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The article is devoted to identifying the role of the Confucian component in shaping China’s
foreign policy during the period of “reforms and openness”. The author analyzes the Chinese “soft
power” model and its differences from the classical one, the theoretical foundations of which were
formulated by J. Nye, and discovers the China’s “soft power” features in foreign policy and
establishes its meaningful connection with Confucian values and concepts. The article provides an
overview of “soft power” interpretations in the main works of Chinese scholars, examines the
reflection of Confucian “soft power” ideas in the state and party documents and decisions of the
period of “reforms and openness”, shows the application of Confucian principles in the foreign policy
of China.

It is shown that the creation of effective Chinese “soft power” tools is becoming a part of a
purposeful and long-term policy of the state. Such tools include the swift reform of leading media, TV
and radio companies using modern technologies and focusing on foreign audience abroad, promoting
China’s traditional and modern culture in foreign cultural markets, increasing China’s presence on
the world market, spreading and promoting the Chinese language, “Education Export” and widening
educational contacts, economic ties development and scientific and technical cooperation, public
diplomacy development, support of the compatriots living abroad. Geopolitically, China’s soft power
strategy is focused on developing relations with its close neighbors and creating a security belt around
China.

1t has been proved that modern China seeks to proclaim itself as a new “soft power” center, the
creation of which is a part of the State purposeful long-term policy. It is accompanied by the active
appeal of Chinese ideologists to the country's traditional cultural heritage and basing of this new
foreign policy on the conservative values of Confucianism, which is a kind of civilizational code
determining all aspects of social life for China.

Keywords: Chinese foreign policy, period of “reforms and openness”, Confucian values, ‘“soft
power”, export of culture and education.

Since the transition of the country’s leadership to the “reforms and openness”
course in 1978, China’s global role has been steadily becoming more important and
significant. Along with the rapid strengthening of China’s economic position, there is
a distinguishable China’s strengthening in the global politics. Modern China seeks to
proclaim itself as a new ‘soft power’ center, the creation of which is a part of the
State purposeful long-term policy.

A notable feature of China’s new foreign policy is the country’s leadership
attempts to extend China’s international impact primarily through Chinese cultural
influence increase and expanding China’s cultural presence on the world market.
“Soft power” strengthening in the context of the national culture development has
become one of the key tasks in the CPC’s policy. All these processes are also
accompanied by the active appeal of Chinese ideologists to the country's traditional
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cultural heritage and the basing of the new foreign policy on the conservative values
of Confucianism, which for China is a kind of civilizational code that determines all
aspects of its social life.

The “Soft Power” Concept first formulated by the American political scholar
Joseph S. Nye in the late 1980s — early 1990s, it appeals to the opportunities of
construction country’s image attractiveness, values, worldview, language, history,
and cultural heritage, which contributes to its influencing the other countries. J. Nye
defined “soft power” as “the ability to achieve the desired purpose on the basis of
voluntary participation of allies, not through compulsion or pittance” [1] or “to
compel another power to wish what you wish” [2, p. 167].

The Western “soft power” concept adaptation problems to Chinese realities, the
culturally centric development formation of Celestial Empire soft power are
thoroughly considered in the works of D. Bell [3], who assesses the practical
Confucianism in China as a viable alternative to Western liberalism. The same
problems are studying GJ. Gilboy and E. Higginbotham [4]. In comparative analysis
of China and India foreign policy strategies they highlight the positive components of
the Chinese experience of soft power policy.

The subject of China’s “soft power” specific use in foreign policy has been
adequately covered in the works of national sinologists and specialists in world
history, international relations, political science, etc. Studies of China’s international
relations in the historical context are carried out by V.V. Velychko, A.Z. Goncharuk,
I.A. Kiptsar, R.V.Lenivskyi and Y.V.Poita, V.V. Sednev, V.B. Urusov (all —
Ukrainian-Chinese relations), 1.G. Vyshnevska-Cherkas, M.A. Taran (American-
Chinese relations), M. Smotritskaya (Russian-Chinese relations), S.V. Kapranov
(Japanese-Chinese relations and cross-cultural impact), V.A. Musiychuk (Sino-
Vietnamese interactions), S.O. Nikishenko (China’s relations with Japan, Korea and
Vietnam). Much attention is paid to the policy of China on the international arena by
the famous Ukrainian Chinese scholar V.O. Kiktenko, as well as domestic scientists
V.V. Velychko, 0.0. Koval, V.V. Sednev, M.A. Taran. The works published during
the period from 1980 to the present day and reflecting the influence of Confucianism
on the formation of China’s foreign policy during the period of “reforms and
openness” can be also singled out as an independent line. In particular, Chinese
scientists Wang Huning, Guo Xuetang, Guo Zemin, Gao Zhangxiang, San Hong,
Xu Fugun, Fan Dongmei, He Lin, Zhang Jie, Zhou Guitian, and Yu Xintian are
fruitfully working in this direction.

It should be noted, however, that domestic works on the Confucian component of
China’s foreign policy during the period of “reforms and openness” in 1978-2013 in
fact are absent. This fact determined the choice of the problem under study.

Therefore, the purpose of this article is to identify the role of the Confucian
component in shaping China’s foreign policy during the period of “reforms and
openness”. This goal determines the solution of a number of problems. In particular:
to identify the features of China’s use of “soft power” in foreign policy; to analyze
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the Chinese model of “soft power” and to establish its meaningful connection with
Confucian values and concepts; to provide an overview of “soft power” interpretation
in the main works of Chinese scientists; to study the reflection of the “soft power”
Confucian ideas development in the state and party documents and decisions during
the period of “reforms and openness”; to reflect the Confucian principles use in the
practical actions of China on the foreign policy arena.

In recent decades, the “soft power” aspect has been increasingly included in the
foreign policy strategies of the world countries. However, China has become a
powerful pioneer among the Asian countries in this regard. Taking J. Nye’s concept
as a starting point, the Chinese scholars and ideologists have significantly
transformed it, filling it with authentic cultural and value components and thus
defining cultural centricity not less (apparently, even more important provision) than
it is now in the basic EU documents (in particular, in the Lisbon Treaty). In the light
of globalization challenges, culture is becoming one of the most important factors
that unite society and contribute to socio-economic development and strengthening
the power of the state.

The new “soft power” components, through which China now claims the role of a
new center of power, are drawn from the cultural and historical heritage of China and
reach their origins in the Confucian 7-6 centuries B.C. treatises. The idea of “soft
power” as a way to establish interpersonal communication contacts and gain a
dominant position in communication is deeply inherent in the Chinese mentality and
is ingrained in China’s cultural heritage. The very idea of using the “soft power” to
establish influence over other states and gain power is found in the texts of ancient
Chinese philosophers. In particular, one of the most significant thinkers of ancient
China Lao Tzu, who is considered the author of the philosophical treatise “Tao De
Jing”, noted: “The best ties are those that are not held by anything material, they
cannot be broken” [5, ¢. 18]. Lao Tzu also has a saying that is a vivid demonstration
of the Chinese “soft power” features: “In the celestial the softest prevails over the
hardest” [6, c¢. 15-21].

The founder of China’s military strategy, Sun Tzu, claimed that “true victory is
won without a fight”, and a wise strategist should hate the war and should use
weapons only as a last resort, because any confrontation is counterproductive and
“destructive to both sides”. According to one of China’s ancient political and military
theorists, Sun Bin, who explained Sun Tzu’s position, war is waged for the survival
of the state, but “he who loves war will perish” [7, c. 116]. Another source states:
“There is nothing softer and weaker in the whole world than water, but water
overcomes what is strong and solid. ... The whole world knows that the weak will
overcome the strong, and the soft will overcome the hard ...” [8, c. 37].

Confucian texts have been and remain now the quintessence of such a worldview.
Focused on the ideal social order establishment, Confucius left virtually no
statements concerning the foreign policy of the state, but his instructions and maxims,
designed for “domestic use” and individual self-improvement, can be applied in this
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area. Applied in this way, they form the basis of what can be called a “soft power”
with Chinese features. Let us recall the well-known statement of Confucius
(consistent with the Kant categorical imperative, but expressed over 2,000 years
earlier): “Do not treat others in ways that you would not like to be treated”. One can
also mention the no less famous Confucian saying: “Governing by the power
of virtue can be compared to the Pole Star, which remains fixed in place while all the
other stars orbit respectfully around it”.

No wonder the researcher of this issue E.E. Kudryashova concludes: “The great
reformer Deng Xiaoping in his foreign policy advocated a Confucianism peaceful
position” [9].

Thus, J. Nye’s concept of the “soft” over “hard” primacy was consistent with the
Chinese national worldview, based on the Confucianism philosophy; it resonates with
the Chinese mentality features. However, in the Chinese version, “soft power” has
become a persuasion art, the use of intangible cultural resources and political ideals to
influence people in other countries. Moreover, even Deng Xiaoping’s military
strategy was fundamentally focused not only on the military protection of national
interests, but also on the prevention of military conflicts: “A critical function of
military strategy”, — Lee Chipping Wei wrote in his study of the military doctrine of
policy-making openness — ““is not only the planning of wars, but also the containment
of wars. ... If the economic benefits of using violent conflict are less than the cost of
the conflict, the best way is to avoid conflict as soon as possible and look for other
better ways to resolve the dispute” [10].

The “soft power” ideas transcribed through China’s cultural heritage, received a
new interpretation and spread in the Chinese science in the late 1990s, in the mid-
2000s the “soft power” topic as a “humanistic”” way to gain the authority in the world
received the widest possible discussion in scientific and political circles. In total,
from 1997 to 2007, more than 500 scientific studies were published in China, with the
“soft power” key word in the title of which. Five years later their number reached
more than 2,000 publications [11].

The first scientific work devoted specifically to this problem was the article by
Professor Wang Hongying “Culture is the ‘soft power’ of the state power” [12],
which was published in 1993. The scholar points out that unlike the “hard power”,
which can be used only under certain political conditions, “soft power”, based on a
socio-cultural values system, is constantly supported and disseminated by the
international community, representing the potential energy of the world culture.
Besides, the Chinese “soft power” concept, in contrast to the American one, is built
around the “traditional culture” concepts, ‘economic development’ model, “national
unity”, “social justice”, “political reform”, “moral norms”, “corruption combating”
etc., while the American “soft power” model appeals to the political and legal
advantages of its leader, including human rights [13, p. 10].

Gao Zhangxiang in The Power of Culture [14] emphasizes that it is the “cultural
power” that stimulates the development of the economy and policy, and the cultural
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revival is a necessary condition for the nation revival. It is also worth noting Guo
Zemin’s work “The soft power of Culture Blue Book™: a study report on the soft
power of Chinese culture” [15], where the author proves that the core of culture is its
value system, which, although capable of adaptation, however, plays a restrictive and
motivating role in the society and is a kind of code that underlies not only all cultural
manifestations, but also other components of public life, including foreign policy.

Lu Gang and Guo Xuethan in their work “Interpretation of the Chinese Threat”
(this is a version of the title in foreign translations, the original says: Who’s
Threatened by China: An Interpretation of “China's Threat Theory”) emphasize the
need for a new theory of international relations based on traditional Chinese values
[16, p.418-419], among which there are those which coincide with the Indo-
European world (both ancient and modern India and Europe): the “unity in diversity”
ideas, peace and humanity (love for people). Diverse variations of these ideas
incarnations are found in the famous book of Lun-yu, where Confucius teaches that
“it is valuable to achieve unity through disagreement”. And even the strategy in case
of war or military conflict means not to fight “against”, but to fight “for”: to change
the enemy’s worldview, its value system, which can be achieved without armed
struggle. Therefore, great attention is paid to diplomatic maneuvering, not military
confrontation.

The cultural “soft power” concept based on the Confucian principles has gained
widespread recognition in China, as a part of the leading party ideology adopted in
the official documents of China. Special research centers and institutions were
created for its theoretical substantiation. Thus, in 2012, the Guang Dong Southern
Soft Power Research Institute was established in Guangzhou. In 2013, the Joint Soft
Power Research State Innovation Center for Chinese culture was established on the
basis of Wuhan University. The main theoretical studies of the Center’s staff are
published in the annual publication “Report on the Development of the ‘Soft Power’
of Chinese Culture” (“FHE b 5] KR IE).

It should be noted that as early as 1954, on the joint initiative of China, India and
Burma, five principles of peaceful coexistence were proclaimed (in India they were
called “Panch Shila” principles), which became fundamental to China’s foreign
policy soon after the crucial 3™ Plenum of the Central Committee of the CPC of the
11th convocation, which took place in December 1978 and started an era of “reforms
and openness”. These principles are: respect for each other’s sovereignty and
territorial integrity, mutual non-aggression and non-interference in internal affairs,
equality and mutual benefit. It is also worth mentioning that these five principles of
peaceful coexistence briefly and accurately reflect the goals and principles of the UN
Charter. Today, the five principles of peaceful coexistence proclaimed more than
60 years ago have become a norm of international law, characterized by openness and
tolerance, and in a concentrated form have united the concepts of sovereignty, justice,
democracy and the rule of law. During the period of “reforms and openness” China
openly and clearly proclaimed these principles as its guidelines.
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At the 12" CPC Congress (September 1982), Deng Xiaoping proclaimed three
main principles of China’s foreign policy: independence, autonomy, and self-reliance.
Hu Yaoban’s report at the same congress emphasized: “Revolution cannot be
exported”, so China adheres to the five principles of peaceful coexistence [17, c. 4-5,
9-14, 34-38, 60-69]. “The nowadays world is the world of broad relations”, Deng
Xiaoping said in one of his speeches in 1984. “China was backward in the past
precisely because of its isolation”. After establishing the People’s Republic of China,
we were blocked, but to some extent we kept ourselves closed ... The experience
gained during 30 years shows that it is impossible to improve the country behind
closed doors — you will not achieve development” [18, c. 71]. Thus, the country’s
“openness” In its foreign policy (as well as economic and social) dimension has
become a kind of guarantee of its modernization and successful progress through
reforms, ensuring the country’s participation in global processes.

The 13" CPC Congress (October 25 — November 1, 1987) proclaimed the
protection of peace and the promotion of development as the main goals of China’s
foreign policy and the “main problems of the modern world” [19, c. 5, 10-16, 151-
155], the 14™ Congress (October 12-18, 1992), noting (and in fact recognizing) the
world’s not only cultural but also socio-economic and political diversity and
legitimizing by this recognition the numerous differences between the states. It
introduced an important provision in the foreign policy doctrine of China: the people
of this or that country have the right to choose the social system and the path of
development that correspond to the specific situation in a particular country. Thus the
words of Confucius “The noble man seeks harmony, but not similarity; a small-
minded man seeks monotony, but not harmony” (“Lun Yu”, chapter “Zi Lu”)
acquired a new meaning. We also can agree with O.M. Borokh and O.V. Lomanov,
who conclude from this: “Beijing has declared itself as the ideal heir, according to
whom the exalted and educated Confucian “noble man” seeks harmonious relations
with others and does not want to achieve similarity either by imposing their values on
others or by accepting the values of others. The second part of the quote became a
description of the Western policy, which, like “small-minded people”, neglects
harmony and wants to make the world the same in accordance with their vision” [20].

The 15" CPC Congress (September 12-18, 1997) rejected the idea of the world
war inevitability in its foreign policy, stating the opposite: namely, the modern world
dominant trend is peace and development.

Active work on the foreign policy development and its theoretical support began
with Hu Jintao leadership (2002). Initially, it was a matter of opposing foreign
concepts, which foretold the inevitable collapse of Chinese reforms and the growth of
“Chinese threat”. However, in the mid-2000s, the necessity of increasing China’s
own “soft power” and conducting cultural competition with other countries was
announced. At the 16" CPC Congress (November 18-24, 2002), the China’s entire
foreign policy doctrine acquired complete and conceptual form. The Congress set the
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priorities of China’s foreign policy: developed countries, neighboring countries, third
world countries.

The 17" CPC Congress (October 15-21, 2007) emphasized China’s commitment
to strengthening peace and stability. In the report by General Secretary of the CPC
Central Committee, Chinese President Hu Jintao, the congress called for the state’s
cultural “soft power” increase to create a “harmonious society” inside China and a
“harmonious world” outside it [21], where the main resource for it was the traditional
Chinese culture based on Confucian values. Thus, the foreign policy course received
a domestic political explication: the task of strengthening and spreading Confucian
values within the Chinese society.

Therefore, having reached a high level of economic power, the country has
consciously followed the path of forming its positive image in the eyes of foreign
countries through culture and other tools to influence the public opinion of the
population and elites of the world. Since the inclusion of the “soft power” concept in
the Communist Party program materials, China has begun to purposefully “export” its
culture not only to neighboring countries in the region, but also around the world. At
the 6" Plenum of the CPC Central Committee of the 17th convocation in October
2011, the program document “Decision of the CPC Central Committee on Some
Important Issues of Deepening the Reform of the Cultural System, Promoting the
Development and Prosperity of Socialist Culture” was adopted, which emphasized
that “culture plays an increasingly important role in the rivalry between countries,
great powers purposefully use the ‘soft power’ to increase their international
competitiveness” [22]. The documents emphasizes the need to implement a strategy
of culture, increase its international influence, promote the international influence of
Chinese culture, show the world a new image of China’s reforms and openness, and
formulate the task of broad coverage of “basic national features, values, ways of
China’s domestic and foreign policy development. It stressed the importance of
creating the "world-class media”, which, based on the innovative methods of foreign
propaganda, are designed to strengthen China’s “voice” on the international arena
which will allow to influence the world public opinion.

At the 18" CPC Congress (November 2012), Hu Jintao singled out the task of
“strengthening the role of culture as a ‘soft power’ of the state” among the tasks of
building the xiao kang society and ‘“comprehensive deepening of reforms and
openness”. Complementary to the “xiao kan” idea is the Confucian “datong” idea —
“great unity”, which is also widely used for reasoning the CPC goals, in foreign
policy it means the value harmonization of diverse cultures. Hu Jintao’s report
underlined the need to raise the cultural level of citizens and the society civility, and
emphasized the need to actively promote Chinese culture abroad [23, C. 38].

According to international experts, in recent years China has been among the top
three in terms of soft power policy spending, second only to the United States and the
European Union. The researchers highlight the promotion of traditional and modern
culture, including the language spread and promotion, widening of educational
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contacts, developing of economic ties, scientific and technological cooperation,
promoting of international development, deepening of public diplomacy, supporting
of compatriots living abroad among the main China’s “soft power” policy directions.

The China’s “soft power” strategy is focused geopolitically on developing
relations with its close neighbors, creating a kind of security belt around China. In
particular, strengthening of China’s position in the Asia-Pacific region through APEC
and in Southeast Asia through ASEAN is the priority. The other international
platforms, such as the SCO (co-founded by China), and the BRICS, also pursue this
purpose. It is from the standpoint of the “soft power” component that one can assess
China’s colossal diplomatic, information and economic efforts since 2013 to promote
the idea of creating a new Great Way (“one belt - one road” or “Economic Silk Road”
and “The 21% Century Maritime Silk Road”), whose extra goal is peaceful unification
of the developed and developing countries (more than 60 countries of the world),
under the socio-cultural and economic auspices of China. It is planned to spend
$ 1 trillion to fulfill this idea.

Since the middle of the 2000s, China has been actively working to adapt the
Confucian heritage to the challenges of contemporary national and foreign policy.
China’s growing economic power, coupled with China’s growing openness to the
outside world and the soft expansion of Chinese culture, has allowed it to hold key
positions at the G20, G7, and UN Security Council Summits. According to Chinese
experts, the main purpose of conducting Chinese foreign policy through the cultural
expansion doesn’t mean to convince the world of the moral superiority of China’s
development path, but of the universality of China’s proposed moral values and to
reconcile the world community with the inevitability of China’s rise.

One of the manifestations of China’s “soft power” in international relations is its
active participation in peacekeeping missions. Among the UN Security Council
permanent members China ranks second (after France) in the number of peacekeepers
sent to the “hot spots” of the world. China’s humanitarian aid to countries in need is
diverse and large-scale. Over the last 40 years, more than 2,000 Chinese doctors have
been sent to Yemen to provide medical care to the local population (it should be
noted that in response, China has gained access to Yemeni energy resources) [24].
From the beginning of the period of “reforms and openness” to the end of the first
decade of the new century, more than 15 thousand doctors provided care to about
180 million patients in almost 50 African countries [24].

For China, the creation of a positive foreign policy image is becoming more
relevant every year. Just after the Sixth Plenum the CPC Central Committee of the
17" convocation, the Chinese leadership began to implement tasks to improve the
country’s image on the international arena, to promote Chinese ideas and traditional
values, including by increasing the share of cultural industry in GDP, ensuring the
cultural security of the country from the expansion of the soft power of other actors
and to expand the cultural influence on other countries.
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In this context, the use of national media and global communications to promote
Chinese culture, values and achievements is of great importance. The Chinese
leadership is taking powerful steps to create new channels for broadcasting abroad
and global media corporations, to develop a powerful film industry and promote
national cinema in the cultural world as a new element of soft power policy.
Promoting China’s contemporary cultural achievements through television, radio,
media, as well as the world demanded and competitive cinema is one of the ways to
implement soft power policy. To fulfill these ambitious plans of national media and
cinema system rapid development, China has succeeded in creating a modern media
industry capable of being a real alternative and competitor to Western global media in
the global information space.

One of the real implementations of the cultural expansion policy was the opening
in 2004 of the Confucius Institutes around the world; they created a network of
specialized educational institutions established in different countries of the world.
The official website of this organization defines the goal of the Confucius Institutes
as the spread of the Chinese language and culture around the world, promotion of
multiculturalism and building a harmonious world [25].

The Confucius Institutes world network dates back to 1987. At that time, the
Council for the International Dissemination of the Chinese Language was formed at
the governmental level, which included the heads of 12 Chinese ministries and
departments. The Council permanent working body is the Office (abbr. - Hanban),
which is a specialized body and non-governmental organization under the Ministry of
Education of the PRC. However, the real opening of Confucius Institutes started in
2004 (South Korea).

The Confucius Institute Offices are being created in different countries on the
basis of higher education institutions. An absolute condition for the establishment of
such an office is the presence of a partner-University from the Chinese side. Chinese
side specialists provide methodological, organizational, personnel assistance to
spread the Chinese language and culture in the office location region. But the Hanban
financial assistance is considered to be the main contribution. The content of the
Confucius Institutes activity is similar to the German Goethe Institute, the Spanish
Cervantes Institute or the British Council activities. However, from the organizational
part, the Chinese side has found its way, abandoning to create and register the
Chinese language center branches in foreign countries. Instead the Confucius
Institutes appear directly within existing foreign educational institutions, where one
of the Chinese universities is a partner. Foreigners provide premises, Chinese —
teachers and teaching materials. There are direct links between Chinese and foreign
universities. At the same time, Confucius classes are created on the basis of
secondary schools.

It should be noted that as of the end of 2018, 548 Confucius Institutes were
established in 154 countries, 1,87 million people study there, and the number of
teaching staff is 46.7 thousand people [26]. 1193 Confucius classes have also been
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opened in 83 countries. The Confucius Institutes are located across the continents as
follows: 126 offices in 34 Asian countries, 59 — in 43 countries in Africa, 182 —in 41
European countries, 160 — in 24 countries of America, 21 —in 5 countries of Oceania.

This way of promoting culture and its values in the scientific literature was called
“export of education” [27]. One more example is the involvement of foreign students
in education (training, internships) in China. The idea is to provide quality education
in comfortable environment for foreigners, to form their positive memories and
feelings about the host country, to lay the foundation for future friendly relations with
the foreign countries’ residents and institutions. That is why international educational
exchange programs, which aim not only to develop cooperation between states but
also to improve mutual understanding between peoples and demonstrate national
achievements through education, are welcomed at the State level and receive
comprehensive State support from the Chinese state.

The creation of effective China’s soft power tools is becoming part of the state’s
purposeful and long-term policy. It should be noted that China regulates various areas
of “soft power” policy. Such normative and legal regulators include Party Program
documents (Congress and Plenum of the CPC Central Committee resolutions),
legislative acts are laws that contain China's foreign relations provisions. For
example, a separate section of the Law of the People's Republic of China on
Education regulates foreign exchanges and international cooperation in the field of
education; in turn, the laws are detailed by bylaws of state institutions responsible for
a specific area.

Therefore, the changes in China’s foreign policy are connected with the transition
to “soft power” policy based on Confucian postulates and maxims, thus they can be
grouped in the following areas. First of all, it is the security policy aimed at
preventing the international situation deterioration: in full accordance with the
Confucian position of the best victory without war. China stays apart from any
military conflict if it does not directly affect its territorial interests (like Taiwan, the
islands in the South China Sea) and wide participation in peacekeeping missions.
Secondly, it is the humanitarian activity including the assistance to other countries
that is not connected with political conditions or ideological issues. The vivid
example of such assistance is China’s current response to the needs of the EU and the
post-Soviet countries during the coronavirus pandemic. Finally, the third area is the
cultural expansion itself, both through the creation of its own positive image by the
media, using cultural products, and through “the export of education”.
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Memenvosa T.0., Yscen B.A. Bnnue rougyyiancekux yinnocmeii HA 306HIUIHIO ROJIIMUKY
Kumato nepiody «pechopm i sioxkpumocmiy.

Cmammio npuceéaueHo uABNeHHIO PO KOHQYYIAHCOKO20 CKAAOHUKA Y (POPMYBAHHI 308HIUHBOT
nonimuxu KHP y nepioo «peghopm i 6iokpumocmiy. AGmop ananizye KUmaticbky mooenb «M Kol
cunuy ma il GiOMIHHOCMI 6I0 KIACUYHOI, meopemuuHi 3acadu sxoi copmyrvosano [Dic. Haem,
po3kpusac ocobausocmi 3acmocysants Kumaem «m’sikoi cunuy y 308HiUHbONOLIMUYHIN OisIbHOCHI
ma 6cmanosmoe i 3MIiCMosHUTl 36 A30K 3 KOHPYYIAHCOKUMU YIHHOCMAMY 1l KOHyenmamu. Y cmammi
HAOAHO 02710 MIYMA4eHb «M AKOI CUIUY» 6 OCHOBHUX NMpAysax KUMAUuCbKUX YYeHUx, OOCTiOHCEHO
8i000padicenHs PO3BUMKY KOHMYUIAHCOKUX [0ell «M AKOI cuiuy 8 NApmiuHux i O0epiCasHUX
OOKyMeHmax ma piuenHax nepiody «peghopm i GiOKpumocmi», 8i000pa#CeHO 3aACMOCYBAHHSA
KOH@YYIaHChKUX npunyunie y npakmuunux oisx Kumaio na 306Hiutnbonosimuyniv apemi.

Tokasano, wo cmeopenns epexmusnux incmpymenmie «m’sxoi cunuy Kumaio cmae uacmunoio
YinecnpamMo8anoi i 00820CMpPOK060i nonimuku Oepxcasu. [Jo maxux iHCMpYMeHmié Hanexcams
npuckopene peghopmyeanns nposionux 3MI  mene- i padiokomnauiti i3  3aACMOCYBAHHAM
HACyYacHiuux mexHonoz2itl i opieHmayicro Ha 308HIUHBLO20 CRONCUBAYA, NPOCYBAHHA MPAOUYILIHOT
ma cyuacroi xkyremypu Kumaro Ha 306HiwHI punku Kynemyproi npoOykyii, 30inbuteHHs @opm
npucymuocmi KyaibmypHoi npodykyii Kumato na ceimogomy pumky, nowupenusi ma nonyispusayis
KUMQaucbKoi MOBU, «eKCNOpm 0CGIimuy il po3UUpeHHs OCEIMMHIX KOHMAKMIG, PO3GUMOK eKOHOMIUHUX
36'A3Ki8 I HAYKOBO-MeXHiuHe CNiBpOOIMHUYMEBO, DPO3BUMOK 2POMAOCLKOI Ouniomamii, niompumka
CRIBGIMYUSHUKIB, SKI NPOACUBAIOMb 3d KOPOOHOM. [ eononimuyno e Kumaicbka cmpameis «m saKoil
Cunuy 30pIEHMOBAHA HA PO3BUMOK BIOHOCUH 3i CBOIMU HAUOAUICUUMU CYCIOaMU MA CHMBOPEHHS
Hasxono Kumato ceoepionozo noscy besnexu.

Jlosedeno, wo cyuacuuti Kumail npacre 3as8umu npo cebe AK HOBUN YEHMD «M SKOI CUTUY,
CMBOPEeHHs SIKOI € YACMUHOK  YLNeCHpsAMO8aHoi 00820CcmMpoKo8oi noaimuxu Oepocasu. Lle
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CYNPOBOOACYIOMbC AKMUBHUM 38epHeHHAM [0eonocie KHP 0o mpaduyitinoi KynbmypHoi cnadujutu
Kpainu ma OnepmsAM HO0B8020 308HIUHbONONIMUYHO20 KYPCY HA KOHCEP8AMUBHI YIHHOCMI
KoH@Qyyiancmaa, sike 0t Kumaro € c60€pioHuM yusinizayiitHum KoOoM, Wo 0emepMiHye 6Ci CMOpPOHU
COYIANLHO0 JCUMSL.

Knrouosi cnosa: 30eniwns nonimuxa Kumaio, nepioo «pegpopm i 8iokpumocmiy, KOH@YYIaHCbKI
YIHHOCMI, «M KA CUNAY», EKCHOPM KYIbmYpPU i 0CGIimu.

Memenéea T.A., Yocen B.A. Bauanue xonyuuanckux yeHHocmeil HaA 6HEUIHIONW NOTUMUKY
Kumas nepuooa «pegpopm u omxpsimocmu

Cmamusi nocesuena blasieHuio poau KOHGYYUAHCKOU COCmagasioueli 8 opMuposanuy GHeuHell
noaumuxu KHP 6 nepuoo «pegopm u omxpvimocmuy. Aemop ananuzupyem Kumaickylo MOOeib
«MASKOU CUTLLY U ee OMIUYUSL O KILACCUYECKOl, meopemuyecKie 0CHO8bl KOMOPOUL ChOPMYIUPOBAHDL
Jowc. Haem,  packpvisaem — ocobennocmu  npumenenuss — Kumaem — «MsAeKOU — cuivly 60
BHEUHENONUMUYECKO  OesIMENbHOCMU U YCAHABIUGAEM €€ COOePICAMENbHYI0  C613b  C
KOH@YYUAHCKUMU YEHHOCMAMU U KOHyenmamu. B cmamve 0an 0630p moakoganuti «Msekou Cubly 6
OCHOBHBIX MPYOAX KUMAUCKUX YUEHbIX, UCCIe008AHO OMOOPAdICEHUsl PA3BUMUSL KOHDYYUAHCKUX Uldell
«MASKOU CUTBLY 6 NAPMULHBIX U 20CYOAPCMBEHHBIX OOKYMEHMAX U peuleHusx nepuooa «pegopm u
OMKPBLIMOCIU», OMPANCEHO NPUMEHEHUE KOHMYYUAHCKUX NPUHYUNOE 8 NPAKMUYECKUX OelCmeusx
Kumas na enewtnenoiumuueckou apene.

Iloxasano, umo cozoanue 3phexmuHbIX UHCMPYMEHMO8 «msieKol cunvl» Kumas cmanogumcs
YACMbIO YENeHANPAGIEHHOU U 00J20CPOYHOL NOAUMUKOU 2ocyoapcmea. K makum uncmpymeHmam
omuocsames yckopennoe pegopmuposanue eeoywux CMHU, mene- u paduoxomnanuti ¢ npumeHeHuem
CAMBIX COBPDEMEHHBIX MEXHON02Ul U OpUeHmayuell Ha 6HewlHe20 nompebumens, nPOOSUICEHUE
MpaouyuoHHoUu U coepemenHou Kynvmypol Kumas Ha 6HewiHue puIHKU KYIbMYPHOU NPOOYKYUU,
yeenuyenue Gopm  npucymcmeuss  Kyabmyprou —npooykyuu Kumas Ha  Mupoeom  pulike,
pacnpocmpanerue U NONYISPU3AYUS KUMALCKO20 53bIKA, «IKCNOPM 00pa306aHusy, paculupeHue
00pA306aAMENLHbIX  KOHMAKMOS, — PA36UmMue IKOHOMUYECKUX — C6s3el U  HAYYHO-MEeXHUYEecKoe
compyonu1ecmso, pazeumue O0OWECMEEHHOU OUNIOMAMUU, NOOOEPICKA COOMEHECMEEHHUKOG,
npoacugaiowux 3a pybesicom. [eonorumuvecku oice Kumaickas cmpameuss «MSISKOU CUTbLY
OpUEHMUPOBAHA HA PA3GUMUE OMHOWEHUIL CO CEOUMU ONUNCAUMUMU COCEOSIMU U CO30AHUe B0OKPY2
Kumas ceoeobpasnozo nosica 6ezonacuocmu.

Hoxazano, umo cospemennviii Kumaii cmpemumcsi 3as16umos 0 cebe Kax HOGblU YEHMpP «MACKOU
CUbly, CO30aHUe KOMOPOU SGIAEMCS YACMblo  YENCHANPAGIeHHOU  00J20CPOYHOL  NOIUMUKU
eocyoapcmea. Omo conposodicoaemcs akmueHviM obpawenuem udeono2oe KHP k mpaouyuonnomy
KVAbMYPHOMY — HACIEOUl0 CMpAaHvl U ONOPOU  HOB020 — GHEWHENOIUMUYEeCcKo20 Kypcd Ha
KOHCep8amugHvle YeHHOCmU KOoH@yyuancmea, komopoe Oasi Kumas sensiemcss c60eoOpasubim
YUBUIUIAYUOHHBIM KOOOM, OeMEPMUHUPYIOUWUM 6CE CMOPOHbL COYUATLHOU HCUHIL.

Knwuesvle cnosa: enewnss nomumuxa Kumas, nepuod «pepopm U OMKpLIMOCHUY,
KOH@YYUAHCKUE YEHHOCU, «MSI2KAsL CUILAY, IKCHOPIL KYJIbMypbl U 00PA308aAHUSL.
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