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ABSTRACT

The purpose of the research paper is to clarify the basic components of the clerical policy
of the zemstvo liberal party of Chernihiv province (hubernia), which was an integral and
organic part of the ethno-confessional program of that trend of the liberation movement in the
Russian Empire in the second half of the 19th century.

The scientific novelty of the study is in the fact that for the first time in historical science,
an attempt is made to study the fundamental principles of the clerical policy of the zemstvo
liberal party of Chernihiv province as a basis for the ethno-confessional program of the
opposition aristocratic fronde.

Conclusions. The analysis of historical sources allows us to state the fact that the clerical
policy of the zemstvo liberal fronde of Chernihiv province was an organic and integral part of
the ethno-confessional programmatic of the opposition movement in the region. Relations
between the Russian Orthodox Church and the zemstvo liberal party of the region in the
second half of the 19t century underwent a certain evolution: from aspirations of partnership
and practical attempts of cooperation to social competition, and later opposition to each other.
The demarcation line of the mentioned metamorphoses was the revolutionary change in the
domestic political course of the Russian Empire - from the era of modernizations of
Alexander II to the era of political reaction of Alexander III. In our opinion, the failure of broad
interaction of the church with the system of elected institutions of local self-government and,
in particular, the zemstvo opposition of Chernihiv province, was one of the reasons for the
systemic crisis of Russian absolutism at the end of the 19th century.

Keywords: zemstvo liberal fronde, Chernihiv province, clerical policy, Russian Orthodox
Church, clergy, parishioners
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AHOTALIA

Memoro cmammi € 3'sicyBaHHSI 6a30BUX CKJIQJIOBUX KJIEPUKAJbHOI MOJITHKUA 3€MCHKOI
JibepasnbHOI naprii YepHiriBcbkoi ry6epHii, sika 6ys1a HeBiJ eMHOO Ta OPraHiYHOI YACTUHOIO
eTHOKOHeciiiHOI mporpamMu Liei Tewil Bu3BOJIbHOro pyxy y Pociiicbkiit immepii apyroi
noJioBUHM XIX CT.

Haykoea Ho8U3Ha poOOTH MOJIATAE ¥ TOMY, 110 BIleplie B icTopu4Hid Hayui 3po6JseHa
cnpoba Jocii/keHHs QYHAAMEHTAJbHUX OCHOB KJIEPUKAJIbHOI TOJITHKH 3€MCbhKOi
JibepasnbHOI mapTii YepHiriBcbkoi ry6epHil ik I'pyHTOBHOI 6a3u eTHOKOH$eciliHOI mporpaMu
OTIO3ULIMHOI apUCTOKPATHYHOI GPOHIH.

BucHogeku. AHamiz iCTOpUYHUX /pPKepesa [03BOJISIE KOHCTATyBaTH GakKT TOro, IIo
KJIepUKaJbHAa TMOJITHKA 3eMCbKoi JibepanbHoi ¢pongu YepwiriBcbkoi ry6epnii Oysa
OPraHivYHOI0 Ta HEBiJ EMHOI0 YaCTUHOI eTHOKOH(EeCIHHOI MporpaMaTHKU OMO3UI[IHHOI Tedil
periony. BsaeMoBigHOCMHM MiX PocilicbkOl0 NpaBOCIaBHOK LIEPKBOK Ta 3€MCbKOIO
JIibepasibHOIO MapTi€o Kpaw y Apyrik nosoBuHi XIX cT. mpoHiin eBoIOLi0: BiJ MparHeHb
NapTHEPCTBA Ta NPAKTUYHUX COpo6 CHiBpOGITHUITBA [0 COL{aJIbHOrO 3MaraHHs,
KOHKYpeHLii, ONOHyBaHHS Bi3aBi. /leMapkaliiHUM MapKepoM BKa3aHHX MeTaMopdo3 crasa
peBoJIIOLIiiHA 3MiHa BHYTpPIIHBOMOJITHUYHOrO Kypcy y Pocilcekiil imnepii - Bij enoxu
MojiepHizamiii Osekcangapall mo mo6uw mnositTuyHoi peaknii Osekcanzgpa Ill. Ha Hame
NepeKOHaHHs, MPOBaJ UIMPOKOI B3a€EMOJii LIEPKBH 3 CHUCTEMOIO BHUOOPHUX IHCTHUTYILH
MicI[eBOro caMOBPs/IyBaHHSA T4, 30KpeMa, 3eMCbKOI0 ono3uliero YepHiriBcbkoi rybepHii, cras
OJIHI€EI0 3 MPUYMH CUCTEMHOI KPU3H pociiicbkoro abcomoTusmy Kinng XIX cT.

Katou4osi caoea: 3eMcbka JibepanbHa ¢poH/a, UepHiriBcbka ry6epHis, KaepuKaJbHA
nostiTrKa, Pocilicbka mpaBocJlaBHA IIEPKBA, AYXOBEHCTBO, NapadisiHu

INTRODUCTION

The history of the zemstvo liberal movement, including at the regional level, belongs
to the least studied issues of Ukrainian historical science. The obvious relevance of the
issue prompts scholars to continue studying the history of this trend of the liberation
movement of the Russian Empire in the second half of the 19t century, at least at the
regional level, including the territory of Chernihiv province (hubernia). Among the least
known aspects of the zemstvo liberal party of the region functioning are the movement's
ethno-confessional policy and its implementation in local self-government institutions.

The purpose of the research paper is to clarify the basic components of the party’s
clerical policy, which was an integral and organic part of the ethno-confessional
program of the liberation movement.

HISTORIOGRAPHY AND SOURCE BASE
Modern historical science has only a few works of a general nature, in which the
main milestones of the political activity of the zemstvo liberals of Ukrainian provinces
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of the Russian Empire in the 1860-80s are discussed at the basic levell. A large number
of other aspects of the progressive activity of the aristocratic opposition fronde still
remain a little-known phenomenon of Ukrainian history of the 19t century.

At the same time, Ukrainian historical science already has several publications that
highlight the position of the zemstvo liberal fronde of Chernihiv province on the
‘national problem’ in the Romanovs empire, in particular, on the ‘Jewish’ and
‘Ukrainian’ issues2. However, the attitude of the liberal zemstvo members of the region
to the institutions of the Russian Orthodox Church and its representatives has never
been the subject of a separate study. Therefore, filling the existing gap in historiography
makes the current study highly relevant.

The basis for the study conducting is the published historical sources, namely the
minutes and the minute-books of Chernihiv province povit and province zemstvo
assemblies, which are stored in the specialized scientific and research libraries of the
State Archives of Chernihiv Oblast and Chernihiv Oblast Historical Museum named after
V. Tarnovskyi (Chernihiv, Ukraine). The absolute majority of historical sources are
introduced into scientific circulation for the first time.

METHODOLOGICAL FOUNDATIONS AND RESEARCH TERMINOLOGY

While conducting the study, general scientific (methods of synthesis and analysis;
deduction and induction; methods of classification, periodization, and generalization;
descriptive) and special-historical (historical-typological, comparative-historical,
problem-chronological) research methods are used, which in general ensured the
fulfillment of the objectives set in the study.

General methods of scientific analysis and synthesis make it possible to understand
the essence of historical processes in the Russian Empire of the second half of the 19t
century, which directly influenced the formation of the clerical policy of Chernihiv
province opposition aristocratic fronde, as well as to study certain aspects of the events
and to make the necessary conclusions. With the help of inductive and deductive
methods, the required complex of empirical materials is found and accumulated, which
substantiates the imperatives of the study: factographic material forms theoretical
definitions, while scientific conclusions are argued and illustrated by a certain
empirical set of facts.

1 luB., Hanpukaaz: Kurenkosa .M. JlibepabHO-IeMOKpaTHYHUH pyX B YkpaiHi (gpyra nmosoBrHa XIX -
noyatok XX cToJsiTTs): aBTOped. AUC... KaHJ. icT. Hayk. Kuis, 2000. 16 c.; Moticienko B.M. JlibepanbHo-
JleMOKpaTUYHUN pyx B YKpaiHi (cepepuna 60-80 pp. XIX cT.): aBTOped. Auc... KaHj, icT. Hayk. KuiB,
1999. 19c,; PedvkiHa 0.A. 3emctBa JliBoGepexxHoi Ta [liBaeHHOi YKpaiHM fK OpraHu MicleBoro
CaMOBpSILlyBaHHA Ta OCepefKH JiibepasbHOTO pyxy B Apyrid nmosoBuHi XIX - mouyatky XX cToJiTTA:
aBToped. AUC... KaH[,. icT. HayK. 3anopixokd, 2002. 18 c.

2 KomeavHuywbkuil H.A. €Bpelicpki norpomu 1881 p. Ta 3eMcbkuii ibepatism [liBHiuHOTO JliBOGEpexxKs
(60-80 pp. XIX cT.). €spei JlisobepescHoi Ykpainu. Icmopis ma kyabmypa. Mamepiaau XIII MisxxcHapodHozo
Haykogozo cemiHapy. YepHiriB: BugaBeup JlozoBuit BM. 2018. C.44-55; KomeavHnuykuil H.A.
«EBpefickuil Bonmpoc» B JieITeJIbHOCTH 3eMCKOU JinbGepaabHol GpoH/ bl ceBepHOU YKpanHbl 1880-x rr.
Becmuuk Poccutickozo yHusepcumema dpyxc6ul Hapodos. Cepusi: Hcmopus Poccuu. 2021. T.20. Ne 1.
C.32-46. DOI: 10.22363/2312-8674-2021-20-1-32-46; KomeavHuywbkuii H.A. «EBpeiicbka npobJjemMa» y
pob6orTi JsibepanbHux 3eMuiB niBHiYHOI Ykpainu (80 pp. XIX ct.). €spei JlisobepescHoi Ykpainu. Icmopis
ma kyabmypa. Mamepiaau XV MixcHapooHozo Haykoeozo ceminapy. YepHiriB: BusaBeus JlozoBuii B.M,,
2021. C. 62-71; Lebid A, Kotelnitsky N. The Ukrainian Question in the Activity of the Zemstvo Liberal
Opposition of Chernihiv Governorate (60-80t of XIX century). Bylye Gody. 2022. N2 17 (3). C. 1153-1162.
DOI: 10.13187/bg.2022.3.1153
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Thanks to the usage of general methods of classification, periodization, and
generalization, the author marks the periodization of the zemstvo liberal party of the
region activities in the field of clerical politics, classifies the ideological priorities of the
zemstvo liberal opposition of the region and their opponents, the representatives of
conservative politicum, and summarizes the factual material. The descriptive method
makes it possible to enunciate consistently the history of the formation of the clerical
policy of Chernihiv province zemstvo liberal movement with a direct illustration of its
manifestations at the level of both the public rhetoric of the aristocratic fronde
representatives during the zemstvos meetings and the specific practical decisions of the
povit and province zemstvos, adopted due to the insistence of the opposition.

Special historical research methods are also implemented. So, for example, the use
of the comparative-historical method makes it possible to clarify the nature of the
opposition aristocratic fronde of the region activity. The application of the problem-
chronological method allows forming a general notion of the zemstvo liberal movement
activities in the field of clerical policy in its chronological sequence and logical
completeness. With the help of the historical-typological method, the typological
characteristics of the ideological imperatives of both members of the opposition: the
aristocratic fronde and their opponents, the representatives of the regional
conservative politicum, concerning the problems of clerical politics, are defined.

As for the terms ‘zemstvo liberal party’ and ‘fronde’ used in the study, their use, in
our opinion, is fully sound and theoretically substantiated. Both the outstanding
researcher of the zemstvo history in the Russian Empire - B. Veselovskyi3, and the
direct participants, witnesses, and eyewitnesses of political processes structuring in the
zemstvo institutions of Chernihiv province - V.Khyzhniakov and S.Rusova4, fully
confirmed the existence of two ideologically pronounced parties that carried on the
sharpest political struggle: conservative, ‘right’, pro-government and ‘left’ - democratic,
liberal, and oppositional.

In this context, the use of the term ‘fronde’ in relation to the zemstvo liberal party is
quite logical, since modern historical and political sciences interpret this term as the
general political and ideological opposition of a certain social movement to the current
government. It should be emphasized that in the case of the zemstvo of Chernihiv
province liberalism, it is not only a matter of public, declarative ‘fronding’ of the
aristocratic opposition in the regional zemstvos assemblies, but also concerns the
preparation, initiation, and practical implementation of modern reformation projects
alternative to the government’s policy.

DISCUSSION

The era of Great Reforms in the Russian Empire (1856-1874), the ‘westernization’ of
the state, had a certain democratic influence on the society. However, that did not
change the essence of the existence of the clergy as a specific, completely separated
stratum of society, although a qualitatively new period of history clearly testified to the
crisis of the so-called ‘state ecclesiasticism’, which consisted in the obvious reactionary

3 Becesnosckuil b.b. Uctopusa 3eMcTBa 3a copok JeT. CankT-IleTrep6ypr: U3gaTenbctBo O.H.Ilomosoi,
1909-1911.T. 4. C. 302-457.

4 Pycosa C. Moi cnomunu. KuiB: Bita-Ykpaina, 1996. 208 c.; Xuxcnakos B.M. Ilucema us Yepnurosa. O
3eMCKUX JieJlax U AesaTessax. [luceMo nepBoe. Caoso. 1878. Ne 10. C. 243-253.
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archaism and social conservatism of the Empire’s clerical world>. Church reforms of the
60s and 70s of the 19t century, which were authorized by Emperor Alexander ],
relatively democratized the clerical body of the Russian Empire. Members of clergy
families were granted civil rights and freedoms. Social isolation of the clerical world
was undermined by giving young clerics career prospects outside the professional
religious area. In order to neutralize the oppositional sentiments of the clergy
representatives concerning the authorities, the exclusive legal preferences were
reserved for the descendants of the clergy - they, like their parents, were exempted
from paying basic state and municipal taxes, military service, and avoided corporal
punishment, a shameful feudal archaism left to the peasantrys.

The Zemstvo Reform of 1864 provided clerical circles with the imperative of
subjectivity in the public life of the state - the clergy got the right to run for the
institutions of the zemstvo self-government. For the first convocations of the province
and povit zemstvo assemblies, a noticeable number of councilors (hlasnyi), the
representatives of churchdom, became a characteristic feature. As a rule, they were
elected as deputies of the assembly from the electoral curia of landowners. However, as
an outstanding researcher of the zemstvos in the Russian Empire, B. Veselovskyi,
rightly pointed out, the priests never managed to take a worthy place in the functioning
of the zemstvo self-government institutions. The reason for that, according to the
mentioned scholar, was the non-perception of clergymen as an organic part of the
deputy corps of the zemstvo assemblies, by the representatives of other social classes
of society, mainly progressive landowners?.

In our opinion, the very liberal-democratic aura of the Great Reforms era played its
role: The Russian Orthodox Church was rightly considered a feudal institution, and in
the conditions of the second after Peter I global ‘Europeanization’ of the state, the
problems of civil rights and freedoms, political representation as well as social and
economic modernization came to the fore. Nevertheless, the Church got representation
in elected public institutions of the zemstvo self-governance, sent its delegates, and
thus reckoned on solving its problems with the help of tools and opportunities that
province and povit zemstvo assemblies and councils obtained.

The church reforms carried out by the Russian monarchy, while having generally
successfully solved a complex of urgent problems, also had several unresolved issues.
Among the main ones was sufficient financial support for representatives of the
regional and provincial clergy. The supreme power promised a pension, but it was only

5 luB., HanpukJaj: beznos A. Kpusuc «rocyapcTBeHHOM LepKOBHOCTH» B (oOKyce NPHUXOJLCKOro
Borpoca (1860-e - 1917). 'ocydapcmeo. Peauzus. Ljepkosw. 2019. Ne 1-2. C. 58-89. DOI: 10.22394/2073-
7203-2019-37-1/2-58-89; [lonosa A. AnekcaHApoOBCKasi MoOJepHHU3allusi B TJia3ax NpeJcTaBUTesed
JlYXOBHOTO COCJIOBUSI. BecmHuk PsizaHckozo 2ocydapcmeernHozo yHusepcumema umeHu A. Ecenuna. 2017.
Ne 4, C. 28-37, and others.

6 luB., HanpukJaj: KapHuwuHa H. LlepkoBHble pedopMbl B Poccuu BTopo# nosoBuHsl XIX B. H3gecmust
sblcuux y4ebHbix 3asederull. [losoaxcckuli peeuoH. ['ymaHumapHbste Hayku. Hcmopus. 2015. Ne 3. C. 34-
40; Menodwkos A. llepkoBHast pepopma Anekcanzgpa lI. AkmyasbHble npobembl 2yMAHUMAPHBIX 3HAHULL
C6opHuk HayuyHbix cmametl. Camapa: CI'TY, 2009. C.153-176; Pumckuii C. llepkoBHble pedopMbl
Anexcangpa Il. Bonpocst ucmopuu. 1996. Ne 4. C. 32-48; Pumckuii C. LlepkoBHble pedopmbl 60-70 rT.
XIXB. OmeyecmeenHass ucmopusi. 1995. Ne2. C.163-171; CmupHosea T, KapumosA. Pycckas
npaBoC/aBHasl IIepKOBb B Ipoliecce MoAepHu3auuu Poccuiickodl wumnepun npu Anekcangpe Il
Iapaduzamel ucmopuu u o6wecmeeHHozo pazsumus. 2018. Boinyck 11. C. 21-26, and others.

7 Becesnoesckuil b.b. Vctopusa 3eMcTBa 3a copok JeT. CankT-IleTrep6ypr: U3maTenbctso O.H.IlomoBoi,
1909-1911.T. 3. C. 50-51.
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a prospect. The problem was that the clergy did not have the right to be engaged in
commercial activities. For example, it was forbidden to carry out commercial
transactions, rent out premises for amusement facilities, lend and borrow under bank
promissory guarantees. In that context, priests could not be the subjects of legal
agreements: they were not allowed to hire lawyers, be attorneys and representatives in
other people’s affairs, intercede for the needs of their own families, etc8. One way or
another, the clerics had to look for options for permanent sources of income for life
activities, since the charity of the congregation was not a stable financial factor.

The Russian Orthodox Church considered the functioning of an extensive network of
parish trusteeships, which were established by imperial legislation on August 2, 1864,
to be one of the options for solving its financial problems. Just those very institutions
were allowed to seek funds for the maintenance of both parishes and their
infrastructure, as well as the staff of clergy. However, unlike the zemstvo institutions of
self-government, which got a permanent status, parish trusteeships were considered
public charitable bodies, the activities of which directly depended on the activity of the
leadership of eparchies, regional authorities, heads of provincial parishes, offerings of
parishioners, and humanitarian philanthropy of wealthy persons who lived in certain
communities®. Probable metamorphoses in the activities of parish trusteeships were
compensated by the great trust in them of the supreme power, in contrast to the
elected zemstvo assemblies and councils?0.

Another option was close cooperation with the zemstvo self-government. According
to the imperial legislation, the zemstvos got the right to introduce a permanent taxation
system. In the clerics’ opinion, that provided real opportunities for the material support
of the clergy and infrastructure through the prospect of introducing zemstvo taxes for
the needs of the Church. In addition, the clergy hoped to gain influence in the zemstvo
schools, take well-paid teaching positions there, and increase their public authority by
participating in the zemstvo affairs with the permission of the leadership?!.

The zemstvo institutions, on their part, also had their interest in that matter. As
M. lordanskyi, a pre-revolutionary researcher of Russian liberalism, rightly stated, the
liberal zemstvo members were also interested in the institution of the church parish.
Imperial legislation did not provide for the existence of a small unit of local self-
government, accordingly, the zemstvo institutions did not have the appropriate
influence on peasant volosts and communities. It was in that context that the zemstvo
opposition was interested in parish trusteeships, because, in their opinion, each parish
could well become a small unit of the zemstvo self-government, and also each such
institution in the regions was a prospective community of the future zemstvo voters.

8 @om A. TlpaBoBOH CTaTyC NMPUXOJCKOIro MPaBOCAABHOIO JYyXOBEHCTBA BO BTOpoH moJioBuHe XIX -
Havyase XX B. BecmHuk OpeHOypeckozo e2ocydapcmeeHH020 hedazozudeckozo yHusepcumema. 2015.
Ne 2 (14).C.92-103.

9 Kowenes A. O NpPUXOACKUX IMONe4YUTeJbCTBaX. [osoc U3 3emcTBa. Brimyck nepBbld. MockBa:
Tunorpadus B. T'otee, 1869. C. 121-132.

10 Mousikoea 0., HeaHos I0. 1llepKOBHO-NPUXOJCKHE TIONEYUTeJbCTBA M HadaJbHOE HapoOJHOe
obpasoBaHue B Poccuu B 1864-1914 rr. Becmuuk Teepckozo 2ocydapcmeerHHozo yHugepcumema. Cepusi
«Hcmopus». 2011. Bemyck 4. C. 73-74.

11 Pumckuil C. Pycckasi [lpaBocnaBHas LlepkoBb B 3noxy Besukux pedopm. Mockpa: O61ecTBo
Jo6uTesel nepkoBHOM uctopuy, 1999. C. 420-421.
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Anyway, the parish was an instrument of maximum rapprochement of local self-
government bodies with the population?2.

It was just in those two directions that the cooperation of the Russian Orthodox
Church with the opposition aristocratic fronde of Chernihiv province began since the
zemstvo bodies got the right to participate in the formation of budgets for parish
trusteeships. We will analyze specific examples of such interaction on the territory of
the region.

On September 21, 1868, at a meeting of Borzna povit zemstvo assembly, the
problem of relations between Chernihiv Spiritual Consistory and Borzna povit zemstvo
council was discussed. The main issue over which the dispute between institutions took
place was the establishment of the parish trusteeships system. Chernihiv Spiritual
Consistory sent a petition to Borzna zemstvo povit council, where it expressed its
position in a categorical manner. Religious institution unequivocally responded that
exclusively the eparchy bishops were responsible for the establishment of parish
trusteeships, but not the zemstvo institutions. No one, except the Holy Synod and the
eparchy bishop, had the right to influence the trusteeships already opened in Borzna
povit, especially since there was not a single representative, a deputy from the clergy, in
Borzna povit zemstvo assembly?3,

The leader of the opposition aristocratic fronde, I. Petrunkevych, made a speech at
the meeting, in which he outlined his vision of the situation. He stated that the povit
zemstvo should not ignore such documents of the consistory, because the church
department did not recognize the right of the zemstvo institutions to address various
officials and bodies with petitions regarding the needs of the zemstvo and other elected
public bodies functioning. The politician expressed his belief that the zemstvo institutes
were formed of the same parishioners who formed the corresponding trusteeships. If
they included only the representatives of the clergy, which had nothing to do with the
zemstvo affairs in most respects, then the zemstvo institutions would not have
considered themselves entitled to interfere in purely religious affairs. However,
according to the leader of the liberal party, in that particular case, the situation looked
somewhat different. Therefore, Borzna povit zemstvo appealed to Chernihiv Spiritual
Consistory with a petition regarding the problems of establishing and maintaining
parish trusteeships, as the clergy of Borzna povit opposed the proposed initiatives of
the povit zemstvo. Thus, according to the official, it was about a conflict of two interests
- the zemstvo and the church.

In the official response sent to Borzna povit zemstvo, Chernihiv Spiritual Consistory
particularly drew the zemstvo’s attention to the problems of its corporational
representation and emphasized in principle that as soon as it established, the
Ecclesiastical Department would not deny the right of the zemstvo institutions to apply
for their interests. I. Petrunkevych focused the attention of the povit zemstvo assembly
on the fact that the legislation on the zemstvo institutions did not provide for raising
such an issue, since the zemstvo institutes were purely elected public representative
bodies. If the clergy of Borzna povit did not have a representative in the zemstvo
assemblies, then that was not a problem of the zemstvo institutions, but a manifestation
of the voters’ verdict, and they did not show a will to delegate their representation in

12 Hopdawckuil H. 3eMcTBO U npuxoA. O6pasosarue. 1903. Ne 7-8. C. 55-56.
13 XypHausibl 3acefjlaHui ouepeHOro bopseHckoro yesHoro 3eMckoro co6panus 1868 roga. UepHUroB:
WUnbuHckada Tunorpadus, apeHs. ry6. 3eM. ynpaBoi, 1868. Ne 2. C. 27-29.
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the local self-government institutions to representatives of the Church. Therefore,
according to the opinion of the opposition leader, the declared demands of the
consistory showed the attempts to encroach on the legally established rights and
freedoms of the zemstvo institutes by clerical circles.

Fully understanding the entire complex of complexities in relations between
religious and public institutions, I. Petrunkevich proposed to send a Chernihiv Spiritual
Consistory petition to Chernihiv povit zemstvo, as a regional zemstvo body, with a
request to provide an expert assessment: what powers and competencies did the povit
zemstvo institutions have under the current legislation in the case of submitting
petitions to institutions of church power? What legal norms were at the disposal of the
zemstvo bodies to protect and not give up their legal rights and interests, at the same
not granting any privileges to the voters of spiritual rank? Borzna povit zemstvo
assembly unanimously supported the proposal and sent a petition to Chernihiv
province zemstvol4,

On September 28, 1868, Borzna povit zemstvo assembly considered the issue of
regulating the povit tax system. In the course of the discussion, acrimonious debate
arose on the problem of taxation of real estate assets of the regional clergy, primarily
the representatives of the Russian Orthodox Church. The conservative nobility of the
region initiated a proposal: completely exempt Orthodox priests from paying any taxes
in the local self-government segment, as was done at the state level.

In his speech on behalf of the zemstvo liberal party, I. Petrunkevych stated that the
exemption of a certain social class from paying taxes, in that case, the clergy, was a
categorically unacceptable step. The leader of the opposition aristocratic fronde
emphasized that the current imperial legislation allowed exemption from taxation by
the zemstvo institutions only for a few separate social groups: persons who were below
the poverty line and persons recognized as beggars, those, who did not have permanent
places of residence. Since the clergy, according to the current legal framework, did not
belong to the specified strata of society, there were no legal grounds to exempt priests
from taxes. The official noted that the petition of the reactionary nobility would be
perceived by the public as disrespecting the interests of other owners of property
assets, real estate, and taxpayers because the provision of special status preferences for
a separate social stratum of society would be a direct rudiment of the feudal system, a
recurrence of the pre-reform era of the state’s history. The zemstvo povit assembly
supported the arguments of the leader of the opposition and held to preserve the
taxation of the real estate assets of the regional priests?5.

On September 20, 1869, at a meeting of Borzna povit zemstvo assembly, the
response of Chernihiv Governor to the circular of the Ministry of Internal Affairs
regarding the taxation by the zemstvo assembly of land allotments granted by the
supreme power of the Russian Empire, in particular, the Government, for the
maintenance of the Russian Orthodox Church infrastructure and the clergy body was
considered. The loyal attitude of the province administration of the region to the
government’s demands for the participation of the zemstvo in the maintenance of
church institutions in the form of certain payments caused a protest of Chernihiv
province zemstvo liberal fronde.

14 ]bid. C. 30-31.
15 XypHauibl 3acefiaHui oyepeHOro Bop3eHcKoro ye3iHoro seMckoro co6panus... N2 9. C. 109.
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A member of the opposition party N.Volk-Karachevskyi made a speech on that
issue. He emphasized that in Borzna povit of Chernihiv province, except the village of
Sydorivka, where there were lands donated by the state at the disposal of the parish,
there were essentially no land assets that could be given to the Church by state
institutions. There were only about 550 dessiatinas of land, donated to the povit clergy
only by private individuals on a charitable basis, in order to ensure the activity of small
units of the church infrastructure. Those land allotments were already taxed by povit
and province tax system at the rate of 64 rubles and 87 kopecks for each dessiatina.
However, the specified resources could not be excluded from the general area of the
fiscal base, because it was about property donated by private individuals.

After a detailed discussion, Borzna povit zemstvo resolved: 1. to recognize as subject
to the zemstvo taxation all lands donated to clerical circles by private patrons;
2. consider the village of Sydorivka as an exception, where there were state-granted
land assets at the disposal of the Russian Orthodox Church; 3.to provide Chernihiv
governor’s administration with a set of arguments, calculations, and documentation
regarding the specified issuele.

On September 26, 1870, at the meeting of Borzna povit zemstvo assembly, the
question of the relationship between the zemstvo institutions and parish trusteeships
in the region was again raised. N. Volk-Karachevskyi spoke on behalf of the opposition
aristocratic fronde.

In his speech, a member of the liberal party of Chernihiv province focused the
attention of the assembly’s deputies on the fact that several areas of the zemstvo
institutes and parish trusteeships activities coincided, and that fact should be rationally
used for the sake of improving the life of the community. For example, both the zemstvo
bodies and parish trusteeships had the task of finding resources for the establishment
and maintenance of elementary schools, church parishes, and institutions for assisting
the poor and mentally ill. According to the representative of the opposition, mutually
beneficial contacts of the zemstvos with parish trusteeships could be very constructive,
especially at the level of executive bodies - the povit and province zemstvo councils.

N. Volk-Karachevskyi noted that parish trusteeships could very well bring benefits
to a broad public, having rejected the corporational interests of the Russian Orthodox
Church. Thus, according to the representative of the aristocratic fronde, parish
trusteeships, as charitable public institutions that were formed of representatives not
only clerical circles, were quite capable of dealing with a complex of socially significant
matters that, according to imperial legislation, were not within the competence of the
zemstvo institutions. In particular, the specified bodies, in cooperation with the
zemstvos, could have implemented the functions of supervision of fire-fighting
infrastructure and relevant special equipment, organization of the system of night
patrolling of villages and towns of the region, provision of a stable system of document
circulation and clerical work in the institutions of town and the zemstvo self-
government, etc.

N. Volk-Karachevskyi noted that the Church was a very important social institution,
and therefore it had to participate in public affairs, especially if it wanted to have an
influence on secular, representative institutions of self-government. And although

16 XypHausibl 3acefjaHuit BopseHckoro yesgHoro 3eMckoro cobpanus 1869 roga. Kues: Tunorpadus U. u
A. JlaBugenko, 1869. Ne 1. C. 4-5.
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mentioned measures were the competence of village constables, they were mostly not
implemented, including due to the illiteracy of the mentioned provincial officials. The
Russian Orthodox Church, on the other hand, had a great influence on almost all strata
of society, being a consolidating spiritual force for the state and population. Borzna
povit zemstvo unanimously supported the deputy and decided to apply with the
appropriate initiative to Chernihiv Spiritual Consistory?7.

As we can see, by the beginning of the 70s of the 19t century, the institutions of the
Russian Orthodox Church and the opposition aristocratic fronde of Chernihiv province
had several opportunities to agree on the terms and conditions of mutually beneficial
cooperation. However, unfortunately, all those attempts failed. There were several
reasons for that.

On the one hand, clerical circles counted on the fact that the zemstvo institutions
would financially support the clergy by replacing the regular contributions of
parishioners with a special zemstvo tax, which would be paid by all parishioners in the
form of a land tax. In that way, the Church would avoid reproaches for systematic
‘church extortions’, which were widespread in the community, the main religious rites
would become free for believers, and minor ones would have a fixed price list.
Additionally, the priests hoped that the zemstvo self-government bodies would
undertake a complex of issues related to the outreach of the lease of church
infrastructure and commercial agreements for the use of food stocks. In a specific
monetary equivalent, the clergy considered the following cost estimation for each
parish: 300 rubles for psalm-readers, up to 900 rubles for father superiors. As a
separate point, the clerics demanded that the zemstvo institutions financed existing
church schools. The institutions of zemstvo self-government categorically refused the
demands of the Russian Orthodox Church, since, firstly, the clergy did not make any
proposals in response, which the zemstvos would have considered attractive, and
secondly, the zemstvo institutions on principle denied even the theoretical possibility
of Church institutions’ domination in the field of public education!8,

On the other hand, the clerical world categorically denied the demands of self-
governing bodies to obtain control functions and supervision by the zemstvo
institutions over church institutions, and the conceptual idea initiated by the zemstvo
liberals about the election of priests by parishioners was fundamentally unacceptable
for the clergy. The idea of electing the heads of parish trusteeships also caused great
distrust on the part of the clergy: the opposition wanted to control the expenses from
the budgets of those institutions and the financial affairs of the heads of religious
centers in order to avoid corruption. Taxation introduced by the zemstvo institutions of
Chernihiv province was perceived by the Church as an insult, a violation of the
established legislative norms of the Russian Empire, and a disrespect of the clerical
world’s interests19.

By the way, we cannot but agree with the doctrinal opinion of M. Koliupanov, the
famous intellectual of the Russian Empire of the second half of the 19t century, who, in
a well-argued manner criticizing the parish trusteeships legislation, called to follow the

17 XypHauibl 3acefjlaHui ouepeHoro bopseHckoro yesgHoro 3eMckoro co6panus 1870 roga. YepHUToB:
3emckas Tunorpadus, 1871. Ne 6. C. 51-52.

18 Pumckuii C. Pycckas [IpaBocsiaBHas LlepkoBb B anoxy Besnnkux pedopm... C. 432-436.

19 bezno6 A.  3eMcKHe TpPOEKTbl IepeyCcTpPOWCTBa IpaBocJAaBHOro mnpuxoga B 1860-1890 rr.
T'ocydapcmeo. Peauzus. Llepkoss. 2014. Ne 1. C. 172-200.
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example of the institution of brotherhoods, which functioned very successfully in the
Ukrainian lands that were the part of the great empire - the Polish-Lithuanian
Commonwealth. In his opinion, it was the European principle of the community’s self-
governance and decentralization of power that was the way to the success of society’s
vital activities2?. It is far from accidental, in our opinion, that the parish trusteeships of
just Ukrainian provinces of the Russian Empire were the most successful?!.

However, the main thing was something else. We absolutely agree with the
conclusions of A.Beglov, the prominent modern researcher of the history of the
Russian Orthodox Church, who fairly emphasizes that there was no trust between the
Church and the system of the zemstvo self-government. They perceived each other as
competitors; the obvious element of social competition occurred. Globally, clergy and
the progressive zemstvo members continued to belong to different ideological circles of
the state: the first — to conservatives, the second - to democrats: metamorphoses of
segregation thinking did not disappear anywhere?2.

It should be noted that despite the actual failure of cooperation between the
zemstvo institutions and the Russian Orthodox Church bodies, the zemstvo liberal
party of Chernihiv province initiated the formation of partnership relations with the
clerical circles of the region, which, in our opinion, eloquently testified to the persistent
effort of the zemstvo opposition to influence the democratization of the region’s
religious institutions, to ensure the loyal attitude of the clergy to the political power,
and, what was the most important, to have the opportunities for political agitation
among the laity - direct voters of the zemstvo assemblies.

For example, on September 24, 1876, at a meeting of Horodnia povit zemstvo, the
official report of O.Lindfors, a member of the regional povit school council, was
considered. The reporting document was devoted to the problems of the development
of elementary education in Horodnia povit of Chernihiv province. In the general
context, the representative of the liberal opposition spoke about the role and
importance of the religious segment in the procedures of public education, because
there were numerous complaints that the representatives of the clergy treated their
pedagogical activities in the zemstvo educational institutions in a purely formal and
indifferent manner.

In particular, O.Lindfors noted that neither the state nor the senior clerical
authority, nor the Ministry of Public Enlightenment, did all that was necessary for the
clergy to become an organic part of the education system in the modernized Romanov
empire. The speaker emphasized that the province clergy, due to the archaic nature of
religious education, lack of the latest, progressive training and knowledge of
pedagogical innovations, the heavy workload in official and corporational affairs,
largely insufficient financial support of their own families, had no opportunity to pay
due attention to their competence, attending classes and teaching of religious subjects
in the zemstvo schools of Horodnia povit.

A member of the liberal fronde specifically noted that Scripture teaching could be
useful in the secular zemstvo schools because the vast majority of students were of the
Orthodox faith. Therefore, the specified subject in the zemstvo schools could be taught

20 KoantonaHos H. Borpoc o 11epKOBHO-ITPUXOJCKHX ToNevYuTeNbCcTBax. beceda. 1872. Ne 12. C. 384-388.

21 [lankos A. llepkoBHO-00LeCTBEHHbIe BOIpOChkl B 3noxy llaps-ocBo6oguTtens. CaHkT-IleTepOypr:
Tunorpadus A. JlonyxrHa, 1902. C. 144-148.

22 Fezs108 A. 3eMcKue IPOEKThI epeyCTPONCTBA MPAaBOCJAaBHOIO IPUXO/A...
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by the graduates of theological seminaries of Chernihiv province, especially since it was
not prohibited by the imperial legislation. However, they should categorically not be
engaged in secular education, but exclusively in religious subjects, including teaching
church singing.

The deputy of the liberal party proposed the povit zemstvo assembly to approve the
amount of the official salary of the mentioned zemstvo schools and professional school
teachers in the amount of 250 rubles per year for each teacher. Since the number of
graduates of spiritual educational institutions was not sufficient, O. Lindfors initiated an
educational experiment, the essence of which was that each priest would be able to
choose three villages near his place of residence and come there on clearly defined days
for Scripture teaching. Of course, that should not interfere with the main service
activities in the province parish. In addition, the representative of the liberals
advocated that religious subjects could be taught by secular persons, but those who
were already studying at spiritual educational institutions.

Finishing his report, O. Lindfors summarized his proposals:

1.to introduce the teaching of religious subjects by graduates of theological
educational institutions at elementary schools and professional schools of Horodnia
povit of Chernihiv province, officially inviting them to serve in the zemstvo institutions,
with the appointment of a service fee of 250 rubles per year to each teacher. At the
same time, it should be especially emphasized that they had no right to interfere in the
teaching of secular subjects;

2.To send an official petition to Chernihiv province zemstvo assembly to grant
permission for Scripture teaching by secular persons who were the students of spiritual
educational institutions?3.

Having considered in detail the report of O.Lindfors, Horodnia povit zemstvo
assembly unanimously held to approve and accept for bringing into effect all
proposals?4. As we can see, the opposition aristocratic fronde of the region officially
invited the young clergy of the region to become de facto hired zemstvo employees.
Unfortunately, the clerical world did not reciprocate.

In the spring of 1881, a new era in the history of the state began in the Russian
Empire. The new emperor, Alexander IlI, authorized the beginning of the period that
contemporaries would have called the Counter-Reform era. In qualitatively new
conditions, the relationship between the Russian Orthodox Church and the zemstvo
liberal party of Chernihiv province radically changed. The supreme power switched to
the open and unconditional patronage of the Russian Orthodox Church and the official
state religion - Orthodoxy.

One of the main tools for the introduction of church counter-reforms in the regions
and provinces of the Russian Empire was the establishment by the authorities of a
large-scale network of renewed church-parochial schools. However, the opposition
liberal fronde, not wanting to be the performer of the reactionary program of Emperor
Alexander I, took a purely rational position regarding the specified educational
institutions. It came down to a simple postulate: if the autocracy wanted to establish

23 JloksaZ, 4JeHa Yy4wiIuIHOTo coBeTa oOT 3eMcTBa A.Q.J/lunadopca T[opoAHULIKOMY 3eMCKOMY
cobpaHum. XKypHaael ouepedHozo I'opodHuykozo 3emckozo cobpaHus 1876 2oda. YepHuros: 3eMckas
tunorpacdus, 1877. C. 25-33.

24 ypHanbl odepenHoro [opopHHIKOro 3eMckoro cobpaHuss 1876 roga. YepHuroB: 3eMckas
tunorpacdus, 1877. Ne 2. C. 19.
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such schools, it should do it using state funds and at the expense of the Russian
Orthodox Church budget, and not from the cost estimations of the local self-
government elected institutions. Only in the case of those conditions fulfillment, the
zemstvo institutions agreed to help church-parochial schools financially, and moreover
- to give the buildings of the zemstvo elementary schools at their disposalz2s.

As V.lIvanovych rightly noted, in such a way, without directly opposing Russian
absolutism, the progressive zemstvo members, firstly, in no way wanted to take
political responsibility for the results of the activities of such schools, and secondly,
took the major portion of those institutions funding beyond the limits of the zemstvo
budgets and cost estimations of the peasant councilsze.

Already, in the context of the colossal spread of conservative restoration in the
spiritual sphere, the initiatives of the supreme authority regarding the participation of
the zemstvo institutions in the practical implementation of the ‘new’ religious policy
took the form of demands and ultimatums. For example, on October 16-17, 1884, at the
meeting of Nizhyn povit zemstvo assembly, the official petition of the Trustee of Kyiv
Educational District to the Director of Public Schools of Chernihiv province was
considered.

The instructional document in the ultimate form demanded, among other things, the
teaching of church singing by all teachers of elementary educational institutions who
had an ear for music; in case teachers refuse to do so, they should be dismissed from
their positions; in public schools, where teachers could not teach church singing,
entrust psalm-readers, specially invited with the approval of the eparchy councils, or
other clergymen with such duties; when hiring teachers to educational institutions, be
guided entirely by their ability to teach church singing and organizational abilities to
organize church choirs; to teach unison church choral singing and organize choral
groups, since that type of choral singing was the easiest at the initial stage, compared to
polyphonic, say 4-part partes performance, which already required special,
professional musical competences and significant musical development of pupils and
students, etc?7.

The defiant tone of the official document caused the oppositional attitude of the
representatives of the zemstvo liberal party of Chernihiv province. Thus, a member of
the aristocratic fronde, O. Shlikevych, made a speech on that issue at the meeting. He
especially emphasized that the system of public education in the state was mainly
secular, with the exception of specialized religious educational institutions. Thus, the
ultimate requirements of the Trustee of Kyiv Educational District regarding the
mandatory teaching of church singing were absolutely unacceptable for elementary
public schools and professional schools, because they went beyond the competence of
secular education.

The representative of the liberals emphasized that the wishes of the central
educational bureaucracy were not obligatory for the zemstvo institutions of the region,
because the current imperial legislation, which concerned the system of local self-

25 Becesnogckutl b.b. Uctopusi 3eMcTBa 3a copok JeT: B 4-xT. Cankrt-IleTepbypr: H3maTesbcTBO
0.H.ITonosoi, 1909-1911. T. 1. C. 487-490.

26 eaHosu4 B. 3eMCTBO U lepKOBHas LIKoJa. Pycckoe 6oeamcmso. 1903. Ne 7. C. 161.

27 OTHOLIeHHEe WHCIIeKTOpa HAapOJHBbIX Y4YWJIMULL 2-r0 padioHa YepHHUroBcKod rybepHuH. KypHasbl
ouepedHbix 3acedaHuli HexcuHckozo ye3dHo2o 3emckozo cobparusi 1884 2oda u upe3swiuaiiHozo cobpaHust
10 aseycma 1884 200da. Kues: Tunorpadus /l. [loBanbckoro, 1885. C. 25-26.
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government, in no way obligated and did not regulate the participation of the zemstvo
institutions in the functioning of specialized corporational religious institutes, except
various kinds of voluntary charitable institutions. Considering that, O. Shlikevych said
that the povit zemstvo assembly should ignore the demands of the Trustee of Kyiv
Educational District. In the future, the zemstvo bodies were obliged to continue the
policy in public education determined by the legislation: secular persons who had the
appropriate education should apply for the positions of teachers at schools and
professional schools, regardless of their musical abilities, an ear for music, and ability to
teach religious subjects, organize church choirs, and singing?s.

Nizhyn povit zemstvo assembly, having discussed the raised issue in detail, decided
to send a petition to the Minister of Internal Affairs and the Government requiring a
complete withdrawal, or a significant lessening of the ultimatum demands of the
trustee of Kyiv educational district as such which threatening of the complete
liquidation of a large-scale network of elementary education institutions in the
province, which was one of the epoch-making achievements of the regional self-
government system?°,

In the conditions of political reaction and ideological restoration, it was not at all
surprising that the relations of the zemstvo liberal party of Chernihiv province with the
clerical institutions of the region significantly deteriorated and the institutions became
competitors and opponents. The opposition aristocratic fronde of the region no longer
saw any sense in broad cooperation with the clergy, and the Russian Orthodox Church
was disappointed in the church transformations initiated by Alexander II, and the
attempts of institutional interaction with the elected self-government institutions. Such
tendencies could be observed in the changing positions of the liberal zemstvo members
of the region.

So, in particular, at the regular session of Chernihiv province zemstvo assembly on
January 22, 1890, the deputy corps of the regional parliament considered the issue of
remuneration of the work of clergymen by Oster povit of Chernihiv province zemstvo
self-government bodies. A member of the opposition aristocratic fronde, V.Varzar,
made a speech on that issue.

In his speech, he noted that Oster povit zemstvo assembly considered it
inappropriate to allocate 100 rubles from the zemstvo budget as a service fee to the
priest of the local parish, who had the duty to conduct the swearing-in ceremony of
newly hired employees of the povit zemstvo council. The deputy emphasized that any
expenditure on clerical services for the zemstvo institutes had no legal basis.
Previously, local self-government bodies financed them exclusively in the form of
charitable acts. Currently, similar transactions from the zemstvo budget were not
supported by anything. Taking that into account, V. Varzar proposed to approve the
decision of Oster povit zemstvo to refuse the allocation of 100 rubles as a fee to the
priest of the local parish and to direct the funds to the financing of specialized
institutions naming justices of the peace and peasant bodies, since the peasants were
the main voter of the zemstvo institutions.

Chernihiv province zemstvo unanimously supported the proposal of V. Varzar and
held: not to allocate 100 rubles from the budget of Oster povit zemstvo as a fee to the

28 )ypHasbl ouyepeJHbIX 3acefaHuil HexuHckoro yesjgHoro 3emckoro co6paHuss 1884 roga u
ype3BblYaliHOTO co6paHusa 10 aBrycta 1884 roza. Kues: Tunorpadus /J. [loBasbckoro, 1885. Ne 3. C. 14.
29 Ibid. Ne 2. C. 12.
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parish priest, since the clergy of the region previously got mentioned fees regularly; the
specified funds should be directed to the maintenance of the staff of peasant local
courts officials and the justices of the peace30.

CONCLUSIONS

Summarizing the results of the study, we can assert that the analysis of little-known
and little-studied historical sources, some of which are being introduced to
international scientific circulation for the first time, allows us to state the fact that the
clerical policy of the zemstvo liberal party of Chernihiv province was an organic and
integral part of the ethno-confessional program of the studied oppositional trend in the
liberation movement of the Russian Empire in the second half of the 19t century.

Church reforms implemented by Russian absolutism, despite their progressiveness,
were unable to solve the issue of financial support for the clergy. Clerical circles hoped
to solve that problem through the functioning of parish trusteeships, the budgets of
which were formed from the funds of patrons and large-scale cooperation with the
zemstvo institutions, which, in the clergy’s opinion, had all the opportunities to support
the institutes of the Russian Orthodox Church in the regions.

The categorical reluctance of the zemstvo institutions to allow the clerics to influence
and control the processes of public education in the zemstvo schools on the one hand,
and the fundamental refusal of the clergy for the zemstvo institutes to elect the priests
and the heads of parish trusteeships, and for the local self-government bodies to control
the expenses of the budgets of parish trusteeships and the activities of Church
institutions on the other hand, did not give an opportunity to implement in practice the
progressive idea of cooperation between the zemstvo institutions and clerical circles. The
taxation of assets introduced by the zemstvo institutions of the region was perceived by
the Church as an insult, a violation of the established legislative norms of the Russian
Empire, and a disrespect for the interests of the clerical world.

Despite the failure of the idea of cooperation between the institutions of the Russian
Orthodox Church and the zemstvo self-government institutions, the regional zemstvo
liberal party officially offered the priests and clerics of the region to become the hired
employees of the zemstvo institutions with clearly defined professional duties and
official fees exclusively from the zemstvo budgets. With the assistance of the mentioned
tools, the progressives hoped to democratize the clerical corporate body from within, to
ensure the loyal attitude of the clergy to the liberal opposition, and to comprehensively
strengthen their political influence among the parishioners - the peasants, who were
the basic electorate of the zemstvo electoral processes.

Initiation of the Counter-Reform era radically changed the nature of the relationship
between the clergy and members of the opposition aristocratic fronde. The clerical
world and the zemstvo liberal party became competitors and later opponents. So, the
representatives of the Church, disappointed in the church reforms of AlexanderlI,
accepted the mew’ course of Emperor Alexander Il with great enthusiasm. The
representatives of the zemstvo opposition considered being categorically unacceptable
the ultimate demands of the Russian Orthodox Church to the zemstvo institutes in the
field of public education and financing of a large-scale network of renewed church-

30 XKypHasibl 3acelaHUi ouepeJHON ceccHd UepHUTOBCKOro ry6epHCKOro 3eMckoro cobpanust 1889
rojza, cocrosiBuieics ¢ 15 no 25 suBaps 1890 roga. Ne 9. C. 210-213; 3eMckuil c6opHUK YepHUTOBCKOU
ry6epHud. YepHuros: 3eMckas Tunorpadus, 1890. Ne 8.
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parochial schools as a spreader of reaction and political restoration in the state. As a
result, on the initiative of the regional zemstvo liberal members, the zemstvo bodies
refused to finance the activities of the region’s clergy.

However, despite the great deterioration of relations between these institutions, the
zemstvo liberal party and the clergy of the region did not become irreconcilable
antagonists. The absolute majority of oppositionists were Orthodox and always
demonstrated strong loyalty to the institutions of the Church.

In general, historical sources convincingly show that the relationship between the
Russian Orthodox Church and the liberal opposition fronde of Chernihiv province in the
second half of the 19t century had undergone an evolution: from aspirations of
partnership and practical attempts at cooperation to social competition, and later
opposition to each other. The demarcation line of those metamorphoses was the
revolutionary change in the domestic political course in the Russian Empire from the
era of modernizations of Alexander II to the era of political reaction of Alexander III. In
our opinion, the failure of the extensive interaction of the Church with the system of
elected institutions of local self-government became one of the reasons for the systemic
crisis of Russian absolutism at the end of the 19t century.
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