.

CydvacHa aepikaBa, Ha JyMKY «CEKYJSIPHHX 13paifbTsH», TOBUHHA PiB-
HOIO MipOIO MPEJCTaBISATH IHTEPECH BCIX TPOMaJsiH, HE3AIEKHO BiI iX
pedniriiiHoi abo eTHiYHOI NpHHATIEXKHOCTI, ToMy Jlepxasi [3pains Hane-
XKHTh CTaTH MO-CIPABKHbOMY CIIJIBHUM JOMOM ISl IPO’KUBAIOUUX Y Hil
eBpeiB i apabiB. IHmmmu cnoBamu, [3paine He Moke OyTH OZHOYACHO
JEMOKPAaTUYHOIO 1 €BPEHCHKOIO IEP>KaBoOIo, a 3HAYUTh HOTO «HOpMali3a-
s nependavae ocnabiIeHHs 3B’ A3KiB 3 iyJai3MOM 1 €BPEHCHKOIO J1iactio-
POIO — TIIBKH 11€, BPELITI PELlT, MOKE IO3BOJIUTH [3paito cTati moBHOII-
PaBHUM YICHOM PETiOHAIIBHOI CITIBPYKHOCTI CYyBEpPEHHHX JepKans.

I Bce % Takwu, mepin HiXK MOTOJUTHCS 3 €0 OJIATOBUAHOIO 1, Ha Mep-
mHUKA TODIAN, MPUBAOIMBOIO MO3MLIEI0, BapTO YECHO BIAMOBICTH Ha
nuTaHHS: «YUM BeJMKe 3HaUeHHS Ma€ KPUXiTHA i3paiibCbKa KyJIbTypHA
IZICHTUYHICTh B €MO0XY II00QJILHOTO CBITY, IO OE3MEPEepPBHO PO3MIUPIO-
erbesi? Xiba He Kpalie — B HOBUX ICTOPUYHHMX YMOBaxX — II€CTYBaTH
«ETHIYHY» HaJIHAI[IOHAIBHY 1ICHTUYHICTh, K4, 3 OJHOTO OOKY, CTBOPIOE
y HaIIAAKIB €BPEiB B yChOMY CBITi B4y TTs, 110 [3paink € ix BIacHicTIO,
a 3 1HIIOTO, MOPOKYE Y 13paiIbCHKHUX €BPEIB BIAUYTTS MPUHAIE)KHOCTI
JI0 BEJIUKOTO i HOTY)KHOTO EBPEHCHKOTO HAPOILy»©.

HiiicHo, «BaXKo ySBUTH c00i, 1110 I3paine BiIMOBUTBCA BiJl CHaIIIU-
HHU €BPEHCHKOI IUBLII3ALIT 1 3HEXTYyE CBOIMH 3B’SI3KaMH 3 J1aCIOpOIo,
BijmaBIu nepesary Gauntu cebe «HOBOwO» Hariero»!0. Ile Tum maue
CIpaBeIMBO, OCKUIBKHU JIENIriTHMANis €BPEHCHKOTO XapakTepy AepiKa-
BU, IEPETBOPEHHS ii B «JeprKaBy BCIX IPOMa/IsiH, HE TUIHKH HE 3MOXKYTh
MepeKoHaTH apaOChKUI CBIT JOKOPIHHO NEPETITHY TH CBOE CTaBJICHHS 1O
I3painto, ane i, HaBMaKu, IPUCKOPSATH HOTO JTeMOHTax! L.

Tum He MeHII, i3painbChKUN HAIIOHAI3M, SK 1 TICHO NOB’s3aHa 3
HUM CEKyJIIpHa KyJIbTYpa, 3aJIMIIAI0THCSA NPUBAOIMBOIO aJbTEPHATUBOIO
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U IHIIMX TPYIH, HacaMIepen, «EBPEHCHKUX XIJTOHIM», HaliOHaJbHE
MOYYTTS SKUX TAKOK 3HAUHOIO Miporo 0a3yeThCs HA MPUB’SI3aHOCTI 1O
JepxaBu [3painb Ta MoBH iBpuT!2. IHIIKNME CITOBaMH, [UIS IPEACTABHHU-
KiB i€l rpynu OyTH 13paibTIHUHOM 3a3BUYai € BaXKIMBIIINM, HIX OyTH
€BpEEM, OCKIJIbKH NlepeOyBaHHsI €BPEiB y CBOi HalliOHAIBHIN NepkaBi 31
CBOEI0 HAIliOHAJHHOIO MOBOIO NPEICTABISETHCS M CIPaBKHIM BHpa-
KEHHSIM CYYacCHOTO €BPEHCHKOTO JKUTTs!3.

B Toi1 e uac, iMaHEeHTHa CIa0OKICTh CEKyJSIpHOI eBpeiichbkoi imeH-
TUYHOCTI BUIUIMBAE 3 TOTO (PaKTy, 10 KIACHYHUHN CI0HI3M, fIK 1 3poIIeHa
Ha HOT0 11e0J10Tii Ky/IbTypa, 3 MOMEHTY CBOTO BUHUKHEHHS YTHJII3yBaIX
HAWBaXIUBIII eleMeHTH peniriiHoi Tpamumiil4. Yepe3 muboky
HEBIEBHEHICTb Y MIIIHOCTI CEKYJISIPHOI €BPEHCHKOI 1IEHTUYHOCTI, cio-
HICTCHKOMY KEPiBHULTBY pa3 3a pa3oM JIOBOIUIIOCS 3BEpPTaTHCA A0 1yaa-
i3My, SIK LEHTpaJIbHIM CHOTYYHIN JIaHII MiX yciMa €BpesiMH KpaiHu Ta
ciTy!>. He Oynme mepeOinblIeHHAM CKa3aTd, 110 B I3paimi «TicHWiA
3B’130K MK PEJIri€ro i Jep>KaBor0 CTaB MPSIMUM HACIiIKOM CYTHiICHO{
c1a0KOCTI HalllOHAJIBHOI CaMOCBIAOMOCTI. Y «Hamil» He 3ajIMIIanocs
BUOOPY — 1l TOBENOCS 3aM03UYUTH Y TPaIULIHHOL peririi i 3 Kopmycy ii
TEKCTiB OLIBLIICTH CBOIX 00pa3iB i CHMBOIIB, YACTKOBO TOMY BOHA TaK i
3QIIUIIAETHCS Y HUX B MOJIOHI» !0,

VY upomy, Ha 3arajbHy AYMKY, IOJITHYHHHA CiOHI3M HE HAATO Biapi3-
HSIETBCS BiJ IHIIMX «PEHECAHCHUX» PYyXiB, IO HAAAIOTh PeiriiHUM
CHMBOJIaM 1 MpaKkTUKaM HarioHanbHui 3mict!’. TTig 10 Kareropiro mif-
nagae came noHATTS «Epen-Icpaens» («3emmus I3paimro»), obpana
BcecBiTHROIO CIOHICTCHKOIO OpraHi3amierd 00’€KTOM KOJIOHi3arii, i
pasoM 3 TuUM 3acoboMm ii Jseritumariil8. Jlekaapariisi He3aJlIeKHOCTI
I3painro nporonourye nocniBHO HactymHe: «Y Epeu-Icpaens Hapoauscs
eBpeiicbkuii Hapoa. TyT chopmyBaocs Horo TyxoBHe, peliriiae i modii-
THuHe 00mnyys. TyT BiH XUB y CBOIl CyBepeHHill aepxkaBi, TYT CTBOPHB
HalllOHaJIBHI Ta 3arajbHOIONCHKI KYJIBTYPHI LIHHOCTI 1 3alOBiB CBIiTY
Biuny Kuury Kuur»!9. Yepe3s Taki peniriiiHi cMMBOJH, SK Oparmop y
(dopMi eBpelchKOT MOIIMTOBHOT HAaKUIAKHK («TautiT») 3i «LLutom [JaBuma»
(«Maren ﬂaBI/I;:[») B LEHTpi Ta o¢iniiHOro repda, B MEHTPI SKOTO 300-
PAKEHO CEMHUCBIUYHUK («MeHopa») IO CIIY>KUB MPOTATOM CTOJIITH CUM-
BOJIOM €BPEHCHKOI Tpaauilil, Hallisi BU3Hauae camy cedel.

I xoua ¢opmansHO [3painbs He € KIEPUKAIBHOIO JIEPKaBOIO, MPOTE,
¢daxTryHO iynaizm B I3paini Bimirpae poip mepkaBHOI pediirii, icTOTHO
BIUIMBAIOYM YM HE Ha BCi cpepH CYCHIJILHOTO JKUTTS, MOYMHAIOYH 3
IOYXOBHOI 1 MOJITHYHOI, 1 3aKiHYYIOYH COLIaJbHOI Ta €KOHOMIYHOIO.
[TuTanHs 0COOMCTOTO CTAaTyCy TPOMASIH, Y TOMY YHCIIi LUTIOOH 1 po3ity-
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YCHHSI, 3HAXOJSTHCS ITi]] FOPUCAMKIIIE0 PAaBBIHCHKUX CY/IB, IO JIFOTh HA
OCHOBI TanMyguuHOro mpasa. OcobirBa Mepeka pesiridiHuX HaB4ajib-
HUX 3aKJIaJiB, CIELiaJIbHIX YCTAHOB 1 CITy>k0, BU3HAHUX 1 CyOCHIOBaHUX
Jep>KaBoro, KOHTPOIIOeThCs BepxoBHuM paBBinatoM. KiepukanbHi map-
Tii, IK HaLlIOHAJIBHO-PEJITiHHOTO, TaK 1 YABTPa-OpPTOAOKCAILHOTO CHpsi-
MyBaHH, OEpyTh aKTUBHY y4acTb y MOJITHYHOMY JKHUTTI KpaiHH, HEpif-
KO JIOMararouyuch BXOJDKEHHS B MPaBisAdy Koamimiro. B Apmii o6opoHu
I3painro, gep:kaBHUX yCTaHOBAax Ta TPOMAJCHKHX 3aKiIafax 31iHCHIOETh-
Csl CyBOPUI KOHTPOJIb HaJl JOTPUMAHHIM «KaIIpyTy» — PEiridHux mpa-
BWJI 30€piraHHs, IPUrOTYBaHHS 1 BAKMBAaHHS 1Ki. Y GUIBIIOCTI HaceIeHnX
MYHKTIB KpaiHu Ji€ cyBopa 3a00poHa Ha poOOTy TPOMaJICBKOTO TPaHC-
nopTy B cy6oTy («mab6ar») Ta Ha iHIIi peniriiHi csaTaZl.

TakuMm 4MHOM, CeKyJsipHa €BpelchKa 1IeHTUYHICTh B [3paini Bkpaii
BpasJinBa, CIIOKYIIA0UHCh, 3 OIHOTO OOKY, CEKYJSIpHUM B OCHOBI, i3pa-
iTbCHKUM IMBUIBHUM HAIIOHAII3MOM, & 3 iHIIOTo, — MPaKTUYHO HEBiJI-
JUTBHUM BiJl Peirii, eBpeChbKUM «ETHIYHMMY» HalliOHATi3MOM. [HIIMM#u
CIIOBaMH, BHYTPILIHS CyNEPEwIHBICTh MPAarHEHb «CEKYIAPHHUX €BPEIB»
BUPaXa€eThCsI B CIIPOOI 3aIMIIaTUCS €BpesMU 0e3 iymaizMy, Xxoda 3 Mmpak-
TUYHOI TOYKH 30Dy 1I€ HEMOKIIHBO.

1. Liebman C.S. Secular-Jewish Identity and the Conditions of Secular Judaism
in Israel / C.S. Liebman, Y. Yadgar // Religion or Ethnicity? Jewish Identities in
Evolution — New Brunswick, NJ : Rutgers University Press, 2009. — C. 149-170.
2. Hartman D. The Tribes of Israel: Jewish Identities in the Jewish State / D. Hart-
man // HAVRUTA — A Journal of Jewish Conversation — 2008. — Ne 2 — C. 14-25.
3. ben-Pagpasnw D. CamonaeHTHOUKALMS Pa3IHYHbIX COIMAIBHBIX TPYII B COBpE-
MEHHOM U3pamibckoM obrectse / D. ben-Padasis // O61iecTBO 1 ONMHUTHKA COBPE-
MeHHoro M3pauns — M. ; Uepycanum : MocTsl Kynbsrypsl ; [emapum, 2002. — C. 15-
47. 4. Pasuyku A. Perurnosnvle W CeKylsipHble eBpen B M3pawie: KylabTypHas
BoitHa / A. PaBuiku // Co3umanue eBpeiickoro Oyaymiero — M. ; Hepycanum :
Mocrtsl kynbTypsl ; Temmapum, 2001. — C. 83-108.; 4 Portrait of Israeli Jews. Beliefs,
Observance, and Values of Israeli Jews / Jerusalem, Israel : Israel Democracy
Institute Publications, 2009. — 122 c. 5. Hartman D. Ilur. npaus; Pasuyxu A. 1ur.
pabora. 6. Hartman D. Lur. npaus. 7. Hartman D. Lut. npaus, 4 Portrait of Israeli
Jews. Beliefs, Observance, and Values of Israeli Jews / Jerusalem, Israel : Israel
Democracy Institute Publications, 2009. — 122 c. 8. A Portrait of Israeli Jews.
Beliefs, Observance, and Values of Israeli Jews / Jerusalem, Israel: Israel
Democracy Institute Publications, 2009. — 122 c.; @Quuman I’ EBpeiickoe rocy-
JapcTBO M eBpeiickuit Hapon / @uiiman I // Vineonorust eBpelcKoil HalMOHAIBHON
KHU3HU B COBpeMEHHOM mupe — M. ; Mepycanum : Moctel KyasTypsl ; [emapum,
2003. — C. 84-96. 9. 3ano L. Kak u moyemy s nepecrai ObiTh eBpeeM / 3ann L1 —
M. : Dxemo, 2013. — C. 146. 10. Quwuiman I EBpeiickoe TrocyapcTBO U €BPEUCKHIA
Hapon / @ummMan I. // ineonorus eBpeiickoil HAIIMOHAIBHOM KU3HH B COBPEMEH-
HOM Mmupe. — M. ; Hepycanum : Moctbl kynerypsl ; 'emapum, 2003. — C. 90.



98 Hepoicasa i npaso ® Bunyck 67

11. Quwman I Lurt. padota. — C. 84-96. 12. Quwman I 1lur. padota; Hartman D.
Jewish renewal in Israel: past, present and future / D. Hartman // Contact — N.Y.,
2012. — Ne 3(14) — C. 3-4. 13. A Portrait of Israeli Jews. Beliefs, Observance, and
Values of Israeli Jews / Jerusalem, Israel: Israel Democracy Institute Publications,
2009. — 122 c. 14. ben-Pagasnp 3. CamouieHTUPUKALNS Pa3INYHBIX COLMATBHBIX
TPYIII B COBPEMEHHOM H3pamibckoM obmiectBe / ben-Padasnpe 3. / ObmecTtBo 1
MoNuTHKa coBpeMeHnHoro N3pams — M. Mepycanum : MocTsl KynbTypsl ; [emapum,
2002. — C. 15-47. 15. 3ano L. Kro u xak u300pén espelickuit Hapox / 3aunpg 1. —
M. : Dkemo, 2011. — 544 c. 16. Tam xe. — C. 496. 17. Pasuyxu A. Llut. paborta. —
C. 83-108. 18. Hocenko T. Penurno3usiii pakrop B HopMHPOBAaHUK HALIMOHATBHOTO
camocosHanus u3pawisTsit / T. Hocenko // ExxeronHas MexyHapoaHast MEKAUC-
LUIUTMHApHAsA KoHepeHuus no nynauke — M. : IIpo6en-2000 — Y. 3 : Eppeiickas
KyneTypa u ee KoHTeKCThL. — 2009. — C. 235-242. 19. Jlexiapanust He3aBUCUMOCTH
W3pauns // Espeiickoe arentctBo 1t U3pausst — [Enexrponnuii pecypc]. — Pexxum
noctyna : http://www.jewishagency.org/ru/independence-day/content/25848 (mata
3BepHeHHs 06.02.2015) 20. @axmur 06 Uspaune: rocynapcro // MUJ Uspawnns —
[Enexrponnuii pecypc]. — Pexxum gmoctyma : http://mfa.gov.il/MFARUS/About
Israel/State/Pages/IsraelStateSymbols.aspx 21. Cagpornosa E.C. TocynapcTBeHHO-
LepkoBHBIe oTHOIIeHUs B M3paune [Enexrponnuit pecype] / E.C. Cadpononae. —
Pexxum noctyna : http://palomnic.org/history/politika/izr/

Pribegin Ivan. Perspectives of secular jewish identity in Israel

Relevance of research topic is due to the fact that, since the creation of the State
of Israel, the tension between “secular” and “religious” Jews in the society not only
preserved, but also, as commonly believed, amplified. According to the popular
belief, this process reflects the tendency to undermine the foundation of classical
Zionism, the value of which, as expected, would be a solid foundation of Israeli
society. As a result, the decision of the problem of Judaism’s place in public and
social life of the country has become a key to the field of conflicting Israeli identi-
ties. To a large extent, stability and integrity of the society, its self-sufficiency and
efficiency, finally, its prospects, depend on what policy in this area is carried out,
what are its goals and objectives.

Numerous surveys demonstrate that in Israeli society there is, as one would
expect, an impressive range — from those who carefully observe religious
commandments, to those who do not comply with them at all. So, there is no
evidence to assert that boundaries between “secular” and “religious” Jews might
be extremely clear, because the faithfulness to mitzvoth is a traditional measure of
religiosity.

At the same time, it is also true that social polarization, observed at the desig-
nated question, depends not only and not so much on the discontinuity or, on the
contrary, the continuity of the spectrum of religiosity, but on the remoteness of its
ends. In particular, it is even more true, because at the edges of the distribution can
be found a significant part of the whole society, both in quantitative and, more
importantly, qualitative meaning.

However, effective mechanisms to reduce contradictions exist and, in one way
or another, have already been implemented. One of these options is the activity on
the formation of intermediate groups — sort of religious subcultures, each of which,
ideally, has its own ideology, exclusive narrative and specific way of life.
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Simple division, in this case, could be a differentiation of the Jewish population
in 5 basic social groups, namely: “Haredim” or “Ultra-Orthodox”; “Tzioni-Datiim”
or “Religious Zionists”; “Mesoratim” or “Traditionalists”; “Jewish Hiloni” or
“Secular Jews”; “Israeli Hiloni” or “Secular Israelis”.

In this case, the most important task is the growth, quantitative and qualitative,
of those religious subcultures, which are in the middle of the spectrum, and, obvi-
ously, can be developed and, in fact, should be developed at the expense of
“extreme” social groups. Accordingly, the “secular camp” has to feel the intention-
al fragmenting impacts too. And as belonging to different secular groups is not only
determined by the degree of religiosity, but also, as the name implies, correlates with
the basic type of national identity, the weakening of the role of “Israeli Hiloni” takes
on one more meaning.

Nevertheless, Israeli nationalism and the secular culture, closely related with it,
continue to be an attractive alternative to other groups, especially “Jewish Hiloni”,
whose national sentiment, to a large extent, is based on affection to the State of
Israel and Modern Hebrew. In other words, for a member of this group it is usually
more important to be an Israeli than to be a Jew, because staying in Jews’ nation-
state with its own national language is a true expression of contemporary Jewish life
for them.

At the same time, the immanent weakness of the secular Jewish identity stems
from the fact that classical Zionism, as well as the culture, grown up on its ideolo-
gy, utilized since its inception the essential elements of religious tradition. The
Zionist leadership had to refer to Judaism as a central link between all the Jews of
the country and the world, because of the deepest uncertainty in the strength of the
secular Jewish identity. Supposedly, in this case political Zionism is not too differ-
ent from other “renaissance” movements, which give religious symbols and prac-
tices the national content. Although Israel formally is not a clerical state, in fact
Judaism in Israel plays the role of a state religion, having a significant impact almost
on all spheres of public life, from spiritual and political to social and economic.

Thus, the secular Jewish identity in Israel is extremely vulnerable to temptations
of, on the one hand, basically secular, Israeli civic nationalism, and on the other, —
almost inseparable from religion, Jewish “ethnic” nationalism. In other words, the
internal contradictions of the aspirations of “Secular Jews” are expressed in an
attempt to be Jewish without Judaism, though in practice it is impossible.

Key words: secular Jewish identity, social polarization, religious subcultures.



