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Introduction. In view of the increasing medical possibilities to intervene the human body as well
as the possibilities of using body parts in research and commercial enterprises, the human body
is considered as a useful instrument and even a marketable commodity.

Aim. To define the specificity of the relationship of the human being to his body and the rela-
tionship between the human beings in the world appealing to phenomenological and personalist
perspective on the ethics of organ transplantation.

Materials and methods. Analysis, comparison, description, generalization, phenomenological
method.

Results and discussion. The human body became an object of consumption, possession and
investment. Thus, the human body is objectivated and alienated of the human Self. Jean Baudril-
lard distinguished four models of body: 1) animal — as a set of instincts; 2) robot - as a labour
force; 3) mannequin — a body that has value and produces sexuality; 4) corpse - as the human
organism examined by medicine. Hence, the human body is interpreted as an object of manipu-
lation and ownership.

The owner of the human body is defined in three ways: 1) religious — God is the owner of human
body; 2) secular — a person owns his own body,; 3) socialist — society owns human body.

Personalism interprets the human person as the integrity of body and soul. To be human is also
to be with others. Martin Buber distinguishes social relationship and interhuman relationship.

Martin Heidegger defines the human as Dasein - “being-there”, being in the world under par-
ticular circumstances and involved in daily activities. The core of human existence is “"being-in-
the-world” through our body. Yet, Dasein is only possible due to Mitdasein — being and working
together with others. We are “attuned” together in the world: we interact with others, feel em-
pathy and compassion. We do not feel the other’s pain but we feel it with him and we sense an
urge to help him. From this perspective, organ donation is not an issue of ownership or a trade,
but the “gift of life” we can offer to others or receive from them.

Conclusion. The body enables our “being-in-the-world” and “being-in-the-world-with-others”.
Gifts are important for establishing and maintaining moral relationships between people. There-
fore, donorship should be regarded as gift-giving in the context of our attunement with the oth-
ers.
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Bcryn. 3Baxkatouu Ha 3pocTarodi MeANYHIi MOXX/IMBOCTI BTPYyYaTUCS B OpraHiam JII0ANHN, a TakoxX
MOXKJINBOCTI BUKOPUCTAaHHS YaCTUH TiZla B AOC/IAXKEHHSX Ta KOMeleI'I;IHMX nigripuemMcTBax, J104-
CbKe TIJI0 BBaXXa€TbCS KOPUCHUM [HCTPYMEHTOM | HaBIiTb TOBapHUM TOBapOM.

MerTtoro poboTu cTasio BU3Ha4YEHHS crieyn@iKy BiAHOCUHMN JTIOANHN A0 HOro Tifla Ta BiAHOCUHU MiX
JI0AbMUN Y CBITi, L]0 3BEPTAKOTHCS A0 (PEHOMEHOIONYHUX Ta MEPCOHATICTUYHMUX TOr/1S4IB €TUKN
TpaHcraaHTadii opraHis.

Marepiann i meTogm gocnig»xeHb. AHai3, NOPiBHSHHS, OMUC, y3araJlbHEHHS, PEHOMEHOJIOrY-
HUI MeTo .

Pe3ynbraTtn i o6roBopeHHs. J1lo4CbKe Tislo CTas10 NpeaMETOM CrIOXUBAaHHS, BOJ1IOAIHHS Ta iHBEC-
TULIN. TakuM YMHOM, JTH0ZCbKE Tislo 06’ EKTMBOBAHE i Big4y>XeHe Biag camocTi. XXaH boapisp Buainvs
yoTupun mogeni Tina: 1) TBapuHa - SIK CyKYnHICTb IHCTUHKTIB; 2) poboT - ik pobo4a cuaa; 3) MaHe-
KeH - Ti/lo, IKe Ma€ LIHHICTb i BUpOB/ISIE CEKCYaslbHICTb,; 4) TPpyn - SK JII0ACbKNI OpraHiaM, Lo BU-
BYaETbCS MeagnUnHOK. OTXeE, /II0ACbKE TisI0 IHTEPNPETYETLCS SIK 06°EKT MaHIinyAsuiv Ta BJ1aCHOCTI.

BnacHuk n104CbKOro Tisla BU3HaYaETbCS TPbOMA Lusixamu: 1) peniriviHuii - bor € BJIaCHUKOM J1104-
CbKOro Tina; 2) CBITCbKWi - /0AMHa BOJIOAIE BAACHMM Tislom; 3) couianicTm4yHa - CyCrisibCTBO
BOJ1I04I€ /I0ACLKUM TiZIOM. [lepCoHaniaM TiyMadynTb J0ACbKY 0COBYy SIK LiniCHICTb Tina i gyiwi. byt
JIIOANHOIO € TakKox 6yTu 3 iHWuMn. MapTiH bybep Biapi3HSE couiasibHi BIAHOCUHN Ta MiK/IOACHKI
BIAHOCUHU.

MapTiH lavgerrep Bu3Ha4dyae 1t04nHY 5K [la3zaiH - «iCHyBaHHS TyT», O O03Ha4dae 6yTtu y CBITi 3a
neBHMx 06CTaBuH i 6patTn y4acTb y NMOBCSKAEHHIV Aisi/iIbHOCTI. OT)XE, OCHOBA J1H0CbKOIro iCHyBaHHS
nepebyBaTtu y CBITi yepe3 Halue Tisio. I Bce-Taku, [a3aniH MOXAUBUI TiNlbKU 3aBAsikn Migaa3arH
- 6yTun i NnpaytoBaTy pa3om 3 iHLWNMU. My «rapMOHIVHi» pa3oM y CBITi: MU B3aEMOAIEMO 3 [HLUUMMU,
Big4yBa€EMoO CriBrnepexuBaHHs 1a criB4yTrs. Mu He Big4yyBaemo 6i/ib iHLWIOro, ajae My Big4yBaEMo
ue 3 HUM | My Big4yBaemMo 6a>kaHHs 4OMOMOITH MoMy. 3 Lji€i TOYKM 30pYy, MoxXepTByBaHHS OpraHiB
HEe € NUTaHHSIM B/IACHOCTI Yy TOPriB/li, ane «4apy XWUTTS» MU MOXXEMO 3arporioHyBaTu iHWuM abo
oTpUMaTy Bifl HUX.

BucHoBOK. Tisi0 403B0O/ISIE HaM «6yTu B CBITi» | «6yTU B CBITi-3-iHWMMMN», [logapyHKW BaXKsinBi
47151 BCTaHOBJ/IEHHS Ta MIATPUMKNU MOPAaJsIbHUX BIAHOCUH MK JTI04bMU. TOMY AAOHOPCTBO C/1i4 pO3r/isi-
AaTtn SIK rogapyHOK Y KOHTEKCTI Hallol B3aEMOAIl 3 iHLLINMU.

KnrouoBi cnoBa: TpaHcrnaaHTauis opraHis, ¢peHomeHosoris, etuka, langerrep

INTRODUCTION

In view of the increasing medical possibilities donors, usage of human corpses for medical
to intervene the human body as well as the students’ practice of different procedures
possibilities of using body parts in research techniques, purchase of blood from donors,
and commercial enterprises (e.g., organ cloning human tissues in pharmaceuticals
transplantation from cadavers and living production), the human body is considered
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as a useful instrument and even a marketable
commodity. The body (or its parts) became
the property of individuals or firms. However,
the use of “owner-property” language ques-
tions the existential integrity of the human
being and brings rupture in the identity of the
human body with person’s Self [1-4].

Aim. To attempt defining the specificity of the
relationship of the human being to his body
and the relationship between the human be-
ings in the world appealing to phenomenolog-
ical and personalist perspective on the ethics
of organ transplantation.

MATERIAL AND METHODS
Analysis, comparison, description, generaliza-
tion, phenomenological method.

RESULTS AND DISCUSSION

The human body is omnipresent in the con-
temporary culture. It is essential for fashion
industry and advertisement. It is exposed to
hygienic and therapeutic care, diet and exer-
cising. It underlies the cult of health and eter-
nal youth. The human body became an object
of consumption, possession and investment:
it is considered as something that is supposed
to give profit. Thus, the human body is ob-
jectivated and alienated of the human Self.
In this respect, Jean Baudrillard distinguished
four models of body: 1) animal - as flesh, as
a set of instincts and desires in religion; 2)
robot - as a labour force, rationally function-
ing machine in economics; 3) mannequin - a
body that has value and produces sexuality;
4) corpse - as the human organism examined
by medicine. Hence, the human body is inter-
preted as an object of manipulation and own-
ership [5-7].

The owner of the human body is defined in
three ways: 1) religious - Ancient Greece
and Christianity — God is the owner of human
body, person is merely an administrator or a
steward who disposes of the body for the good
of others; 2) secular - John Locke, Immanuel
Kant - body is the first private property of a
person, but according to Kant, a person can-
not dispose of it as of a mere object or means;

3) socialist - society owns human body, since
the body is a consumer and a producer, has
public and social side apart from individual
and private. However, the use of ownership
and profit terminology deprives the human
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being of his integrity, as it puts the body apart
from the person.

On the contrary, personalism interprets the
human person as the subject in corporeality,
as incarnated spirit, as the integrity of body
and soul. What concerns the body, therefore,
affects the whole person. To be human is to
be rich in unicity and originality, but, at the
same time, originality is an empty concept if
it does not include openness toward the oth-
er, cooperation with the others. Martin Buber
distinguishes social relationship (I-it: busi-
nesslike relation, turning around owing, using
and dominating) and interhuman relationship
(I-Thou: personal and true, encounter, partic-
ipation in the whole of coexistence).

The similar point of view is articulated by a
phenomenologist Martin Heidegger. He de-
fines the human not as distinct from the world
of objects, but as Dasein - "“being-there”,
being in the world under particular circum-
stances and involved in daily activities. The
world is not external to our consciousness -
the world and the human being constitute the
unity, since we give the meaning to the world
by the way we are in the world, by actions
and relationships we perform in the world due
to our body. So the core of human existence
is “being-in-the-world” through our body. Yet,
Dasein is only possible due to Mitdasein - be-
ing and working together with others, since a
person is never alone in her activities and sit-
uations in the world. We are “attuned” togeth-
er in the world: we interact with others, feel
empathy and compassion. Our body is what
connects us to others. We do not feel the oth-
er’'s pain but we feel it with him and we sense
an urge to help him [8-10].

This is the starting point for the ethics of or-
gan transplantation: we face the suffering of
the others and we can help them in some cas-
es. From personalist and phenomenological
perspective, organ donation is not the result
of contract negotiation, not an issue of own-
ership, not a trade, but the “gift of life” we
can offer to others or receive from them, as
Thomas H. Murray summarizes.

CONCLUSION

The human body is not a property, not a re-
source, not a commodity. The body enables
our “being-in-the-world” and "“being-in-the-
world-with-others”: through the body we per-
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form our activities in the world and interact
with other people. Through attunement with
the others we give meaning to our actions and
fulfill ourselves. One becomes human through
encountering the other-that-oneself. Gifts are
important for establishing and maintaining
moral relationships between people within so-
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ciety and for respecting human values as they
underscore our interdependence and the val-
ue of solidarity and human dignity. Therefore,
donorship should be regarded as gift-giving in
the context of our attunement with the others.
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