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Po3zastHymo numauHsl Ky/AbmypHoi noaimuku pyMyHCbKoi okynayitiHoi admiHicmpayii y
cinbewkili micyesocmi « TparcHicmpii» 6 1941-1944 pp.

BcmaHosaeHo, wjo odHuM i3 sadxcausux 3axodie pymyHcbkoi admiHicmpayii y Hanpsmky
ideos102i4H020 3a6e3nevyeHHs c80€i npucymHocmi ma @GyHKYIOHYy8aHHs1 81a0u HA mepeHax
IliedeHHo-3axioHoi Ykpainu cmasna noaimuka, cnpsimosaHa Ha nidmpumky IlpasocaagHoi
yepksu, oc8imu ma Ky/sibmypu y Yyiiomy 8 0Kyno8aHux mepumopisx.

/Jlns docsieHeHHs1 hocmassieHoi memu 6y/10 ymeopeHo «PyMyHCbKYy npasocadsHy Micilo 8
TpaHcHicmpii». ['0/108HUM 3a80AHHAM UYb020 pesieiiiHo2o opzaHy 6y/a opzadizayiss ma
KepisHUYMB0 YepKOB8HO-peAi2iliHUM HHUMmsM Had mepeHax 6y20-0HICMpo8CbK020 Mexcupivysi.
PymyHcbka npasocaasHa Micist po32opHy/a dissAbHiCMb y HANPSMKY NOWUPEHHS XPUCMUSIHCb-
K020 8ipogueHHsl ceped HaceseHHs, lio2o kamexu3ayii ma HasepHeHHI atodell do boza, a makoxc
gid6ydosi, pecmaspayii ma HasnazodxiceHHi JisiibHOCMI UYepKosHUX cnopyd HA mepeHax
«TpaHcHicmpii».

OdHuM i3 nepwioyepzogux 3a80aHb 0151 HOB0I 81adu nocmaJo 8i0HO8/AeHHS PYHKYIOHY8AHHS
noyamkogoi ma cepedHvoi oceimu. Ha mepumopii sy6epnamopcmea «TpaHcHicmpis» enpo-
gadicysaaacsi wKiibHA cucmema PymyHcbkozo koposiecmea, de nouamkoea oceima 6y/aa
0608’513K08010, a BMIHHS YUmMamu, paxyeamu ma nucamu 6y/10 0608°s13k08um 041 8cix dimeii i
nidaimkis. Y npoyeci opzaHizayii HasasbHo20 npoyecy okynayitiHa e1ada enposadusia cCuHmes
8i0K0pez08aHUX pAJSIHCbKUX HABYA/IbHUX NPO2PAM | npo2paM, 3a siKumu oPiyiliHo Hag4aucsl 8
PymyHcbKkomy koposiscmei. 3HauHa ysaza npudiasiaacs opeaHizayii pisHOMaHimHux 2ypmkie
xydoxcHboi camodisiibHOCmI Tl ecmemu4YHOMYy 8UX08AHHIO dimeli.

BcmaHosaeHo, wjo y micmax pymyHcbka admiHicmpayis 3 nepwux dHie okynayii npucmynu-
J1a do HanazoddxceHHs disiibHOCMi 3ak/1adie 8i0novuHKy, a 8xce nomiMm novaaa myp6ysamucs
npo eidkpummsi aHa/102iYHUX YCMAHO8 Y Nnosimosux yeHmpax, ma 3pidka Hamazasaacs op-
2aHidysamu wocb nodibHe 0.5 nepeciuHoz0 CinbCbko2o MewKaHys. O0HuM 3 ocepedkig op-
2aMizayii 8i0noYUHKy Micyego20 Hace/NeHHS] CMA/aUu PYMYHCbKI KyAbmypHi 2ypmku, siki Gyau
giduuHeHi 51K y nogimosux yeHmpax, mak i 8 cesax « TpancHicmpii».

Hessaicarouu Ha 3HA4HI ycnixu y HAAA200%CeHHI Ky/bMypHO-npoceimHuybkoi pobomu 8
CinbCbKill Micyesocmi 3a3HaYeHUX 3eMenb, 8Ci Yi 3axodu sukopucmosysaaucsi admiHicmpayiero
«TpaHcHicmpii», y neputy 4epey, Ha NAAHOMIPHY Ma NPUMyco8y pyMyHI3ayir Micyesozo, y nepe-
B8AXNCHIU 6l/1bUWOCMI, CINLCLKO20 HACE/NEHHS.

Kawuoesi caosa: TpaHcHicmpis, oKynayis, Kyabmypa, peieis, oceima, pymyHizayis

Rethinking many of the key problems of national history, including World War Il and
occupation, remains one of the most acute and debatable topics in Ukrainian society. One of
such problems which actualize our study is the flow of cultural processes in the rural areas
between the Dniester and Southern Bug in 1941-1944.
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An American researcher O. Dallin?, a Russian historian O. Budnitskyi2 presented the cul-
tural policy of the Romanian occupation administration on the pages of their works. This
issue was covered solely from the positive point of view on the pages of Romanian and
Moldavan researchers: O.Varenkos3, C. Kiritsescu#, A. Moraru® and R. Soloveis. Soviet histo-
riography of this issue is represented by the studies of M. Lebedev?, I. Levits, S. Gratinich®.
Ukrainian historians also studied this aspect. The church and religious aspects of life in the
Romanian-occupied southwestern territories of Ukraine were studied in fragments in the
writings of 0. Lysenko??, V. Hordiienko!!. The works of M. Mykhailutsa are devoted to the
Orthodox confessions and religious life in the south of Ukraine in the context of the Soviet
and Romanian regimes during 1939-1945, where the scientist details the activities of the
Romanian Orthodox Mission (ROM) in Transnistria, the processes of revival of Christianity,
catechization of the people, etc!2. The team of researchers headed by Mykola Mykhailutsa
presented a general description of the administrative and territorial division, social and
economic status and cultural life of Transnistria in the period of 1941-194413. In another
study, M. Mykhailutsa, having examined the daily life of the Orthodox clergy, states that the
lives of missionaries and local priests differed significantly4. In the monograph «The Or-
thodox Life in Odesa: from the Revolution to the Stalinist State-controlled System (1917-
1945)»15, M. Mykhailutsa devoted a whole chapter to the Orthodox life in Odesa during the
German-Soviet War. In particular, according to the historian, with the arrival of Romanians
in the religious life of Odesa and its residents, the «Orthodox Renaissance» took place,
which found considerable support from the local people. Some aspects of the cultural policy

1 Dallin A. Odessa, 1941-1944: A Case Study of Soviet Territory Under Foreign Rule. RAND, RM-875:
California, 1957. 466 p.

2 Qpecca: xu3Hb B OKKynmauuu. 1941-1944. Uctopusa KostabopanioHu3Ma / COCT., OTB. pefi. U aBTOp
Bctym. ctatbu O.B. Byguunkuit. Mocksa: [losnntudeckas annukiaoneaus, 2013. 231 c.

3Verenca O. Administratia civila romana in Transnistria 1941-1944. Bucuresti Editura Vremea, 2000.
435 p.

4KiriTescu C. Romania in al doilea razboi mondial: in 2 vol. Vol. 1. Bucuresti: Universsul Enciclopedic,
1995. 360 p.

5 Moraru A. Istoria romanilor. Basarabia si Transnistria in 1812-1993. Chisinau, 1995. 558 p.

6 Solovei R. Activitatea Guvernamintului Transnistriei on domeniul social-economic si cultural: (19 aug.
1941 - 29 ian. 1944). lasi, 2004. 182 p.

7 Jlebenes H.W. Kpax ¢ammsma B Pymbinun. MockBa: Hayka, 1976. 632 c.

8 Jlesut U.3. Kpax nosimtuku arpeccuu JuktaTtypbl AHTOHecKy. Kninnes : llTunnna, 1983. 376 c.

9 I'patunuy C.A. Ha neBoM Gepery JlHecTpa 1941-1944. CTpaHUIbl COBMECTHON GOPLOBI TPYASIINXCS
CMEeXHBbIX palloHOB MoJ/1iiaBuM M YKpauHbl IPOTUB HEMEeLKO-PYMBIHCKUX (alIMCTCKUX 3aXBaTYHUKOB.
Kumunes: Kapts MonzoBenscka, 1985. 186 c.

10 JTucenko O.€. LlepkoBHe xuUTTA B YKpaiHi, 1943-1946. KuiB: IH-T icTopii Ykpainu HAH Ykpainu, 1998.
403 c.

11 Toppaienko B.B. IlpaBocsaBHi koHbecii B YkpaiHi nepiogy Jpyroi ciToBoi BiiiHu (Bepecenb 1939 -
BepeceHb 1945 pp.): aBTOped. Auc... KaHA. icT. Hayk: 07.00.01. Kuis, 1999. 17 c.

12 Muxaiinyua M.I. [IpaBocsiaBHa nepkBa Ha [liBfHi Ykpainu B poku [lpyroi cBiToBoi Bilinu (1939-1945).
Opeca: Bua-so «BMB», 2008. 329 c.

13 OkynauidHut pexum B ry6epHatopcTBi «TpaHcHicTpis» / T.BinukoBcekuii, I'. Ksa3umoBa,
M. Muxaiinyua, B. llletnikoB // Ykpaina y Jpyri#t cBiToBi# BiliHi: morsag 3 XXI cT. IcTopuyHi Hapucu.
Kuis: HaykoBa nymka, 2010. T. 1. C. 413-446.

14 Muxaiayna M.I. ConiaibHO-eKOHOMIiUHI aceKTH 6yAeHHOTO0 XKUTTs IpaBoCJaBHOro kJaipy B TpaHcHi-
ctpii // Cropinku BoeHHoi icTopii Ykpainu. Kuis, 2006. Bum. 10. Yacr. 1. C. 413-425.

15 Muxaiayua M.I. [IpaBociaBHe xuTTs B Ofeci: Big peBoJitolii o cTasiHCbKOro ofiepkaBJieHHs (1917-
1945): moHorpadis. Xepcon: Oagi-Ilatoc, 2019. 388 c.
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of Romanians in Transnistria were considered by O.Osypenko!é. Educational issues in
Transnistria occupied by the Romanians were considered by V.Krykun!?, O. Perekhrest!8,
S. Bohan?9, 0. Osypenko?? and others in their studies.

The purpose of the study is the cultural situation in rural areas of southwestern Ukraine
in 1941-1944.

One of the important steps taken by the Romanian administration towards ideological
securing its presence and functioning in the territory of southwestern Ukraine was the pol-
icy aimed at supporting the Orthodox Church, education and culture as a whole in the oc-
cupied territories.

Initially, the Directorate of Cults dealt with the church and religious issues on the occu-
pied lands, and since August 15, 1941, the Holy Synod of the Romanian Orthodox Church
established the «Romanian Orthodox Mission in Transnistria» (Romanian: Misiunea Orto-
doxa Roméana in Transnistria) (hereinafter - ROC, Mission), which was directly under its
spiritual jurisdiction and supremacy. The main task of this religious body was the organiza-
tion and management of church and religious life in the territory between the Bug River
and the Dniester River, i.e., the Transnistria Governorate?!. To organise the work of the
Mission, a Chancellery was created, and in the counties and within the districts, including
the rural areas, archpriesties and sub-archpriesties (deanaries) were set up. By the end of
1941, there were already 13 county archpriesties within the Governorate and one in Odesa
municipality, and besides that 63 district sub-archpriests had been selected and appointed.
However, such an organization of the church administration did not satisfy the leadership
of the ROM because of the inability of the immediate resolution of certain church issues.
Therefore, in order to strengthen the religious institutions in the centre and especially in
the periphery and to facilitate the Mission, a structural and territorial reorganization was
carried out in 1943, according to which the Governorate was divided into three vicariates
in a church-administrative sense: Odesa, Balta and Tulchyn ones?22.

It should be noted that throughout the Romanian stay in the territory of southwestern
Ukraine, the Mission’s leadership had changed several times. And with the arrival of the
new leaders of the Mission, not only the views but also the methods and tools used to carry
out «Christianization» in the administered territory changed.

The document of the Romanian origin - the order of Governor G. Alexianu No. 89 dated

16 Ocunenko O.B. Cinbcbke HaceseHHda Ta «TpyzoBi rpomazu» IliBgHA YkpaiHu B ry6epHaTOpCTBi
«TpaHcHicTpis» 1941-1944 pp.: conianbHO-icTOpUYHUM acneKT: aBToped. Auc.... K. icT.H.: 07.00.01 -
icTopia Ykpainu: MukoJais, 2018. 20 c.

17 KpukyH B.1. OcBiTa B nepiof pymyHcbkoi okynanii B Ofeci B 1941-1944 poku // [nTenirenuis i Biaja.
'poMajcpko-nONITUYHUM HayKoBUH 36ipHUK. Cepis: IcTopisa. Opeca: Acrponpunt, 2006. Bum. 6. C. 97-
102.

18 [Tepexpect O.'. YkpaiHceke cesno B 1941-1945 pp.: ekoHOMiyHe Ta coljajbHe cTaHOBHILe. YepKacu:
YHY imeHi b. XmMenbHunpkoro, 2011. 668 c.

19 Boran C.M. [loyaTkoBa OCBiTa B OKynoBaHill pyMyHCbKHUMU 3arapoHukamu [liBaeHHil Ykpaini y 1941-
1944 pp. // NiBgeHunit 3axiz. Opecuka. IcTopuko-kpae3HaBYMK HaykoBUHM asbMaHax. Ofeca: Jlpykapchb-
kui# aiM, 2011. Bun. 12. C. 101-108.

20 OcuneHko O.B. OcBiTa B OKyITOBaHUX PyMYHCbKHUMU 3arap6HUKaMU ceJsax MiBAHA Ykpainu // EMiHak:
HayKOBUH IOKBapTaibHUK. 2016. N2 2 (14) (kBiTeHb-yepBeHs). T. 1. C. 56-64.

21 )KykoBcbKuH A. YKpaiHChbKi 3eMuTi Iifi pyMyHCBbKOIO oKymaui€to B 4yacu Jpyroi cBiToBoi BifiHU: [liBHiY-
Ha BykoBuHa, yactuHa Beccapab6ii i TpancHicTpil // YkpaiHcbku#t ictopuk. 1987. Ne 1-4. C. 91; Muxaii-
ayua M.I. IpaBocsiaBHa niepkBa Ha [liBgHi Ykpainu B poku [lpyroi cBiToBoi BifiHu (1939-1945). Ogeca:
Bug-Bo «BMB», 2008. C. 131.

22 Muxaiayna M.I. [IpaBocsiaBHa nepkBa Ha [liBaHi Ykpainu B poku /Jlpyroi cBiToBoi BitiHu... C. 131, 136.
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September 28, 1942 «On the Regulation of Religious Cults and Religious Life» in the terri-
tory of the Governorate significantly, and in particular, rigorously normalized the church
and religious life of both church organizations and religious population under occupation. It
was published in Romanian, German and Russian by the editorial office of «Odessa Gazeta»
on November 1, 194223, In view of the thorough analysis of this document by the re-
searcher M. Mykhailutsa24, let us dwell only on the important articles of the said order,
which determined its implementation in the rural areas and regulated the religious life of
the church communities and the spiritual needs of the people of faith. The first article of the
order provided «recognized religions with freedom and patronage» if their activities did
not affect public order, morality, security and legal order. Thus, the Romanian authorities
guaranteed loyalty for themselves from the local religious population. The second article
defined the list of the permitted religions in Transnistria which had been formed in these
territories long ago. It included: Orthodox, Catholic-Uniate, Catholic, Evangelical-Lutheran,
Armenian-Gregorian and Mohammedan denominations. By this order, any other religious
sects were strictly forbidden by the Romanians. The recognition of other religions could
only be assumed at the personal disposal of the governor. In order to gain recognition, a
statute-report was to be submitted to the Department of Cults, which required the number
of believers in the settlements, religious and moral principles, system of organization and
leadership.

The leadership of the Governorate through the Department of Cults had the right to ex-
ercise the right of oversight and control over religious organizations through mandatory
official reports and information. No spiritual chairman of any cult of choice and appoint-
ment on the basis of the statute of their organization could be appointed and acted without
the permission of the governorship. Other members of the parish were appointed by the
Directorate of Culture, with the submission of the respective heads, with the exception of
the members of the ROM.

On the one hand, the order guaranteed the right of people to worship and to freely
choose religious expression, but on the other hand, it severely restricted the influence of
other churches and religions, their clergy, on the performance of services and religious or-
dinances, regulating the holding of services «only among believers of the relevant cult».
Several articles of the order gave the right to teach religion to pupils of their faith in public
schools on the basis of current teaching standards, but only of those religions which were
allowed by the Romanian authorities. Religious blessing was a prerequisite for committing
acts of civil status. Throughout Transnistria, during religious holidays, Orthodox were to
adhere «only to the new style of the Romanian Orthodox Church», and «those members of
the parish or believers of the Orthodox Church who will hold a church service or propa-
ganda in favour of the old style will be considered dangerous sectarians for public safety»25,
the law noted.

The violation of the current order of the Governor of Transnistria was established by the

23 The State Archive of Odesa region (SAOR). F. R-13. Op. 2. File 138. P. 149.

24 Muxaiayna M.1. «MasoBigomi mxepea i3 pongis JIAOO: Haka3 Ne 89 npo persiaMeHTaLio pesiriiHux
KyJIbTIB Ta pesirikHOro *XUTTH i Horo peasisanis B poku okynanii miBgHsa Ykpainu («TpaHcHicTpisg»
1941-1944 pp.)» // ApxiB, Icropis, Cy4acHicTte. Bumn.2. Marepiasu Il MixHapogHol HaykoBoO-
npakTu4yHoi KoHdepeHuii, nprcBsadeHoi 95 piununi Jlep>kaBHoro apxiBy Ofiecbkoi o6sacti (1920-1915),
Opeca, 3-4 BepecHsa 2015 p. / Ozecpka gepxagmiHicTpanis, Opecbka ob6sacHi paja, [lepxaBHui apxiB
Opecpkoi obJiacti / Pen. kosr.: B.B. JleBuyk, (rosioBa) Ta iH.; Hayk. pen. 1.B. Canoxxuukos, JL.I. Bisoycosa;
Bian. pen. C.C. Bepesin. Oneca: Bonpapenko M.0O., 2016. C. 212-215.

25 SAOR. F. R-13. Op. 2. File 138. P. 149.
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gendarme and police bodies, as well as by the bodies of the Directorate of Culture and the
Romanian Orthodox Mission.

Guided by this order in their activities, the local authorities of the Romanian administra-
tion and Missionary Christian centres pursued a policy of re-Christianization in several im-
portant areas from their point of view. The Romanian Orthodox Mission insisted on the first
priority: the spread of the Christian doctrine among the people, their catechization and
conversion of people to God, as well as the restoration, reconstruction and activation of
church buildings in Transnistria. The summarized information showed that in the Trans-
nistria counties, especially in its rural hinterland, there was an urgent need for the presence
of religious buildings. Thus, in Ananyiv county only 25 churches were active, out of which
10 churches were opened in schools and other public places, about 10 churches were being
repaired, and 8 parishes did not have any churches at all. There were only 32 churches in
Golta county. Only 15 religious buildings were functioning in Yampilsk county26. The worst
was the situation in 1942 in Balta, Berezovsky and Ochakiv counties, where only a few
churches were active. In general, the situation regarding the presence of church and cult
buildings seemed extremely negative and striking: within the Transnistria Governorate,
363 churches were closed or were not used for spiritual purposes, 269 churches were par-
tially destroyed and 258 churches were completely destroyed?”.

Therefore, the Orthodox inhabitants, despite the twenty-year atheistic propaganda, feel-
ing the need for their spiritual and Christian cleansing of the communist godless past, initi-
ated the reconstruction and restoration of the cathedrals, rural parish churches and prayer
houses.

The Romanians’ missionary policy in this sense coincided with the aspirations of the lo-
cal population of the region towards the revival of the Christian faith. The members of rural
communities, as far as they were financially allowed, and the church committees consisting
of no more than 3 local residents, monitored the receipt of funds and the reconstruction of
local religious buildings, supported the revived Orthodox Church. Father loann Kozlovskiy,
Superior of the Holy Intercession Cathedral (Bokovo village) said, «I conducted 5 sermons
in the church, which made it possible for the youth to attend the temple of God. Not only do
the sermons help, but the reading of «the Lives of the Saints» also has some significance.
The people with great sincerity donate a share to the reconstruction and improvement of
the church»?28.

In total, with the joint efforts of parishioners and missionaries, over 500 churches were
opened and consecrated in the Transnistria Governorate in the first year of ROM activity?°.
According to the approximate data of the historian A. Zhukovskyi during the Romanian oc-
cupation 300-400 Orthodox parishes were functioning in the territory between the Bug
and the Dniester Rivers3o.

The process of returning functions to the churches as religious buildings was actively
underway in the rural areas of Mohyliv county, where 116 religious buildings were re-
stored and reconstructed, 13 buildings were in a state of reconstruction, 69 churches and

26 Muxaiayna M.I. [IpaBocsiaBHa riepkBa Ha [liBgHi Ykpainu B poku Jpyroi cBiToBoi BiitHi... C. 146.

27 Solovei R. Activitatea Guvernamintului Transnistriei... P. 114.

28 Muxaiayua M.I. [IpaBocsiaBHa riepkBa Ha [liBgHi Ykpainu B poku Jpyroi cBiToBoi BiitHi... C. 149.

29 Solovei R. Activitatea Guvernamintului Transnistriei on domeniul social-economic si cultural: (19 aug.
1941 - 29 ian. 1944)... P. 116.

30 XKykoBcbKuH A. YKpaiHCbKi 3eMuTi N pyMyHCbKOIO oKymaui€to B 4yacu Jpyroi cBiToBoi BiliHU: [liBHiY-
Ha BykoBuHa, yactuHa bBeccapabii i TpaHcHicTpii // Ykpaincbkuit ictopuk. 1987. Ne 1-4., C. 93.
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20 prayer houses were operating in Yampilsk county. For two years, according to the esti-
mates made by Moldovan researcher R.Solovei, Ukrainian historian M. Mykhailutsa, 632
churches and prayer houses had been restored, rebuilt and reopened as a result of the Mis-
sion’s work, and another 309 churches were under repair. At the same time, the total data
cited by the above-mentioned researchers establish the existence of only 607 parishes in
Transnistria, i.e,, there were more religious buildings than the church communities, as there
were not enough priests3L.

Former clergymen were thoroughly checked before resuming their pastoral duties. The
priests, who under the pressure of the anti-religious, atheistic, hateful policies of the Bol-
shevik regime, were forced to stop practicing the «word of God» preaching, were able to
submit a written application for renewal in the rank of a priest. In addition, former clergy-
men were required to provide the following information: year and place of birth; educa-
tional data; by whom, when, and in which church he was ordained; to which orientation he
belonged since 1923; whether he was married; whether he married again; whether he re-
nounced the priesthood; whether he renounced faith in public or through newspapers; fi-
nally, the petitioner had to indicate in which church he had served before its closure and
where he expressed his desire to receive an appointment (indicate the parish and name of
the church). Only after a thorough check confirming all the information provided, the
priests could expect to receive a parish. By March 1942, more than one hundred and a half
people were willing to return to the churches, although most of the Mission refused. One of
the reasons was the reluctance of the Romanian authorities to assist in the restoration of
church life in Ukrainian villages. Thus, out of 150 applicants, only 19 priests, 3 deacons and
8 cantors were able to document their right to spiritual activity32.

The leadership of the Orthodox Mission was well aware that neither a group of mission-
aries that came to the Governorate from Romania, nor the right to hold church liturgies for
former clergy, nor the effective establishment of their own typographic religious products,
which, although played a significant role in rooting Christianity among the local population,
could completely replace the lack of the required amount of clergy, especially in the rural
areas. While in towns and county centres this staffing gap could still be resolved, a catastro-
phic shortage of clergy was observed in rural parishes of the Governorate, especially at the
beginning of the Mission’s operation. Thus, according to the estimates of M. Mykhailutsa, in
January 1942 there were only 8 priests in the whole Golta county, 7 priests - in Ovidiopol
county, 6 priests - in Ochakiv county, and only 4 priests - in Berezovska county. The situa-
tion in Veselynivska volost of Berezovska county, where one priest served 50 villages, was
complex33, In view of this situation, one of the main tasks of the ROM was to establish theo-
logical education which would play a decisive role in spreading the Christian doctrine by
training the required number of priests for rural parishes.

In order to promote and spread the Christian doctrine among the Governorate popula-
tion, the Mission provided free distribution of religious literature to the peasants, repre-
senting it as a charity and concern for their parishioners. For example, 5,000 Romanian-
language religious brochures, 3,000 small crosses and 2,000 small icons were distributed

31 Solovei R. Activitatea Guvernamintului Transnistriei... P. 117, 123; Muxa#nyna M.I. Pectutynis npa-
BOCJIaBHUX KYJIbTOBUX crniopyA y ['y6epHaTopcTBi «TpaHcHicTpis» (1941-1944 pp.) // CTopiHKH BOEHHO]
ictopii Ykpainu. 2008. Bum. 11. C. 137.

32 Muxaiayua M.I. [IpaBocsiaBHa niepkBa Ha [liBgHi Ykpainu B poku Jpyroi cBiToBoi BiiiHi... C. 165.

33 ]bid. C. 168.
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only in the villages of Golta county34. Incidentally, the result of this action was not enough,
since the local population did not know Romanian, and therefore did not understand the
need and were not too concerned with such Christianization in the Romanian way.

The innovations of the Romanian administration sometimes complicated the lives of or-
dinary people who lived in the parochial rural outskirts of the Governorate. A number of
inquiries from the priest were a necessary attribute of daily life, which made it difficult to
move at least within the Governorate. The introduction of inquiries, which had to confirm
that a certain person was married in the church and his children were baptized, aroused
the passive discontent of the average resident of Transnistria. The misunderstanding and
perplexity, for example, caused the need for village teachers, who were to go to the county
town to attend the conference, to have a mandatory marriage certificate and a priest’s cer-
tificate of the wedding. Separately, it was necessary to take care of obtaining children’s bap-
tismal certificates from the Administration3s.

Thus, the Romanian invaders, having received the territory between the Dnister and
Southern Bug from the hands of Nazi Germany, restored the Christian traditions according
to their own, Romanian model. The Romanian Orthodox Mission, as a representative of the
Romanian Patriarchate in the Transnistria Governorate, pursued a church and religious
policy based on a legislative framework which was formed during the war and occupation
administration.

One of the primary tasks for the new authorities was to restore the functioning of pri-
mary and secondary education, which declined in the summer and autumn of 1941. In par-
ticular, in the «Instruction for the Administrative Management of the Transnistria Gover-
norate» Governor General I. Antonescu demanded the following steps from his subordi-
nates: «1) in the field of education - to open all schools with teachers from the local staff
since October, 1st. The language of instruction may be chosen by the inhabitants: German,
Romanian or Russian; 2) out of secondary schools - open only primary, handicraft and
commercial schools; as for the others, we will see later»36. However, despite the demands of
the Romanian leader, that set restrictions on language of education at schools, Ukrainian-
language educational institutions were also actively opened. Obviously, the Governorate
officials took into account the fact that the vast majority of the population on the annexed
lands were ethnic Ukrainian-speaking Ukrainians.

According to archival documents, in the 1941/1942 school year, the studies began in
2,055 schools on the territory of the Governorate, 1,322 schools were four-year schools,
613 schools were seven-year schools, 126 schools were ten-year schools, as well as four
lyceums were functioning3”.

On December 20, 1942 a propaganda article entitled «Cultural and educational work in
Transnistria» was published in the newspaper «Molva», in which considerable attention
was paid to success of the occupiers in the educational field. Thus, according to the author
Andrei Nastase, during the occupation, 2,055 schools were opened, in which the teaching
staff had to carry out extensive educational work to combat the remnants of the destructive
Bolshevik influence. The author noted, «Undisciplined dirty students with a low level of

34 ]bid. C. 186.

35 The State Archive of Mykolaiv region (SAMR). F. R-1718. Op. 1. File 312. P. 53.

36 OkynauidHui pexuMm B ry6epHatopcTBi «TpaHcHicTpis» / T.BinukoBcekuii, I'. Ksa3umoBa,
M. Muxaiinyua, B. llleTnikoB // Ykpaina y Jpyri#t cBiToBi# BiliHi: morsag 3 XXI cT. IcTopuyHi Hapucu.
Kuis: HaykoBa gymka, 2010. T. 1. C. 424.

37 SAOR. F. R-2249. Op. 1. File 63. P. 19.
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consciousness, who do not have any ideals of goodness and beauty, accustomed to unbri-
dled freedom - this is the legacy of the Soviet school. We had to start all over again, but the
invaluable hard work yielded results».

«Thus, in the first year of the Romanian school 246,963 schoolboys and schoolgirls rec-
ognized the light of the Christian truth and became acquainted with the Romanian cul-
ture»38, It is pertinent that the author does not pay attention to the fact that the main corps
of teaching staff in these schools consisted of teachers who were brought up by Soviet ide-
ology and who were actively used by the occupation Romanian apparatus to achieve their
own goal.

The Transnistria Governorate implemented the school system of the Kingdom of Roma-
nia where primary education was compulsory, reading, counting and writing skills being
compulsory for all children and adolescents. The argument of this statement is the order of
the Mayor’s Office of Stanislavchyn district, according to which each head of the family was
obliged to send children to school up to the seventh class inclusive. The child was allowed
not to attend school only in case of illness. Parents who did not send their children to school
without good reason could face a fine of 50 karbovanets. If the parents were unable to pay,
the fine was deducted from their workday payment3°.

In the process of organizing educational process, the occupation authorities retained the
Soviet curricula, but everything concerned with Marxist-Leninist ideology was completely
removed. The principles of Natural Science were treated differently; the amount of hours
spent on studying National History was reduced, while the World History and the History
of Romania were taught instead. Specifically for Romanization of the local population, a
«Short History of the Origin of the Romanian People» was published, which was to confirm
the historic rights of the occupiers in Transnistria. A compulsory study of Romanian and
German was introduced into the school course, at the same time the study of the Ukrainian
Language and Reading continued#?. For propaganda reasons, the Romanian authorities in-
troduced a special subject called «Conversations about Heroes»41.

All subjects were divided into several blocks. The first block included mental or theo-
retical sciences: Geography, Natural Science, Physics, Chemistry and Mathematics. The
practical cycle involved the agricultural block, namely Manual Labour and Agronomic Prac-
tice. The «literary» block consisted of lessons in History, Romanian, German and Ukrainian
(the latter was taught in Ukrainian-language schools).

Aesthetic and moral education was assigned to subjects such as Rhetoric, Singing, Draw-
ing and Reading. The religious (spiritual) upbringing of children, taking into account the
atheistic upbringing of the communist past, was of particular importance. In addition to
Religion, moral education included behavior and school attendance?2.

According to the Romanian state ideology, the Law of God was taught in all schools by
the clergy.

Thus, introducing a compulsory study of the «Law of God» into the school curriculum,
the Governorate Administration pursued the goal of «killing two birds with one stone»;
firstly, to return the younger generation to the bosom of the Orthodox Church (Romanian

38 MoJiBa. 1942. 20 nekabpsi.

39 Taspyak C.Jl. «CxizgHi pobiTHukK» 3 [loginnsa y TpeTboMy pelixy : AemnopTalisi, HALIUCTCbKA KaTOPra,
omip noHeBosoBavaM. BinHuns: «Kuura-Bera» BAT «Bino6aapykapus», 2003. C. 113-114.

40 SAOR. F. R-2380. Op. 1. File 139. Pp. 98-99.

41]bid. P. 31.

42 SAMR. F.R-1736.0p. 1. File 5. P. 2.
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Patriarchate); secondly, according to the plan of the leadership, the study of prayers in Ro-
manian was to become one of the decisive factors for the Romanianization of young people,
most of whom lived in rural areas.

A compulsory attribute of all schools in Transnistria was a dedicated space for portraits
of the young King and Queen Mother, who were under the omophor of the icon of Jesus
Christ. The propaganda material was posted in the corridors of rural schools. Each Sunday,
teachers were obliged to hold talks and various educational activities with pupils, which
included learning Romanian songs, dance and poetry.

The defeat at the front of the German-Romanian troops and the transition of the military
initiative to the Red Army led to the emergence of a large number of retreating Romanian
and German military units in southwestern Ukraine. This situation, in turn, led to profound
changes in the internal policy of the leadership of the Governorship, including the educa-
tional field. Recognizing the impasse of the situation on November 19 and 20, 1943, the
leadership of the Directorate of Culture issued a series of service messages which stopped
the activities of all elementary and secondary schools in Transnistria. All school premises
were transferred to the command of German-Romanian troops. For the population, the of-
ficial explanation was the lack of the necessary fuel to heat the school premises*3.

Regarding the organization of the educational process, it should be noted that in a short
period of time the leadership of the Governorship was able to establish an effective system
of education, which was based on the synthesis of the adjusted Soviet curriculum and pro-
grams, which were officially used for studies in the Kingdom of Romania. However, the in-
troduction of a compulsory study of the Romanian Language and the Law of God contrib-
uted to the acceleration of Romanization of the youth of the Governorate.

It should be noted that in the towns, from the first days of the occupation, the Romanian
administration started setting up recreation facilities, and only after that they began to
worry about opening similar establishments in the county centres, and occasionally tried to
organize something similar for the average rural dweller. The greatest success was
achieved by Romanians in Odesa, where in December 1941 the Odesa Opera House was
opened. In March 1942 the Odesa Conservatory began its activity and the Odesa Art College
continued to function4. At that time, on the outsKirts, in county centres, the Romanians also
paid attention to the renewal of clubs and cinemas. For example, in Ananyiv the activity of a
local cinema was resumed, with four films of Romanian and German production being
shown every month#5. It cost 2 marks to watch one film. Due to such an exorbitant price, as
well as poverty and misery, not everyone could afford such a luxury.

One of the centres of organization of rest for local population became the Romanian cul-
tural circles which were opened both in county centres, and in the villages of Transnistria,
in the Romanian periodical press they were also called centres of culture and propaganda.
These establishments became centres for popularization of the Romanian culture, history
and language, and, besides that, the military activities were actively covered in these insti-
tutions, photographs and military maps were displayed as well. For example, there were 22
such centres functioning in the territory of Ananyiv county, 12 - in Tiraspol county, 27 - in
Rybnitsa county, 3 - in Berezovka county and 8 - in Golta county*6.

43 Opecckas o6sactb B Besnnkoit OTeyecTBeHHOUM BoKHe 1941-1945rr.: [Jlok. 1 MaTep. / OTB. pen.
H.U. 3oToB u ap. Opecca: Mask, 1970. C. 68.

44 OkynauiHU§ pexuM B rybepHaTopcTsi «TpaHcHicTpia»... C. 428.

45 SAOR. F. R-2830. Op. 1. File 164. P. 9.

46 MosiBa. 1943. 9 deBpass.
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On all Orthodox holidays, as well as the Romanian state holidays, all schoolchildren
were forced to attend churches under penalty of punishment. Thus, by the order of the
Governor No. 140 dated January 15, 1943, in connection with the holiday of the accession
of the Governorate of Bukovyna, Transnistria and Bessarabia to the Kingdom of Romania,
in the morning all teachers and pupils were obliged to come to the church on January 24,
and after the completion of the church services, teachers held conferences where they told
the pupils about the significance of this holiday. At the end of the event there was a concert,
which was prepared in advance by the schoolchildren. The Romanian national songs, po-
etry and poems had to be sounded, and the national Romanian dances had to be per-
formed+7.

The school authorities in the Transnistria rural counties paid attention to the creation
and functioning of various amateur groups and aesthetic education of children. For exam-
ple, in Adamovsk elementary school of Alexanderfeld district, due to the efforts of the teach-
ing staff a circle was created, which existed until November 1943. The solemn meetings of
the circle began with the collective performance of the Royal Anthem (Romanian: «Imnul
Reqal»). The schoolchildren, who were the circle members, recited the Romanian poems:
«La plug», «I'a olus cucul». Despite the Romanian nature of the action, the Ukrainian songs
sounded in the repertoire: «A Cossack rode across the Danube», «Oh, I'll go to the garden
for a walk»; poems «Swallow», «Vesnianka», «A House in the Fur-tree» and others4s. At
school in Zavodivka village, Berezovka county, a school choir, a dance club and a string or-
chestra were organized by director V. Boltyan, where pupils and teachers were actively in-
volved®. In fact, the amateur circles were used as one of the instruments for Romanianiza-
tion of rural youth by the Administration, which was carried out through the spread of Ro-
manian poetry and music among them. The members of these circles sometimes did not
realize that they were becoming the object of the policy of Romanization.

The occupation authorities zealously demanded celebration of the so-called «Day of He-
roes», which was held on June 3 in Romania. On this day, all schools of the Governorate
pledged to celebrate and express their gratitude to the Romanian heroes who «fell on the
battlefield for their homeland, race and Christianity»5°. By introducing various holidays
which were unique to the Romanian calendar on the occupied Ukrainian lands, the authori-
ties pursued the goal of instilling the idea among people in Transnistria that they were al-
ready an integral part of the Kingdom of Romania with a common history and holidays.

The Romanian officials developed special «Rules of Conduct and Communication Cul-
ture» between older and younger, a subordinate and a manager, between an average resi-
dent and Romanian officials, regardless of their position, which was a clear innovation in
the occupied lands. So, when meeting the younger with the older, the former had to take off
his hat and bow his head; if a person did not have a headdress, he had to welcome by rais-
ing his right hand with his palm forward at the level of the head (the so-called Romanian
salute). The greetings had to sound clear and distinct. While in the administrative premises,
everyone in attendance pledged to take off hats and bow to greet the older. At the entrance
to the authorities’ room, everybody had to stand up. Parents and teachers were obliged to
bring up children from the very beginning. According to these rules, the entire Transnistria
population had to be pleased to welcome senior authorities, officials of the Mayor’s Office,

47 SAMR. F.R-1763. Op. 1. File 2. P. 13.

48 SAMR. F.R-1762. Op. 1. File 1. P. 34.

49 BumnHcbku# B. BocoHix - o BiitHi. XapkiB: Kypcop, 2006. C. 95.
50 SAMR. F.R-1718. Op. 1. File 552. P. 31.
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priests, teachers, agronomists, village heads, heads of agricultural communities and fore-
men. The local people were obliged to greet the representatives of the Romanian authori-
ties exclusively in Romanian: «buna dimineata» - «good morning»; «Buna ziua» - «good
afternoon» and «buna seara» - «good evening». Local officials monitored the order. The
residents who refused to greet in Romanian had to be punished5!. A resident of Balaychuk
village, Berezovka county M. Shvets was beaten by local gendarmes only for not removing
his hat and not bowing to the village commandant when he met him on the streets2.

Thus, by occupying the lands between the Dnister and Southern Bug, the Romanian oc-
cupation authorities made considerable progress in establishing cultural and educational
work in the rural areas of these lands. A clear confirmation of this was the activity of the
Romanian Orthodox Mission in Transnistria, the establishment of primary and secondary
education, opening and operation of various school circles. Due to the active material and
political support from the local administration, Mission leaders managed to conduct active
missionary work to bring back the Christian faith to the daily life and life of the provincial
population through the restoration of old churches and opening of the new ones. In the
short term, the administrative authorities of the Governorate implemented a fairly effective
system of the educational process, which was almost impossible to avoid. Nevertheless, its
full functioning, especially in rural areas, was possible only in peacetime. Considerable ef-
forts were made to organize the activities of various cultural groups, and to celebrate vari-
ous religious and national Romanian holidays. However, all these cultural and educational
activities were used by the Transnistria administration primarily for systematic and forced
Romanianization of the local, overwhelmingly rural population.
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Cultural Processes in the Rural Areas of Transnistria, 1941-1944

The issue of cultural policy of the Romanian occupation administration in the Transnis-
trian countryside in 1941-1944.

It is established that one of the important steps of the Romanian administration towards
ideological support of its presence and functioning of the authorities in the territory of South-
western Ukraine was a policy aimed at supporting the Orthodox Church, education and cul-
ture as a whole in the occupied territories.

To achieve this goal, the Romanian Orthodox Mission in Transnistria was established. The
main task of this religious group was the organization and management of church-religious
life in the territory of the Bug-Dniester rivers. The Romanian Orthodox mission has launched
activities to spread the Christian doctrine among the population, its catechesis and conversion
of people to God, as well as the restoration, restoration and commissioning of church buildings
in Transnistria.

One of the primary tasks for the new government was to restore the functioning of primary
and secondary education. Transnistria governorate implemented a Romanian school system
where primary education was compulsory and reading, reading and writing skills were com-
pulsory for all children and teens. In the process of organization the invasive process, the oc-
cupying power introduced a synthesis of the adjusted Soviet training programs and programs,
which were officially studied in the Romanian kingdom. Much attention was paid to the or-
ganization of various groups of amateur art and aesthetic education of children.

It has been established that in the cities of Romanian administration, from the first days of
the occupation, started to set activities of recreation establishments, and only then began to
worry about opening similar foundtions in county centers, and occasionally tried to organize
something like the average rural resident. One of the centers organizations of recreation for
the local population became the Romanian cultural circles which were opened both in county
centers and in villages of «Transnistria».

Despite considerable progress in setting cultural and educational work in rural areas of
these lands. However, all these measures were used by the Transnistria administration in the
first place for the systematic and forced Romanianization for the local, overwhelmingly rural
population.
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