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ABSTRACT

The purpose of the research paper is to analyze the influence of the social and political
conditions on changes in confessional life in the occupied Ukrainian lands during World
War II.

The scientific novelty: it is claimed that it was social and political conditions that
caused drastic changes in the confessional map of Ukraine in 1939-1945. The determinant
factor of the occupation policy - the destruction of the established confessional configuration
that traditionally existed on Ukrainian lands in the USSR, Poland and Romania - has been
proven. Autocephalous tendencies in Orthodox life in the General Governorate,
Reichskommissariat ‘Ukraine’ and ‘Transnistria’ were studied. The personal visions of the
leading Orthodox bishops regarding the institutional status of the Orthodox Church in Ukraine
are reflected. The specific approaches of the German and Romanian administrations to the
organization of church life are highlighted.

Conclusions: it is proved that despite the attempt to create a single Orthodox Church in
the territory occupied by the Wehrmacht, this did not happen due to the position of the
German leadership and different views of the hierarchs of the Orthodox churches. It has been
proven that all institutional changes of the occupiers grossly violated the existing traditions
and canonical norms, which deprived the Church of its autonomy. It was determined that
multiconfessionalism and the lack of autocephalous status of Ukrainian Orthodoxy
complicated the process of forming a single Orthodox Church of Ukraine. The influence of the
Moscow Patriarchate, as well as the opposition of Berlin, made this process impossible during
the war.

It is noted that the Romanian administration in the occupied south-western lands of
Ukraine (‘Transnistria’), with the support of the Romanian Orthodox Mission, contributed to
the revival of Christianity, relied on the pre-revolutionary church organization, clerics and
monarchism. The Ukrainian-phobic attitudes of the majority of Romanian bishops and the
occupation authorities which led to the fight against the sprouts of Ukrainian autocephaly are
shown. It has been proven that the rebuilt churches, the restoration of services in them, the
involvement of hundreds of clerics, Christian charity and charity, raising children in the spirit
of piety, etc., contributed to the revival of ancient Christian traditions and, at the same time,
were a tool for the affirmation of the occupation regime.

Keywords: World War 11, Ukraine, Orthodox Church, autocephaly, Romanian Orthodox
Mission in Transnistria
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AHOTALIA

Mema cmammi - npoaHa/i3yBaTH BIJIUB CYCHiJIbHO-NIOJITHUYHUX YMOB Ha 3MiHHU
KOH(EeCiHHOr0 )KUTTS B OKYIIOBaHUX YKPaiHCbKHX 3eMJISIX ¥ poku /lpyroi cBiTOBOI BiHHM.

Haykoea Hoeu3Ha: CTBepJ)KYETbCd, IO CaMe CyCHiJIbHO-TIOJITHYHI YMOBH
COPUYMHWIM KapAWHa/IbHI 3MiHM Ha KoHOeciliHiM Mamni Ykpainu y 1939-1945 pp. loBeeHo
BU3HAYaJIbHICTh YMHHHUKA OKYNaLiMHOI MOJITUKU - pyWHYBaHHsS ycTaseHol KoHQeciHHOI
koHirypauii, o TpaJuLiiHO icHyBasia Ha yKpaiHcbkux 3eMJisix B CPCP, [Tosbiii Ta PymyHii.
Jocnimkeno aBTokedasnbHi TeHJeHNii y mnpaBocsaBHOMY KHUTTI B [eHepasbHOMY
ry6epHaTopcTBi, PalixckomicapiaTi «YkpaiHa» i y «TpaHcHicTpii». Bijo6paxkeHO 0COGHCTI
Bi3il MpoOBiAHUX MNpaBOCJAaBHUX apxi€peiB L0J0 IHCTUTYLiHHOro crtartycy IlpaBociaBHOI
llepkBu B YKpaini. BuokpemnwmwTbcs crnenudiyni migxoau HiMelbKoi Ta PyMyHCBKOI
ajgMiHicTpanil 70 opraHisanil [epKOBHOTO XXUTTS.

BucHoeku. J/loBeJieHO, 110 MONPH CIIPoOH TBOpeHHs €1uHOI [IpaBocsiaBHOl LlepkBU Ha
OKynoBaHiil BepmaxToMm TepuTOpil, IbOro He cTajJocAd 4Yepe3 NO3ULII HiMeNbKOro
KepiBHMITBA Ta pi3Hi nornagau iepapxiB IlpaBocsaBHUX 1nepkoB. JloBeleHo, W0 yCi
iHCTUTYLiMHI 3MiHM OKYNaHTIB rpy60 MOPYUIyBaJM iCHYIOUi TpaAulii Ta KaHOHIYHI HOpMH,
o no36asssio llepkBy il aBToHOMHOCTI. BusHaveHo, 1o noJsiikoHdeciiHicTh i BigcyTHICTD
aBTOKe(da/JbHOTO CTATyCy YKPaiHCBKOTO MNpPaBOC/AaB’Sl YCKJIAJAHHU/IM Tpouec ¢GOpMyBaHHS
eaunoi [IpaBociaBHoOi llepkBu Ykpainu. BnsiuB MockoBcbKoOi naTpiapxii, a TakoX NpPOTHUAIA
BepsiiHa, yHeMOXJIMBUJIY Ljed NpOoLeC ¥ POKU BiHU.

3a3HayeHo, 110 pyMyHCbKa aJMiHICTpalifd B OKyNOBaHMX NiBJeHHO-3aXiJHUX 3eMJISX
Ykpainu («TpancuicTpisiz) 3a migTpumku PymyHcbkoi mnpaBocsaBHOI Micii crnpusia
BiZJpO/P>KEHHIO XPUCTHUAHCTBA, ONHUpaJach Ha J[JOPEBOJIOLINHY I[epKOBHY OpraHisalilo,
KJipukiB i MoHapxi3M. [lokazano ykpaiHo$06ChbKi HAcTpoi 6iMBIIOCTI pyMYHCBKHUX apxiepeiB
Ta OKyHalidHOI BJaZM, L0 MPU3BOAWJIO [0 OOpPOTbOM 3 NAPOCTKAMHM YKpaiHCbKOI
aBTokedasnii. /loBeseHo, 1m0 BifOyJoBaHI XpaMH, BiZHOBJIEHHS B HHUX OOTOC/IYXiHb,
3aJIy4yeHHS COTEHb KJIiPUKIB, XpPUCTUSHCbKA JOOGPOYHNHHICTD i MUJIOCEp/is], BUXOBAHHSA AiTeH y
Jlyci 6J1aro4ecTs TOLIO0, COIPHUSJ/IO BiIpO/PKEHHIO JaBHIX XPUCTHUSHChKUX TPAJULiH i, BogHOYAC,
6yJ10 iHCTPYyMEHTOM CTBEP/PKEHHS OKYMAI[iHHOT'0 PEXXUMY.

Kamouosi cnoea: [lpyra cBiToBa BiliHa, YkpaiHa, [IpaBociaBHa llepkBa, aBToKedanis,
PyMmyHcbKa npaBociaBHa Micisl B TpaHcHicTpil

INTRODUCE

Ukrainian and foreign scholars began to actively study the problems of the
occupation policy in the religious sphere at the turn of the 80-90s of the 20th century.
Firstly, this became possible due to the declassification of many archival funds and
simplification of access to them; secondly, in connection with the intensification of the
scientific contacts (holding conferences and museum exhibitions, implementation of
joint programs and grant projects, internships, etc.); thirdly, the growing demand of the
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society for the relevant segment of the historical knowledge related to the
establishment of democratic rights and universal values, including freedom of
conscience, and the revival of a full-fledged religious life in Ukraine after the fall of the
communist regime.

The empirical basis in this thematic niche was laid by the works of the direct
participants and witnesses of the events of that time - leading religious and public
figures, clergymen of different denominations and status: I.Vlasovskyi, 1. Ohiyenko
(Hilarion), M. Yarushevych, Sylvestr, S.Dzyubina, P.Oliynyk, M. Velychkivskyi and
others!, as well as archaeographic publications, which contained a lot of interesting
documents that reflected the religious life during the German and Romanian
occupation of Ukrainez2.

The Soviet-era literature on religious subjects reflected the atheistic political course
of the Soviet leadership, so it had a tendentious, ideological orientation, which
protected the state decisions in this sphere. Therefore, before the collapse of the USSR,
purely scientific elaboration of this issue took place outside it. Among the most notable
publications are the works of F.Heyer, ].S.Curtiss, ].Chrysostomus, H.Firecide,
W. Fletcher, W. Alexeev & T.G. Stavrou, R. Armstark, D. Pospielovsky3.

In Ukraine, this topic has attracted the attention of such researchers as
V. Pashchenko, Y.Voloshyn, V.Hordienko, V.Borshchevych, T.Minenko, N.Stokolos,
V. Mylus, 1. Hridina, I. Prelovska, A.Smyrnov, as well as the authors of this articlet.

1 Baacoscwkull I. Ik 6ys10 3 06paHHSAM Ha KUIBCbKY KaTeJpy apxienuckomna liapiona (OrieHka) poky
1941 // Uepksa i Hapig (Binuiner). 1949. Y. 1-2. C. 17-32; Baacoscokuii . Hapuc ictopii Ykpaincbkoi
[IpaBocsnaBHoi LlepkBu: B 4 T., 5 kH. KuiB, 1998; Liapion, mutp. Ineonoris Ykpaincekol nepkBu. XoJmM,
1944; Irapion, mutp. Ha TosroTi, Ykpainceka IlpaBociaBHa llepkBa Ha XoJMIUMHI @if, HIMIAMH.
Cnorazu. 1939-1945 // Bipa # KysbTtypa. 1966. U. 5. C. 18-24; 4. 6-7. C. 2-7; 4. 8-9. C. 10-16; Y. 10-11.
C.1-5; 4.12. C.1-7; 1967. Y.1-2. C.10-11; Hukoxat, mutp. CioBa, peuyy, nocaaHus. MockBa, 1947;
Cunveecmp, en. llepkoBHu# ycTpiit B Ykpaini. HoBuét Yibm, 1946; /J3w6uHa CmenaH, 0. muTpart. |
cTBepAM Aino pyk Haumux (Cnoraau). BapimaBa: YkpaiHcbkuil apxiB, 1995; Oailinuk Ilasso, 0. 3omuTy.
KwuiB, 1995; Beauukiscokuii M. CymHi yacu HiMenpkoi okynanii (1941-1944) // BusBosbHu# nuisax. 1965.
KH. 7-8. C. 800-838.

2 MaptupoJioria Ykpaincbkux llepkos: y 4-xT. T.1: Ykpaincbka [lpaBocsiaBHa llepkBa. ToponTo-
Bantumop, 1987; Pycckas I[lpaBociaBHas llepkoBb B rozabl Besnunkod OTeyecTBeHHOW BOMHBI: 6.
JlokyMeHTOB. MockBa, 2009; IlpaBocsaBue Ha YkparHe B rofpl Besnnkoil OTeyecTBEHHOH BOWHBI: CO.
JlOK. 1 MaTepuasioB. MockBa, 2019; Ilkaposckuii M. Tlonutuka TpeTbero pelixa MO OTHOIIEHUIO K
Pycckoii [IpaBocsiaBHoM LlepkBU B cBeTe apXMBHBIX MaTepHasoB (c6. JokyMeHTOB). MockBa, 2003.

3 Heyer F. Die Orthodoxe Kirche in der Ukraine von 1917 bis 1945. Koln-Braunsfeld: Verlagsgesellschaft
Rudolf Miller, 1953; Heyer F. Kirchengeschichte der Ukraine in 20. Jahrhundert: von der Epochenwende
des Estern Weltkrieges bis zu den Anfangen in einem unabhangigen ukrainischen Staat. Gottingen, 2003;
Curtiss J.S. Die Kirche in der Sovietunion (1917-1956). Munchen: Isar, 1957; Chrysostomus].
Kirchengeschichte Ruslands dwr neusten Zeit. III Band. Die Russische Kirche in und nach dem Zweiten
Weltkrieg. Munchen-Salzburg: Anton Pustet, 1968; Firecide H. Icon and swastika: The Russian Orthodox
Church under Nazi and Soviet Control. Cambrige, 1971; Fletcher W. The Russian Orthodox Church
Underground, 1917-1970. Oxford, 1971; Alexeev W., Stavrou T.G. Great Revival. The Russian Church
under German Occupation. Minneapolis, Minnesota: Burgess Publishing Company, 1976; Armstark R. Die
Ukrainische Autokephale Orthodoxe Kirche. Erinnerungen des Metropoliten Vasyl K. Lypkivskyj.
Wurzburg: Augustinus, 1982; Pospielovsky D. The Russian Church under the Soviet Regim, 1917-1982.
Crestwood, New York: St. Vladimir’s Seminary Press, 1984. Vol. I, 11.

4 [lawenko B. TlpaBociaB’ss B HOBiTHi# icTopii Ykpainu. YactrHa nepua. [ToataBa, 1997; BosowuH IO.
YKpaiHcbKa IpaBOC/JaBHA LiepKBa B pPOKM HanucTcbkoi okymanii (1941-1944 pp.) IlosntaBa, 1997;
Topdienko B. TlpaBocsaBHi koHbecii B Ykpaini mepiogy /Jlpyroi cBiToBoi BiliHM (BepeceHbp 1939 -
BepeceHb 1945 pp.): Auc... Kauz. icT. Hayk. KuiB, 1999; Minenko T., o. [IpaBociaBHa 1jepkBa B YKpaiHi mij
yac [lpyroi cBiToBoi BiiHu. 1939-1945 (BosuHcbkuii nepion). Binuiner; JIegis, 2000. T. 1; Cmokosioc H.

Eminak, 2022, 4 (40)



HOBA ICTOPIA 257

Several substantial works on this topic have been prepared by Polish scholars, but they
mainly concern the territory of the Ukrainian-Polish border and enclaves of common
residences. Some plots from the occupation era are found in the works of the Russian
church historians, part of the works are characterised by apologetics and
tendentiousnessé. Most Russian authors limit their research work to the period of the
Great Patriotic War, ignoring the fundamentally important processes that took place
between September 1939 and June 1941.

Despite the fact that there were quite a significant number of publications, the
scholars have failed to reconstruct a holistic picture of the functioning of Orthodox
denominations and religious life in the occupied Ukrainian lands. In this article, the
authors will attempt to outline the general religious situation in Ukraine and identify
aspects that require special research efforts.

THE ORTHODOX CHURCH IN THE GENERAL GOVERNORATE AND THE REICHSKOMMISSARIAT
‘UKRAINE’

The beginning of World War II radically changed the confessional situation in the
territories ‘reunited’ with the USSR - Volyn, Halychyna, Bukovyna. On the eve of the
war, the Polish Autocephalous Orthodox Church (PAOC), led by Metropolitan Dionysius,
had 5 dioceses, 340 deaneries and 1,160 parishes with 1,792 clergymen, two
theological seminaries, and several million believers (predominantly ethnic Ukrainians,
Belarusians and Russians)?. With the fall of Poland, the PAOC became physically divided
between Germany and the USSR. The dioceses of Vilno, Volyn, Hrodno, and Polissya

KondeciitHo-eTHiuHi TpaHchopmauii B VYkpaini (XIX - nepma nosoBuHa XXct.). PiBHe, 2003;
bopwesuu B. ABTonoMHa IlpaBocsiaBHa llepkBa Ha BousmHi. Jlynpk, 1998; Bopwesuu B. YkpaiHCbKe
1epkoBHe BipomxeHHs: Ha Bosuni (20-40-Bi pp. XX cT.). Jlynpk, 2000; Musyce B. [lepxaBHa Bjaaja i
npaBoc/IaBHA LepkBa Ha Bosmni y apyrid mosnoBuni 30-x - 50-x pokax XX crouitts. Jlyubk, 2008;
IcTopiss YkpaiHcekoi [IpaBocnaBHoi LlepkBy, 1686-2000: HaBYa/bHUM moci6. AJs CTy[. 6oroci y46.
3akJ. /yknaaf. I [Ipeaoscvka. Kuis, 2010; I'pidina .M. [lyxoBHe KUTTS HaceseHHs YKkpaiHu B poku [Jpyroi
cBiToBOi BifiHM (1939-1945 pp.). JoHeubk, 2010; YkpaiHcbka ABTokedasbHa [IpaBociaBHa llepkBa
yaciB [lpyroi cBiToBoi BittHu. Mutponosut ®eodin (Byngoscbkuit) / Ynopsazas. 0. PizHuuenko. Xapkis,
2011; CmupHos A. Mix XpecToM, CBAaCTHKOIO i YepBOHOIO 3ipKOI0: yKpalHCbKe MpaBOC/IaB’si B POKHU
Jpyroi cBiToBoi BiiHU. Ozeca: Bug nim «enbBeTukar», 2021; Jlucenko O.€. llepkoBHe KUTTs B YKpaiHi.
KwuiB: [HcTuTyT icTopil Ykpainu HAHY, 1997; Muxaiinyya M.I. [IpaBociaBHa 1iepkBa Ha [liBaHi Ykpainu B
poku Jlpyroi ciToBoi BifiHu (1939-1945). Opeca, 2008; Muxaiinyya M.I. [IpaBociaBHe »xuTTs B Ofeci:
Biz peBosttOLii 0 cTasiHCBKOrO ofiepkaByieHHs (1917-1945). Xepcon: Oaai-muttoc, 2019.

5 Sziling J. Koscioly chrzescijanskie w polytyce niemieckich wladz okupacyjnych w Generalnym
Gubernatorstwie (1939-1945). Torun: Uniwersytet Mikotaja Kopernika. 1988; Mironowicz A. Kosciol
prawoslawny na ziemiach polskich w XIX i XX wieku. Bialostok, 2006.

6 [[binun B., npoT. Uctopus Pycckoii [IpaBocsaBHoM LlepkBu. 1917-1990. MockBa, 1994; [IpaBocsiaBHas
LlepxoBb Ha YkpauHe u B [losbiie B XX ctosietun. 1917-1950-rr.: C6opHUK. MockBa, 1997; ®eodocuii
(Mlpoytok). O60co6eHuYeckre ABKeHUs B [IpaBociaBHoM LlepkBu Ha Ykpaune (1917-1943). Mocksa,
2004; Axynuu I. Pycckas IlpaBociaBHasi LepkoBb B rojbl Besukoi OTedecTBeHHON BOWHBI 1941-
1945 rr. TosbsaTTH, 2004; OduHyos M. BnacTb U pesurus B rofbl BOMHBIL: ['ocy1apcTBO U peIUrHo3HbIe
opranusanuu B CCCP B rogpr Besnukoit OtedecTBeHHOW BoHHBL: 1941-1945rr. MockBa, 2005;
IlIkaposckutl M. KpecT u cBactuka. Hanucrckas 'epmanus u [IpaBociaBHast LlepkoBb. MockBa, 2007;
llIkaposckuti M. Hauucrtckasa [epmanus u IlpaBocsiaBHass llepkoBb (Hamucrckas mosuTHka B
oTHouleHuu [paBocsiaBHOH LlepkBU M pesIMrMO3HOE BO3POXKJeHHe Ha OKKYNHPOBAaHHON TepPPUTOPUH
CCCP. MockBa, 2002; Pycckasa IIpaBocnaBHasi llepkoBb: XX B. / O.B. Bacuavesa, A.JI Bezaos,
A.B. XKypasckuii, /.B. Cagponos, B.HU.Ilempywrko, C.JI. Pupcos. MockBa, 2008; Pycckas I[IpaBocsiaBHas
LlepkoBp B Besukoit OteyecTtBeHHOM BoiHe 1941-1945rr.. C6opHuk pgokymeHToB / CoCT.
0.10. Bacusvesa, J1.A. /Teikosa. MockBa, 2009.

7 Mironowicz A. Kosciol prawoslawny na ziemiach polskich... S. 122.
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became part of the Soviet Union, and Kholmshchyna, Lemkivshchyna, part of
Nadsyannia, and Podlasie, which were part of the Warsaw-Kholm eparchies, became
part of the General Government.

The confessional jurisdiction of the Archbishop of Berlin and Germany Seraphim
(Lade)8 was extended to the territories annexed to the Third Reich. In addition, with
the occupation of Ukraine and Belarus in some regions of the Russian Soviet Federative
Socialist Republic (RSFSR), he was appointed head of all Orthodox communities in the
‘Eastern occupied lands’. In fact, Seraphim’s influence on the activities of the Orthodox
‘in the East’ remained purely symbolic.

The insinuations of the leaders of the Russian Public Committee and the Ukrainian
Committee weakened the position of Metropolitan Dionysius. In November, the Nazis
placed the bishop under house arrest, and his closest associates — S. Yudenko and
Y. Roshchytsky — were later killed in Mauthausen and Dachau, respectively®. After that,
the Diocese of Warsaw left by him (without resignation) was in the status of a ‘personal
union’ with the Diocese of Berlin under the leadership of Metropolitan Seraphim?0,

In September 1940, the Council of Bishops of the Orthodox Church in Poland divided
the Diocese of Warsaw into the Warsaw, Kholm-Podlaskie and Krakow-Lemko
dioceses. The Diocese of Kholm and Podlasie developed activities mainly due to the
personal qualities of Archbishop Hilarion (I. Ohienko), ordained in October 1940. An
outstanding scholar, an experienced politician, he showed remarkable organizational
skills in diocesan affairs, had political experience, enjoyed authority among church and
public circles, and he was considered to be the best candidate for the position of head of
the Orthodox Church of Ukraine.

In September 1940, the Germans authorized the return of Metropolitan Dionisius to
the post of head of the Orthodox Church in the General Governorate. He immediately
tried to regain jurisdiction over Volyn and Polissya, made some changes in the
administrative division of the Warsaw Metropolitanate and the new staff appointments,
which led to fundamental differences among the bishops.

Meanwhile, in an effort to normalize church life in the newly annexed sub-Soviet
regions, in the autumn of 1939, the bishops extended the activities of the Holy Synod of
“the Holy Orthodox Church within the borders of Western Ukraine and Western
Belarus” consisting of Archbishop of Polissya and Pinsk Oleksandr (Inozemtsev),
Archbishop of Volyn and Kremyanets Oleksiy (Hromadskyi), as well as the co-opted
Bishop of Ostroh Simon (Ivanovskyi). However, the ruling Bolshevik elite, which were
accustomed to governing the confessional sphere ‘manually’, had their own plans for
structural change in the Orthodox Church in these regions. Until 1939, there were no
Orthodox bishops left on the territory of the Ukrainian SSR, and in the USSR as a whole,
there were only 4 bishops. In Vinnytsia, Stalin, Kirovohrad, Mykolaiv, Sumy and
Khmelnytskyi regions not a single Orthodox church functioned, in Voroshilovgrad,
Poltava and Kharkiv regions only one church in each region was functioning!!.The
Sovietization of Western Ukraine was accompanied by the subordination of the
regional Orthodox institutions to the Moscow Patriarchate, the liquidation of parishes,

8 CBoro vacy eTHiyHUH Himenpb Cepadum Jlsage npuiHaB y Pocil mpaBociaB’ss Ta XipoToHi3yBaBcsl B
ENMMCKONCbKUH CaH yKpaiHCbKUMU OGHOBJIEHL[SIMU.

9 Dudra S. Metropolita Dionizy (Waledynski), 1876-1960. Warszawa. S. 77.

10 CmupHos A. Mixk XpecToM, CBaCTHKOIO i 4epBOHOI0 3ipKoto... C. 57-59.

11 0dunyoe M. XoxpaeHue o mykaM. 1930-1938 // Hayka u pesurus. 1990. Ne 7. C. 56.
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and repression against the clergy. In the summer of 1940, the bishops of Western
Ukraine and Western Belarus were summoned to Moscow, where they were to sign a
declaration of subordination to the Moscow Patriarchate. Archbishop Oleksiy
(Hromadskyi), Bishop Kamin-Kashirskyi Antoniy (Martsenko), Archbishop
Panteleimon (Rozhnovskyi) and Bishop Simon (Ivanovskyi) underwent the procedure
of entering the omophorion of the Moscow Patriarchate - the Russian Orthodox Church
(MP ROC). Instead, Archbishop Oleksandr (Inozemtsev) and Bishop Polycarp of Lutsk
(Sikorskyi) refused to come to Moscow?2. Under the total control of the Soviet secret
services, in fact the leadership of the ROC became an instrument of the Bolshevik policy
in the religious sphere of the Bolsheviks. In the strategic perspective, the Moscow
Patriarchate planned to subjugate the ‘reunited’ territories and then to absorb the
Greek Catholic Church, which the Kremlin considered to be the ‘Vatican agent’ hostile to
the USSR. Implementing this project, in 1940 Archbishop Mykola (Yarushevych) was
appointed Exarch of Western Ukraine and Western Belarus, the ruling Bishop of the
Volyn diocese, and in the spring of 1941, he was elevated to the rank of Metropolitan.
Archbishop Oleksiy (Hromadskyi) became the head of the Ternopil and Kremenets
dioceses, and Bishop Polikarp (Sikorskyi) became the head of the Volodymyr-Volyn
diocese!s.

The occupation of a large part of the USSR by Germany and its allies formed new
realities, the configuration of which was determined by the leaders of the Third Reich.
With the emergence of several administrative-territorial entities (Reichskommissariat
Ukraine; Transnistria, Bukovyna and Bessarabiia Governorates, periodically changing
zones of military administration), restrictions were imposed on the movement of clergy
and personal contacts of hierarchs. The Germans prevented the emergence of an All-
Ukrainian Orthodox structure. Even on the eve of the attack on the USSR, the command
of the Security Service of the Reichsfiihrer-SS (SD), represented by G. Heydrich, ordered
“not to take any action against the desire of the Orthodox Church to spread its influence
to the masses. On the contrary, it should be encouraged to insist on the separation of
church and state, but the creation of a unified church should be avoided!4.”

As the physical connection of the Orthodox priests with two hierarchical centres, the
Moscow Patriarchate and the Autocephalous Orthodox Church in Poland, became
impossible after the German attack on the USSR, this immediately gave rise to
tendencies away from the centre among Ukrainian bishops. One group, led by Oleksiy
(Hromadskyi), decided to build its activities based on autonomy sanctioned by
Patriarch Tykhon and the All-Russian Local Council of the ROC in 1918. According to
the decisions of this Council, only the election of the ruling Metropolitan of Kyiv and
Halych was to receive the approval of the Patriarch of Moscow. In every other way, the
Ukrainian Orthodox Church was given complete freedom of action. On August 18, he
convened a Council of Bishops in the Pochaiv Lavra, which was also attended by
Archbishop Simon (Ivanovskyi), Bishops Panteleimon (Rudyk) and Benjamin
(Novitskyi). The Council decided:

12 MapTupoJioria ykpaiHcekux nepkoB. T.44.2.. C.622; Ceumuy A.K. IlpaBociaBHasa llepkoBb B
[Tonbiie u ee aBTokedanus // [IpaBociaBHas LepkoBb Ha YkpauHe u [losbme B XX ct. 1917-1950.
C6opHuUK. MockBa, 1997. C. 264-265.

13 Baacoscwkutl I. Hapuc ictopii Ykpaincekoi [IpaBociaBHoi Lepksu. T. 4. Y. 2... C. 197.

14 [IuT. 3a: Ocaduyk II. CekpeTHa cnpaBa pelxy. OYH-YIIA B noHeceHHsX HiMelpKoi po3Biaku // Bive.
1992.Ne 4. C. 141.



260 EMIHAK

1. To consider the Ukrainian Church and its hierarchy in canonical dependence on
the Russian Church until the Local Council of the Orthodox Church in Ukraine as part of
the hierarchy, clergy and laity.

2. To return the rights of autonomy and autonomous government to the Ukrainian
Church.

3. To grant the authority of the regional Metropolitan to the oldest of the 8 current
hierarchs of the Orthodox Church in Ukraine, Archbishop Oleksiy, under the 34th Rule
of the Apostles.

4. To consider the exarchate in Western Ukraine as having ceased to exist, and the
Exarch Metropolitan Mykola, who left his exarchate, the Volyn eparchy and sacred-
archimandrite in the Pochaiv Lavra in times of great danger, to have lost his authority
in the exarchate, the eparchy and the Lavrats.

Archbishops Oleksandr and Polycarp (who preferred to remain under the
jurisdiction of Dionysius) did not agree with the decisions of the Council. The
deprivation of Mykola (Yarushevych) of the title of Exarch of the ROC in the western
lands of Ukraine and Belarus was beyond the competence of the Pochaiv Cathedral and
contradicted the canonical subordination of the MPROC. On October 23, 1941,
Metropolitan Dionisius sent a letter to Oleksiy (Hromadskyi) stating the grounds to
consider the decisions of the Pochaiv Council illegal: firstly, re-subordination of the
Orthodox Church in Ukraine to the MP ROC was impossible as at that time there was no
“correct and canonically organized Russian Church”; secondly, the Orthodox hierarchy
in parts of the Ukrainian lands, according to the Tomos of the Patriarch of
Constantinople dated November 13, 1924, was considered independent and “was in
canonical connection with the great Church of Constantinople”; thirdly, contrary to
canon law, “the Moscow Patriarchate..., subordinating the territory of our Holy
Autocephalous Church, acted contrary to the canonical precepts6.”

Realizing that without the support of Kyiv, the influence of the Autonomous Church
would be limited, Archbishop Oleksiy visited the city. However, due to his recognition
of the jurisdiction of the Moscow Patriarchate, the local Orthodox clergy and public
circles made it clear that they wanted to see a person with a Ukrainian orientation at
the Kyiv Archiepiscopal Cathedra. Archbishop Oleksiy went to Kholm to consult with
Archbishop Hilarion about the latter’s transfer to the Kyiv Cathedra. In November 1941,
at the Second Archbishops’ Council in Pochaiv Hilarion was elected to the Kyiv
Archiepiscopal Cathedra, although he consistently advocated the idea of an
autocephalous and patriarchal system of the Ukrainian Orthodox Church. At the same
time, the Council granted Oleksiy the title of Metropolitan of Volyn and Zhytomyr and
Exarch of Ukraine. This step was a significant blow to the ambitions of the supporters of
the Autocephalous Church and a weighty application for leading positions in the
Reichskommissariat Ukraine. Neither the leader of the apologists of autocephaly
Archbishop Polikarp nor Metropolitan Theophilus of Kharkiv and OKkhtyrka
(Buldovskyi), who had held an independent position for some time, could agree with
this.

The formation of an autonomous structure (‘Oleksiy’s followers’) accelerated the
formation of the autocephalous hierarchy in the lands that were part of the

15 Bymko /]. Yxpaincbka ABTokedasbHa LlepkBa - Biune mxepesio »xutTs. CayHT-BaBHA-Bpyk, 1988.
C. 207.
16 MapTupoJioria ykpaiHcekux nepkos. T. 1... C. 681-683.
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Reichskommissariat Ukraine. With the support of the activists of the autocephalous
movement from Volyn, Metropolitan Dionisius restored jurisdiction over Volyn and
extended it to the Dnieper region. On August 11, 1941, he informed the Ukrainian
bishops about the creation of four new dioceses - Zhytomyr, Kremenets, Lutsk and
Polissya. The letter defined the principles on which the activities of this branch of the
Autocephalous Church were to be based: 1) national character; 2) autocephaly; 3) the
Council organization, giving the laity a wide range of opportunities for governing the
Church. The proponents of autocephaly in Kyiv welcomed the actions of Dionysius.
Former priests and believers of the Ukrainian Autocephalous Orthodox Church (UAOC)
that was formed in 1921 initiated an organizational meeting where the All-Ukrainian
Orthodox Church Council (AUOCC) was restored; it dealt with the Ukrainianization of
Orthodox life and the unification of autocephalous structures in all Ukrainian lands??.
On December 24, 1941, Metropolitan, on the basis of the Tomos of 1924, appointed
Archbishop of Lutsk and Kovel as the ‘Administrator of the Ukrainian Autocephalous
Church in the liberated lands of Ukraine’1s.

The necessary number of bishops were lacking for the full functioning of the
Autocephalous Church. Following the advice of Metropolitan, at the beginning of
February 1942, Archbishop Polikarp went to Archbishop Oleksandr of Pinsk and
Polissya. On 7-10 February, during the Council of Autocephalous Ukrainian Bishops,
Ivan Huba (adopted the monastic name Ihor), Nikanor Abramovych and Archimandrite
Heorgii Korenistov were ordained as bishops. At the Second Council of the Ukrainian
Autocephalous Orthodox Church (Kyiv, May 9-17, 1942), Photii (Tymoshchuk) and
Manuil (Tarnavskyi), Mstyslav (Skrypnyk), Sylvestr (Haevskyi), Mykhailo (Khoroshyi)
and Hryhorii (Ohiychuk) were ordained and Bishops Nikanor and Ihor were elevated to
the rank of archbishops?°.

In the summer of 1942, 4 more bishops joined the UAOC hierarchy: Sicheslavskyi
(Dnipropetrovskyi) - Hennadiy (Shyprykevych), Cherkaskyi — Volodymyr (Malets),
Zaslavskyi - Platon (Artemiuk), Dubenskyi - Viacheslav (Lisnytskyi)20. The Council
officially proclaimed the revolt of the Ukrainian Autocephalous Orthodox Church, and
Dionisius was proclaimed the interim locum tenens of the Kyiv Metropolitan throne.
With this step, the UAOC put itself to the omophorion of the Ecumenical Patriarch of
Constantinople, under whose jurisdiction Dionisius was2!. However, this did not ensure
the recognition of the UAOC by other local churches. The Romanian Orthodox Church
did not recognize the clergy who were ordained by autocephalists. The clergy of this
denomination were received by the Romanian Church after the new ordination rite.
When Bishop Mykhailo (Khoroshyi) later arrived in Odesa, the Romanian Mission
refused to recognize him even as a priest.

Thus, as early as 1941, two Orthodox confessions were formed in the
Reichskommissariat Ukraine - the Autonomous and Autocephalous Confessions.

17 [opdienko B.B. HiMenpbko-dauMcTCbKUM OKynaliiHUM pexxuM i npaBoc/aBHi KoHoecii B Ykpaini //
YkpaiHcbkui icTopuyHui )ypHas. 1998. C. 111.

18 BostmHb. 1942. 29 ciun4.

19 Cmenosuk /. [lpyre BiapomxeHHs YkpaiHcbkoi ABTokedasbHOi mpaBociaBHOi LepkBu y 20-My
CTOJIITTi: NUTaHHS KaHOHIYHOI iepapxil B poku Apyroi cBiToBoI BiiiHU // [cTOpis peniri#i B YkpaiHi. Kuis,
1992.C. 56.

20 BopoHuH O. Ictropuunui miax YAIIL,. Kencinrron: Bockpecinusg, 1992. C. 87.

21 JlybasiHcokutl A., npoT. TEpHUCTUM LJISIXOM KUTTS MUTponosuTa Hikanopa A6pamMoBuya: 1o 20-1iTTa
APXUIIACTUPCBKOTO CayxiHHA. 1942-1962. JlonzoHx, 1962. C. 26-28.
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According to the German scholar F.Heyer, 16 autocephalous and 15 autocephalous
bishops simultaneously administered the affairs of their dioceses in one territory?22.
There is a considerable discrepancy in the number of parishes of the Autonomous
Orthodox Church (AOC) and the Ukrainian Autocephalous Orthodox Church (UAOC) in
the works of researchers and in the absence of other reliable sources we have only an
opportunity to state the approximate ratio that was in favour of the autonomous
parishes. There were tensions and conflicts between the representatives of these
confessions, in particular between Polikarp (Sikorskyi) and Oleksiy (Hromadskyi),
which involved the religious community and the authorities. Because of the
confrontation over autocephaly with the autonomist Bishop Panteleimon (Rudik), who
ruled in the Kyiv diocese, the German administration dissolved the All-Ukrainian
Orthodox Church Council, which held a distinct Ukrainian position23,

In May, A. Rosenberg sent an order to the Reich Commissioners banning political
motives in the activities of religious institutions and limiting the competence of each
diocese to the administrative boundaries of the general districts?4. In an instruction
issued by Deputy Reich Commissar ‘Ukraine’ Dargel dated October 1, 1942, it was
ordered to “maintain the balance of positions of both churches” and “to oppose any
association properly?25.”

However, having realised the harm of the discord, Archbishop Polikarp and
Metropolitan Oleksiy went ahead with the reconciliation. On October 8, 1942, Oleksiy
(Hromadskyi) together with the Autocephalous Hierarchs Mstyslav and Nikanor signed
the ‘Act of Reconciliation’, which contained the following provisions: 1. The existence of
the Ukrainian Autocephalous Orthodox Church was recognized as a fait accompli. 2. It
sanctioned the canonical communion of UAOC with other Orthodox Churches, mediated
by Metropolitan Dionisius, who until the convening of the All-Ukrainian Local Council
was recognized as the locum tenens of the Kyiv Metropolitan thronezé. On learning the
agreement between the two hierarchies, Dargel disavowed it as illegitimate and
forbade Mstyslav to leave Pryluky and engage in political and social activities??. On
December 15, under pressure from a group of bishops, Metropolitan Oleksiy withdrew
his signature from the ‘Act of Reconciliation’. It is indicative that the negative attitude of
the autonomist bishops - Polikarp, Veniamin and Dmytriy was not due to their desire
to observe the canonical relationship with the MP ROC, but to unite into a single church
under the aegis of Metropolitan Seraphim (Lade).

THE REGULATION OF RELIGIOUS LIFE AND THE ORTHODOX CHURCH IN THE ROMANIAN-
ADMINISTERED UKRAINIAN LANDS (TRANSNISTRIA)

Having occupied the Ukrainian lands between the Dniester and South Bug rivers (in
the Romanian version, Transnistria Governorate), the German allies prioritised the
revival of the Christian faith and the restoration of Orthodox worship and religious
practices in the religious sphere; first, through the establishment of the temporary

22 Heyer F. Die Kirche in der Ukraine von 1917 bis 1945... S. 182, 190.

23 Cmokosoc H. KondeciiiHo-eTHiuHi TpaHcdopMmauii B YkpaiHi... C. 332.

24 [Ilkaposckuii M.B. Pycckas IlpaBocsaBHasi llepkoBb nmpu CrasnHe W XpyleBe: rocyAapCTBEHHO-
nepkoBHble oTHoweHus B CCCP B 1939-1964 ropax. MockBa,1999. C. 142.

25 Kocuk B. Ykpaina i Himeuunna y Jipyriit ceiTosii Biitsi. [Tapwx; Hero-Hopk; JIbsis, 1993. C. 331.

26 The Central State Archive of Higher Authorities and Administration of Ukraine. Fund 3676. List 4.
File 476. P. 972-974.

27 Baacoscwkutl I Bkas. np. T. 4.4. 2. C. 241-242.
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missionary groups from Transilvaniia, Bukovyna and Bessarabiia, the creation and
entrenchment of centres for the guest missionaries, and the legal regulation of Church
and religious life in the occupied province. A certain role was assigned to the
conversion of Orthodox clergymen from the local clergy, whose representatives under
the Soviet regime were excommunicated from the service of the Church, subjected to
persecution, repression, deprivation of rights and so on to the service of the occupying
authorities.

As early as the second half of September 1941, a group of Transylvanian
missionaries led by Metropolitan Mykola (Zahorskyi), the priests from the Khushyst
Diocese led by Bishop Hryhorii, and the clergymen of the Chisinau Archdiocese under
the leadership of the missionary F.Rudiiev were sent to Transnistria. In October,
another group of 16 missionaries was sent by the Khushyst Diocese, and on
December 20, fifty-five missionaries from the Archdiocese of Chisinau?8 (in Romanian)
arrived in Transnistria. They were commissioned to “spread the joy in the souls of the
faithful of the feast of the Nativity of Christ” for a month. The missionaries held
religious services among the people, preached sermons, conducted mass christening
ceremonies, distributed spiritual literature and crosses. The culmination of the
activities of these groups was the consecration of churches that were revived and
opened with the assistance of the Romanians. At the end of 1941, thirty-two old
churches were consecrated within the Governorate, and destroyed churches were
rebuilt?>. However, the missionaries carried out cultural and religious work mainly
among the Moldovan population, who were perceived by the Romanians themselves as
ethnically related to the Romanian ethnos, and had little concern for the problems of
the Ukrainian parishioners.

The result of the activities of the Romanian Orthodox Mission in Transnistria, which
began its work on August 15, 1941, under the chairmanship of Archimandrite Yulii
(Skriban), was the involvement of the most experienced clergymen from the ‘Tard’
(from the Romanian state): 63 priests, 1 deacon and 2 cantors3? (Romanian) in the
revival of Orthodox life in the region. Mostly from Bessarabiia, who spoke Russian and
knew local customs3l. Within the counties, 14 archpriests were engaged in the
organization of Church affairs (one in Odesa and one in each county). The vast majority
of the Orthodox clergy, except for 16 priests (14 of whom were county archpriests),
were supported solely by profits from Epitrachial activity and received no state salary.
The lack of financial support for the missionaries from the Antonescu government was
considered by the Mission leadership as the main reason for the slow spread of
Romanian influence in the province and the formalisation of the process by the
religious figures themselves.

At the same time, we believe that the retrospective of the religious life in
Transnistria must necessarily be seen through the essence of Order No.89 dated

28 Transnistria Crestind [Revista Misiunea Ortodoxa Roménd in Transnistria (MKypuan PymyHcpkoi
npaBocaBHoi Micii B TpaHcHicTpii)]. (Bucuresti). An. I (1942). Ne 1 (ianuarie—martie). P. 23.

29 Ibidem.

30 Darea-de-seamd de activitatea Misiunii Ortodoxe Romane in Transnistria dela 1 ianuarie - 31 martie
1942. Transnistria Crestind [Revista Misiunea Ortodoxa Romand In Transnistria. (Bucuresti). An.I
(1942). Ne 1 (ianuarie-martie) // Arhiva Nationald a Republicii Moldova. Fund 706. List 1. File 1101
[1054]. P. 25.

31 Opmecca. 1942. 12 mas.
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September 28, 194232, by Governor Prof. G. Aleksianu. According to Order No. 1 dated
August 19, 1941, issued by Marshal 1. Antonescu in Tighina (now Bender), the civil
governor outlined the main points defining the regulation of religious cults and
religious life in the occupied territory.

The Order was published in Romanian, German and Russian by the editorial board
of the ‘Odessa Gazette’ on November 1, 1942. Article1l of the Order stated “the
maintenance of freedom and protection of recognized religions, as their existence does
not affect public order, morality, security and safety.” Article 2 recognized those
religions that had historically been established in the lands that were part of the
occupied territories. The list of the allowed religions included: Orthodox, Greek
Catholic, Catholic, Evangelical-Lutheran, Armenian-Gregorian and Mohammedan ones.
Religious sects of all kinds were strictly prohibited. Recognition of other religions, as
envisaged in Article 4, could only be provided by the personal order of the Governor.
The administration, through the Department of Cults, was to exercise the right of
supervision and control over the religious organisations. All denominations were
obliged to submit all sorts of official reports and information to the occupation
authorities on a mandatory basis. The Heads of denominations could not be appointed
without the permission of the Governor’s Office.

Taking into account the occupiers’ anti-Semitism, Article 10 of this Order prohibited
“the conversion of Jews from Judaism to any recognised denomination.” Article 11
regulated the process of Religious Education in schools, while article 12 stipulated that
“religious blessing for civil acts is compulsory.” Throughout Transnistria, as required by
Article 13, the religious celebrations of the Orthodox Christian Church had to “adhere
only to the new style of the Romanian Orthodox Church.” The members of the parish or
the faithful of the Orthodox Church who would conduct church services or propaganda
in favour of the old style were to be considered dangerous sectarians for public
security. Several articles of Order No. 89 dealt with the existence, activities and spread
of influence on the population by the small churches, which the Romanian Church, like
the ROC, considered as sectarians. Article 16 defined that the dissemination of religious
ideas or agitation should be punished by correctional arrest for 1 to 5 years. In addition,
the houses of worship, as well as movable and immovable property and objects of
worship of these sects or banned religious societies were subject to confiscation in
favour of the Governorship. Articles 17-21 were generally of a repressive nature,
providing for punishment by imprisonment for 1 to 3 years for violation of the church-
administrative requirements by clergymen and parishioners, including the transfer of
Jews to other confessions, holding ceremonies without a civil registry, etc33 The
violation of the order was established by the gendarmerie and police authorities, as
well as by the authorities of the Directorate of Culture and the Orthodox Mission.

THE IMPLEMENTATION OF RELIGIOUS POLICY IN THE ROMANIAN WAY

The practical implementation of the above-mentioned order can be clearly seen in
the most illustrative (at least from our review) six key segments of the Romanian
occupation administration policy in the religious sphere in Transnistria Governorate
during the period from autumn 1941 to spring 1944. The processes of ‘Romanian-style’
Christianisation have been dealt in more detail in our books (2006, 2008, 2019) and in

32 The State Archive of Odesa Region (SAOR). Fund 13. List 2. File 138. P. 149.
33 Opecckas raseta. 1942. 1 Hos6psi.
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the scientific articles published in recent years3+. Let us dwell on these points in a very
refined way. Firstly, the dramatic changes in the religious sphere in the Romanian-
occupied lands began with the activities of the Romanian Orthodox Mission in
Transnistria (Misiunea Ortodoxa Romana in Transnistria), which started its work on
August 15, 1941. Gradually, through the establishment of the offices, organization of
archpriesties and sub-archpriesties in the counties and rural areas, the Mission
expanded its powers. By the end of 1941, there were 13 county archpriesties, one in
Odesa municipality and 63 district sub-archpriesties. In October 1942, the Mission
leaders moved to Odesa.

The activities of the Romanian Orthodox Mission were marked by evident and
rather peculiar features, namely: disagreements in the views of its leaders about the
methods of Christianising the local population, a mono churchism approach and an
implacable struggle against manifestations of ‘Ukrainian tendencies’s5 in church life, as
well as corruption (A.Dallin)36, financial, organisational and ideological errors. The
Mission was mainly focused on promoting the Romanian Orthodox lifestyle (with a
monarchical connotation) and unifying the existence of the controlled local parishes
with the principles that were the basis of the state-church relations in (Tara) Romania.
From August 1941, the Mission was led by Archimandrite Yulii (Skriban), and since
November 1942 to the end of 1943, by Metropolitan Vissarion (Puiu), and by Antin
(Nika) in the last phase of the war and occupation, until March 1944.

Secondly, in spite of the difficulties of wartime, the activities of the Romanian
Orthodox Mission clerics, as well as the sacrifice of the members of the local Christian
parishes in restoring the functioning of the Orthodox churches on the territory of
Transnistria, were very effective and significant. Without solving this problem, the
Romanian occupation officials and Orthodox missionaries saw no prospect in the
spiritual life of the occupied lands and thus no support for the Romanian
administration from the local devout people. From November 1942, under the new
head of the Mission, Metropolitan Vissarion, counting and inventorying churches
intensified. An inspection of the parishes in Transnistria and information gathered from
the field revealed a generalised picture. Within the Governorate, 363 churches were
closed, 269 were partially destroyed, and 258 places of worship were completely
destroyed3’. Compared with pre-revolutionary times every second Orthodox Church

34 Muxaiinyya M.I. Penirifina mosiThka pymyHcbKoi okynanidHoi Bmaau B IliBgeHHiM Beccapa6il i
TpancuicTpii (kinenp 1930 - 1944 pp.). Ogeca: «Optimum», 2006. 237c., in; Muxatiayya M.1
[IpaBociaBHa uepkBa Ha IliBaHi Ykpainu B poku Jpyroi cBiToBoi BitiHM (1939-1945). Ozmeca: «BMBy,
2008. 392 c.; Binykoscovkuil T, Ksasumosa I, Muxaiinyya M., l]emwuikoe B. OxynauiiHuil pexuMm y
ry6epHaTopcTBi «TpaHcHicTpisn» // YkpaiHa y [pyriit cBiToBi# BiliHi: morsag 3 XXI cromiTTs. IcTopuysi
Hapucu. Y 2-x kH. KuiB: HBIl «Buzasuunreo HaykoBa aymka, HAH Ykpainy, 2010. Kn. I. C. 413-446;
Muxaiinyya M.I. Opranisauisi pesirifiHoro »uTTa B ry6epHaTopcTBi TpaHcHicTpia (1941-1944 pp.) //
YkpaiHncbkuii icTopuyHui xypHasa. 2011. Ne2 (497). C.80-90; Myhaylutsa M., Tselykh O. Light and
Shadow of the Pastoral Service of the Orthodox Missionaries in «Transnistria» (1941-1944) // Danubius
(Galati). 2013. Ne XXXI. P. 257-265, etc.

350rders of the Governorate of Transnistria, reports of the praetors and testimonies of private
individuals about Soviet patriotism among the population. 16.11.1941 - 26.10.1942 // The State Archive
of Mykolaiv Region (SAMR). Fund R-2178. List 1. File 2. P. 21.

36 Dallin A. Odessa, 1941-1944: A case staid of soviet territory under foreign rule. Center for Romanian
Studies, 1998. URL: http://www.odessitclub.org/en/archives/dallin/chapter_4.ntml#church

37 Solovei R. Activitatea Guvernamintului Transnistriei on domeniul social-economic si cultural: 19 aug.
1941 - 29 ian. 1944. lasi, 2004. 238 p.
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was completely destroyed by the communist regime. It was often the consequences of
the Stalinists’ God-fighting policy that the Romanian occupiers used in counter-
propaganda and in the education of the young people.

At the same time, the missionary policy of Romanian Christians in ‘Transnistria’
coincided with the desire of a significant part of the local population to revive the
Orthodox faith. On the initiative of the parishioners, public funds were created for the
reconstruction of churches. At the end of 1943, 22 restored churches functioned only in
the capital of the Odesa governorate, in Mohyliv District - 116, another 13 were in the
process of reconstruction, in Zhuhastriv (Yampil) District — 69 churches and 20 prayer
houses.

In total, within the Transnistria governorate, their number was 474, another 118
churches were under repair, 41 churches were under construction, and 258 churches
remained destroyed. There were also 119 prayer houses38.

The third characteristic point lies in the plane of the ethno-confessional situation in
the areas between the Southern Bug and the Dniester, namely in the controversial
attitude of the Romanian Orthodox Mission to the church-national question in the
region. The contacts of the Romanian and Ukrainian archpastors (primarily the
Autonomous Ukrainian Orthodox Church) did exist, but they were characterized by
hopes on the part of Ukrainian church leaders for the support of the Patriarchate of
Romania in their aspirations for the institutional process in Ukrainian Orthodoxy in the
Ukrainian lands controlled by the Germans3°. The head of the council of bishops of the
Ukrainian Orthodox Church (Autonomous), Archbishop Antony (Martsenko) of
Kherson and Mykolaiv, as the oldest by ordination among all Orthodox bishops in
Ukraine, met with Metropolitan Vissarion in the summer of 1943 in Odesa to help him
influence the allies through the Romanian Patriarchate and the government - Germans
regarding the “convening of the Council of Bishops for the organization of our church
work#0.” However, apart from Christian sympathy, promises and the exchange of nuns
who were sent from Kyiv to the Orthodox monasteries of Transnistria, the case did not
intensify.

The revival of Christian life was not carried out for the benefit of Ukrainian churches
and Orthodox Ukrainians, as indeed it was for the benefit of various religious forms and
‘sectarianism’. As we can see from the above-mentioned order No. 89, this problem was
of particular concern to the Romanian authorities and the Patriarchate. The outline of
the counties of ‘Transnistria’ is characterized by a too pale religious map. The most
numerous were the supporters of the ‘Living Church’ and the ‘Tikhonivtsi’ who, having
gone through repentance and penance, received confirmation of priestly rank from the
Mission.

The attitude of the ROM to priests of the Ukrainian orientation - representatives of
the Ukrainian Autocephalous Orthodox Church was ambiguous. After the governor
H. Aleksyan sent a secret order to the prefects in March 1942 on the liquidation of any
activity, even cultural, that would lead to the revival of independent Ukraine#, clerics

38 [bidem.

39 Mykhailutsa M. Alliance over the abyss: contacts of the Romanian Orthodox Mission in Transnistria
and the bishops refugees from the Don and Kuban (1943-1944) // Danubius (Galati). 2020. Ne XXXVIII.
P.331-338.

40 National Archives of Romania, Bucharest. Fund «Vissarion Puyu». File 15. P. 29-30.

41 Muxaiinyya M. [lpaBociaBHa nepkBa Ha [liBaHi Ykpainu B poku /Jlpyroi cBiToBoi BiiHM (1939-1945).
Opeca: EMB, 2008. C. 140.
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from the hierarchy of Metropolitan V. Lypkivskyi came under severe pressure both on
the part of the priests of other denominations and on the part of the church
administration and the Romanian special services. The increase in the number of
autocephalist parishes and their influence on the population outraged supporters of
Romanianization, caused denunciations, complaints, etc. Such a confessional palette in
‘Transnistria’ was a consequence of the complex political course of the Antonescu
regime, which aspired to absolute unification in all spheres of social life and, in
particular, in the religious sphere. ‘Ukrainophobia’ is clearly manifested in the real
steps taken by the government, especially when it comes to providing Ukrainian
religious communities with priestly personnel. There were only 8 clergymen in the
entire Holta county of Mykolaiv Oblast. There were only 7 priests in the Ovidiopil
county in Odesa region, 6 in Ochakiv, and only 4 - in Berezovska county. In two
parishes of the Holta county - Liubashivka and Kryvoozerska - the religious practices
of 55,000 Orthodox parishioners were satisfied by only 15 priests and 8 cantors#2.

The most common ‘small’ religious associations in ‘Transnistria’, against which the
Romanian church administration, based on the articles of Order No.89, waged an
uncompromising struggle, were Evangelists, 7th-day Adventists, Baptists, Stundists,
Bogomolets, Draconians, Bezpopovites, Innocentians. They were concentrated mainly
in Ananiv, Balta, Holta, Mohyliv and Tulchyn counties, although they did not make up
even 2% of the Orthodox population of the region.

The fourth segment of the religious policy of the occupiers is the organization of the
theological education, spiritual education in churches, schools, and religious
propaganda, etc. The Romanian authorities contributed to the establishment of full-
fledged spiritual education and the training of clerics loyal to it. In February 1942, the
ROM organized schools for the teachers of ‘Catechism’ in Tyraspol, Holta and Ovidiopil.
During 1942-1943, theological seminaries were opened in Dubossary and Odesa.
Teaching on the Law of God was introduced in schools and gymnasiums, spiritual
books, religious children’s magazines, etc. were printed and distributed. At the same
time, Romanian propaganda beneficial to the Romanian local church was carried out,
for which significant funds were not spared. For example, only in October 1943, the
Mission allocated three and a half thousand marks from the budget for this under the
heading ‘Propaganda religioasa’#3. However, the effectiveness of missionary activity
was not always high, although the believers’ reflections on Christianization measures
sometimes had a positive colour, especially when it came to holding religious holidays,
rites and sacraments.

The fifth component of the activity of the Romanian civil and religious bodies in the
occupied lands presents the socio-economic aspects of the everyday life of the
Orthodox clergy. Here, a peculiar strategy of survival in the conditions of war of such a
social group as churchmen can be traced. Therefore, the socio-economic factor played
an important role in the lives of priests and parishioners and formed the model and
style of their social behaviour. In the process of reviving the Christian faith in
‘Transnistria’, hundreds of clerics tried to survive by renewing their spiritual status,
which gave hope for improving their way of life. In the report of Archimandrite A. Nika
for January-March 1942, it was noted that most of the 285 clergymen registered in

42 Information about sects in Lyubashivka district. 1943 // SAMR. Fund R-2704. List 1s. File 16. P. 1-17.
43 Lists, payment orders for the issuance of monetary rewards to ministers and teachers of the mission.
01.09 - 31.10.1943 // SAOR. Fund R-2270. List 1. File 7. P. 18.
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«

‘Transnistria’ “...were found and carefully selected here...”, that is, in the South of
Ukraine. From the very beginning, the clergy was faced with everyday difficulties, many
social problems; local priests were not paid by the state and lived on Epitrachil profits.
The salary of the clergy was differentiated, and its size depended on the spiritual rank
and clerical functions. If the salary of a priest or archpriest ranged from 180 RKKS
(marks) in the province to 200 marks in the cathedral, then the salary of the
metropolitan who headed the Mission in ‘Transnistria’ was several times higher. The
salaries of representatives of the lower levels of the spiritual ‘table of ranks’ were
significantly lower. However, compared to other social strata, the Orthodox churchmen
received a salary of 30-40% higher than the teachers, in particular, which, in fact, set
them apart in a special spiritual and social category.

And finally, the sixth segment. To prepare the mental essence of a ‘man of war’, it is
important to pay attention to manifestations of humanity, humanism, benevolence, etc.
During the period of occupation, various examples of Christian charity found their
place, aimed at improving the plight of the least protected sections of the society under
occupation. As a result of the evacuation and destruction of food by the communist
authorities, economic extortion by the Romanian army and administration, the life of
the population of ‘Transnistria’ was extremely difficult. The Christians organized
various charity events. Funds, supervisory and guardian councils were created at the
temples, which provided assistance to the needy people. These activities were
especially popular in cities, where it was easier for the church to receive help in the
form of funds and food from public organizations and from various financial sources.
On the other hand, the situation was extremely critical in remote parishes due to
economic exploitation and ‘pumping out’ of raw materials and foodstuffs for the
Romanian army. Only the parish priests who, making ends meet, single-handedly saved
Christian souls, were the exception. A special role was played by helping the Orthodox
who suffered from Stalinist repressions, as well as the believers who needed social
support. A separate episode of Christian benevolence of the local clergy is the saving of
representatives of the Jewish community from imminent death, although the
punishment for such acts was very cruel.

CONCLUSIONS

Despite the attempts to create a single Orthodox Church in the territory occupied by
the Wehrmacht, this failed due to the principle position of the German leadership, as
well as the significant differences in the views of the hierarchs of the Ukrainian
Orthodox Church (UOC) and the Ukrainian Autocephalous Orthodox Church (UAOC).
Firstly, the period from September 1939 to June 1941 demonstrated the attempts of
the Nazi and Soviet totalitarian regimes to completely subordinate the Orthodox
Church in the territories where Ukrainians lived compactly to their political course. In
tolerating the Ukrainization of Orthodoxy within the Governor-General’s Office, Berlin
aimed to neutralize Polish and Russian influence, and the Kremlin sought to unify the
Orthodox space under the omophorion of the controlled MP ROC.

Secondly, all institutional changes in both the German and Soviet leaderships grossly
violated the existing traditions and canonical rules and procedures, completely
depriving the Orthodox Church of its autonomy over the state and its legal status.
Concerned by the definite national position of the UAOC, the Nazis resorted to strict
regulation and reservations.
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Thirdly, the long period of multiconfessionalism and the lack of autocephalous
status for Ukrainian Orthodoxy made the process of forming a single, autocephalous
Orthodox Church of Ukraine difficult. The traditional influence of the Moscow
Patriarchate as well as the active opposition of Berlin made this process impossible
during World War Il. Treating the UAOC as one of the elements of the Ukrainian
national idea, which was based on the revival of the sovereign Ukrainian state, the
Nazis restricted its activities and hindered the creation of a unified Ukrainian Orthodox
Church.

Fourthly, the Romanian administration in the occupied south-western lands of
Ukraine (Transnistria), with the support of the Romanian Orthodox Mission, promoted
the revival of Christian churches, drawing on the pre-revolutionary (Tikhon’s Church)
organisation, clerics and traditions of monarchism, etc.

Fifthly, the ‘Ukrainophobic’ sentiments of most Romanian Orthodox bishops and
occupation structures led to a struggle against the sprouts of the Ukrainian
Autocephalous Orthodox Church, which pushed the spiritual foundations of the
Ukrainian state movement off the confessional map.

Sixthly, the reconstruction of the religious buildings, the restoration of worship, the
involvement of hundreds of clergy in pastoral work, Christian charity and mercy,
educating young people in the spirit of Christian piety, etc. contributed both to the
revival of ancient Christian traditions and the establishment of the occupation regime.
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