41

[IpobneMy MDKIEPKOBHUX BIHOCHMH ICHYIOTH 3/aBHAa 1 OyayTh 3aBXIU ICHYBaTH B
cycrinbeTBl. EkyMeHi3M noTpiOeH sk 3aci0 BUPINIyBaTH Il IPOOJIEMH HE METOJaMH TTOIaJIbIIIOTO
NOCHJICHHS 1 3aJlaBHEHOCTI MDKIIEPKOBHOI BOpOKHEYI a00 OJIOKyBaHHA 3 TUMH YH 1HIIUMH
MOJIITHYHUMH 1 TPOMAJICBKUMH pyXaMH, @ MUPHUMH METOAAMH 1 ITUBLII30BaHO (SKIO BXKE 1X Haril
iepapXu He MOXKYTh BUPIIITYBAaTH NO—XPUCTUSHCHKH) — 32 CTOJIOM €KYMEHIUYHHX JAUCKYCIH.

JI1g yKpaiHCBKOTO €KYMEHI3MY JAJIEKOI0 1 MOKHU IO HE JOCSHKHOIO TIEPCIEKTHBOIO € Ti
NUTaHHSA 1 NPOOJEeMH, SKi JUCKYTYIOTBCS — CBITOBHMH TEOJIOTAMHU—CKyMEHICTAMH, a came:
€KYMEHIYHA eKJIe310J10risd (BU3HAYEHHS CYTHOCTI 1 XapakKTepy CydacHOi LEPKBH 1 TakuxX ii
0COOJIMBOCTEH SIK CBSITICTH, COOOPHICTH, Ka)OMIUHICTh Ta AllOCTOJIMYHICTS); O10MIMHUI eKYMEHI3M
(mpoGrema CrHiBBITHONICHHS “TIMCAaHHS 1 “TIepenaHHs’’, MEPBICHOT €BAHTEIIYHOCTI 1 Tpaawilii);
HOIIMPEHHS €MHOTO OOTOCHYXKIHHS (30JIDKeHHS PI3HUX TUMIB KOH(ECIHHOI 00psI0BOCTI,
BCTAHOBJICHHS CIUIBHOCTI Y CTPYKTYpi OOTOCITY)KIHHS).

OnHak 1 yKpaiHCBKOMY €KyMEHi3MYy, SIKIO HOro ifgei craHyTh OJM3bKUMH 1 TOTPIOHMMH
JUIsT KOH(PECIMHNX aBTOPUTETIB YKPATHCHKUX IIEPKOB 1 PENITIMHMUX OpraHi3aiii, i CHIy BXe
CHOTOJHI 3alOYaTKyBaTH JMdiajor B TMOTPIOHOMY, XO0dY 1 CKJIaJHOMY HampsMKy, a came:
MDKTPABOCTABHUMA Tiajior MIOAO0 MUIAXIB JTOCATHEHHsS aBTOKe(atii, IMMOMICHOCTI, €IHOCTI,
3’sICyBaHHS IPABOMIPHOCTI 1 AOIIJIBHOCTI 30epekeHHs, MaOyTh, BKE apXaiYHUX MOHATH 1 03HAYCHb
“HepxBa—martip”, “llepkBU—IOHBKH’, OpPIEHTYIOUHMCh Ha €KyMeHIuHy B3aemofito “llepkoB—
cecTep”’; CTaBICHHS YKPAaiHCHKUX IIEPKOB 10 KoHCTaHTHHOMOIBCHKOI 1 MOCKOBCHKOI MaTpiapxii,
Amnocronecpkoi  Cronuili; Bipa 1 cydacHa KyJIbTypa, TOOTO TEpEelIaHHS €BaHTEIbCHKOTO
NOCIIAaHHUIITBA, TPOBEACHHA €BaHremizauii y (opmax HaIiOHaJIbHOI KyJIbTYpH, HalllOHAIBHOI
TPAIuIli, IO CTOCYETHCS TAKOXX MOBHU OOTOCIY)KIHHS; CIUJIBHICTh aKI[I BCIX XPUCTUSHCHKUX
LIEPKOB JUISl HAIIOHAILHOTO BiJIPOJUKEHHS, JYXOBHOTO O3/JOPOBJICHHS CYCIHIIBCTBA 1 TMOMOJAHHS
BCUTSIKUX MOpaJIbHUX Jedopmartiii.

B.B.Beach (USA)
EVANGELISM AND PROSELYTISM —

RELIGIOUS LIBERTY AND CHALLENGE OF ECUMENISM”™

The Mandate of Evangelism

Evangelistic mission is an inescapable mandate of Christianity. Every Christian worth his
or her "salt" (to use a New Testament expression) recognizes that it is of the essence of being a
Christian that one has both the responsibility and joy of witnessing to one’s faith and salvation. In
fact, evangelism is the spreading of the "good news" of salvation freely available, by the grace of
God to every human being.

In the New Testament we find not only the “great commandment"—to love God and
neighbor, but also the "great commission” to go, teach, baptize and disciple all people as followers
of Jesus Christ (Matt. 28:19, 20).

Evangelism a Suppressed Concept

There is a problem in World Council of Churches (WCC) ecumenical circles in regards to
evangelism. It is not easy to locate "evangelism™ in WCC statements. The terms evangelism
andevangelization are infrequently used in WCC documents since the 1961 New Delhi Assembly.
The favored words among ecumenists are witness and mission, not evangelism. Presumably
onereason for this, is that evangelism implies some form of proselytism and many ecumenists find
proselytism and ecumenism to be conflicting and contradictory expressions of religious
activity.Furthermore, some ecumenists see evangelism as largely associated with United States
evangelicalforeign mission enterprises that tend, it is alleged, to promote U. S. power (see San
Antonio Report, 1989, p. 153).

The Setting

* Tus. anoraniro B.€nencekoro no crarri b.biua B KiHui crarTi.
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We are living in a newly found climate of religious freedom. Generally speaking, we no
longer have government protected (and financed) state churches with religious "hunting reserves."
Islamic countries, of course, offer a different picture of their own. Proselytism is an inevitable sign
or consequence of religious division and growing religious pluralism. As there will be political
campaigns by competing parties where there is democracy, as there will be economic competition
where there is an open market, thus there will be religious competitiveness in the religious forum
where there is religious liberty in society. | for one, do not believe this is ipso facto bad, as long as
there is no hatred, no prestige chasing, no vindictiveness or acrimony.

Tensions Between Rights

We already mentioned the great new fact of our era—religious liberty. However, there
seems to be a conflict between the universality of religious freedom, as supported by the United
Nations instruments and other documents, and the concept of cultural relativism of religious
freedom. Furthermore, there is also a perceived conflict between the right to freely change religion
and the right to freely keep a religion. We mention another evangelistic tension between

two rights, which at times are complementary, but at other times are in opposition to each
other: the right of the individual person and the right of the institution (e.g. - the church). Of course,
every person has the right to determine to which organization to belong or not to belong, and
similarly every religious organization should have the right to decide its own membership
requirements, including “entrance™ and "exit." The problem comes when the religious organization
does not want to permit leaving and uses the police power of the state to enforce membership. Van
der Vyver says very pointedly: "By submitting to totalitarian control of their internal affairs by
governmental agencies, the religious institution forfeits its internal sphere sovereignty and becomes
a pawn of religious oppression by the powers that be” (Johan D. van der Vyver, "Religious
Freedom and Proselytism," The Ecumenical Review, Oct. 1998, p. 422).

Despite these tensions, the UN has clearly upheld the right to spread one’s religion by
teaching and manifesting it. The final act of the UN World Conference on Human Rights (Vienna
1993) affirmed that "All human rights are universal, indivisible, and interdependent and
interrelated. The international community must treat human rights globally in a fair and equal
manner...it is the duty of states, regardless of their political, economic and cultural systems, to
promote and protect all human rights” (Part I, para.5).

One reason for anti-proselytism legislation is what | consider to be a false hope and
illusion: achieving uniformity or religious homogeneity. Such homogenized societies can no longer
exist and keep power in this age of rapid change, travel, and instantaneous communication, except
by a holocaust type of approach, religio-ethnic cleansing, use of religious police, and the equivalent
of medieval totalitarianism.

Disagreements and Agreements Regarding Evangelism

There are no doubt significant disagreements among Christians regarding mission and
evangelism:

Disagreements regarding ecclesiology and sacrament, disagreements between those who
are out going and those who emphasize evangelism as internal renewal, between those who think
globally and see the world as their parish and those who have an exclusivistic territorial or
canonical view of the church and think locally or nationally. There will also be in
evangelism/proselytism disagreement between those who believe in the legal equality of all
religious bodies and those who claim that historical precedence and/or greater numerical size give
them special rights not available to others.

There is also the problem of some ecumenists seeing an inherent conflict or incompatibility
between ecumenism and evangelism among members of Christian denominations. The WCC’s
1989 San Antonio Report openly states: "Active proselytism aimed at gaining members from
another church is contrary to the spirit of Christ"” (p. 75).

. There are, however, some general agreements among Christians that have a barring
on evangelism:
. Evangelistic mission is central to the Christian faith

. Christ has a unique role
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. Power of prayer
. The church community is not conterminous with society
. Evangelism is what God does more than what human beings do, albeit God works

through human instrumentalities.

The implications of this last point are not always fully understood. God is the Author,
therefore, when a Christian is hindered in evangelism he or she feels violated, limited, restricted in
accomplishing the divine mission, even persecuted.

Evangelism Versus Evangelization

Some people try to make a difference between “evangelism” and “evangelization.” I
personally believe that this distinction is rather artificial and at best a matter of emphasis.
Furthermore, in the other languages that | know, there is no such difference because there are not
two words (e.g. Spanish, French, Italian, German). Some see in "evangelism" a call to conversion,
change of life (including at times, change of religious affiliation) and in evangelization, the
spreading of Christian values in society without any call that may involve a change of religious
affiliation. My own personal conviction is that all authentic evangelism/evangelization involves a
call to discipleship with emphasis on change of life, without necessarily calling for change of
church membership, but leaving this possibility to the free choice of those evangelized as they
respond to the divine call. Anything less is "ersatz evangelism."

Evangelism Among Non-Christians:

The historical traditional position has been that there is no salvation outside of the Christian
church (“extra ecclesia nulla salus™). Many evangelicals hold that there is no salvation without
acknowledging Christ as Savior, and that the un-evangelized are lost and die like hordes of
lemmings falling after each other by the thousands over the Arctic cliffs into the sea. The
ecumenical position is much more open to the idea that salvation is possible in other religions. In
Seventh-day Adventism there is a tension between, on the one hand, the urgency of the missionary
task of preaching the gospel to the whole world in preparation for the Coming Lord, and, on the
other hand, the assurance that God is mighty to save even outside organized Christianity.

Definitions of Proselytism

Looking more closely at the question of proselytism, we have to remember that the term
historically did not have a pejorative connotation, as it generally does today. Unfortunately, there
has been for some years a tendency to give proselytism a sectarian connotation, by using it to refer
to witness and evangelism by other religious confessions, never one’s own, for, after all,
reprehensible methods are never used by "my" church, but only by "other" religious bodies!

I would much prefer to use the terms "improper evangelism™ or "improper proselytism,"
than simply "proselytism.” Proselytism is an equivocal term, rife with misapplications. There are
many different definitions of proselytism, many self-serving, providing a defense mechanism. Here
are some definitions:

Proselytism is witness and evangelism aiming at conversion.Proselytism is false or corrupt
witness, using wrong methods.Proselytism is sheep-stealing with a view to enlarging one’s own
church and empire-building, using false motivation.Proselytism is evangelizing the wrong people,
using false targets.Proselytism is interfering with the belief and religious life of other people, false
tactic.Proselytism is keeping people ignorant about real faith and religion, in essence, keeping them
captive in the church of their accidental birth, false confession/formalism.Proselytism is a
conscious effort with the intention to win members of another church, false strategy.

Improper Evangelism or Proselytism

As already indicated, | prefer using the term "improper"” or “false™ proselytism. It is easier
to come to an agreement on this basis, because most people are opposed to what we might call
corrupt witness. | believe we have false evangelism and improper proselytism when there is one or
more of the following:

Use of cajoling, material inducements, and even bribery to win adepts.Use of intimidation,
such as a superior in the workplace exerting improper pressure on employees. Offering social or
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educational inducements. Falsely attributing teachings or beliefs to others, which they do not hold.
Any form of evangelism involving fiscal fraud or extortion. Use of slander and libel. Keeping
individuals in intensive indoctrination and separated from family and old friends.Consciously and
as a matter of strategy taking advantage of people’s misfortune (e.g. poverty, ignorance, sickness,
death in the family).

I think many and maybe most people would agree that these eight approaches constitute
false proselytism (though many would say that all proselytism is by definition false!) There are a
number of problems that arise, some ethical, some ecumenical, and some doctrinal. For example,
evangelistic activities by members of one church among members of another church are seen by
some as ipso facto false proselytism. They would say: if you must, go preach in non-Christian
countries. While every Christian has a right and duty to witness, not everyone is called to go to
non-Christian countries. Furthermore, Christian witness cannot be limited because one’s neighbors
are members of a church. The debate becomes even more difficult when some people advocate that
any suggestion to someone that this person might wish to consider changing religion, should be
prohibited or at least limited under the law.

Who is ""Churched"?

There is also the fundamental question regarding who is a believer, who is a Christian, who
is "churched" and who is "unchurched." Does the act of baptism during the first few days of a
person’s life make a person a believer, even though that person never (or almost never) goes to
church, has no living faith, and apparently no living connection with Christ? Is such a person really
and effectively "churched"? This question becomes all the more significant due to the substantial
inroads of secularism within formal Christian ranks. These are delicate questions, but cannot
simply be swept under the ecumenical rug.

Pastoral Care

The suggestion is made in ecumenical circles that the answer to some of the proselytism
problems lies in joint witness based on love and mutual recognition. Where there may be, for
example, inadequate pastoral care, evangelical churches should support existing historical churches
by engaging in common witness. This makes some sense when applied to situations where there
are already well-developed ecumenical relations and mutual respect and equality. But this is
difficult to envision where newer (though not necessarily new) churches are looked down upon,
discriminated against and at times, treated by some established churches as a sort of religious
plague to be vaccinated against, at best, or preferably placed in quarantine by government action!

It is also at times claimed that the proselytizing efforts by the evangelicals are nullifying the
pleasant climate of Christian love that existed in the past. However, historically this has often not
been the case. For example, in eastern Europe before the communist revolution, the minority
churches were discriminated against and often persecuted with the conivance of the majority
churches, more often than not at the instigation of those state churches.

Evangelistic cooperation presupposes respect, conversations, and dialog. This ecumenical
potting soil is often lacking. Churches that have been around for well over a century or longer are
identified as sects and refused recognition or status as churches. There are cases where churches
that complain vociferously about western proselytism, refuse conversations, dialog or any
recognition whatsoever. Is it logical to talk about Christian love under these conditions? One can
rightly ask whether what is wanted is not so much cessation of proselytism, as the elimination of
other religious bodies seen as competition.

Right to be Proselytized

There is one aspect of evangelism or proselytism that is often overlooked. In dealing with
the right to proselytize, one must also consider the right to be proselytized, that is the right to
receive information, to be taught, to grow in a new or different religious experience. We should
deal not only with the right to witness and impart information, but also with the right to receive
information. Any strict anti-proselytism regulations cut off the supply of new and different
information, restricting both the dissemination and receiving of ideas. Should we not also listen to
the witness and views of those who have been proselytized and converted from one church (usually
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formal belief) to another church (usually living faith)? This right to receive information is also a
right recognized by the Universal Declaration of Human Rights (see article 19).

Spiritual teaching, which may lead individuals to abandon their organized religion, of their
own free will, is not improper proselytism, as indeed the European Court held in the Greek
Kokkinakis case. The crucial issue of proselytism is the question of coercion. If there is coercion,
such proselytism is improper and to be condemned as false. Tad Stahnke puts it this way: "Thus,
the more that proselytism interferes with the ability to freely choose, the more the regulating power
of the state may be attracted.” ("Proselytism and the Freedom to Change Religion in International
Human Rights,” BYU Law Review, 1999, No. 1, p. 327)

Violations of Ethical or Moral Norms

Recognizing that false proselytism is improper, it must also be said that most wrong forms
of evangelism come under the aegis of ethical behavior, not statutory limitations. Much false
proselytism is a violation of moral norms not legal norms. Such behavior may be undesirable and
morally suspect, not to say reprehensible, but the government is not there to correct faulty thinking
or repress false religious witness. The state cannot read minds or consciences and motives. State
involvement in this sphere can easily lead to great human right abuses. While we can agree on
various definitions of improper proselytism, it is not easy to always know where to draw the line
and where just public order and the rights of others are violated. Indeed, the state must protect such
rights, but most false evangelism or proselytism falls into the area of moral violations which should
not come under the preview of the state. Indeed, the Hungarian Constitutional Court was quite right
in holding (1993) that it is not for government authorities to decide what is proper religion, but a
matter of "self-interpretation by the churches." (East European Case Reporter of Constitutional
Law, 1994, p. 62 in The Ecumenical Review, October 1998, p. 425)

Let me present a few tentative thoughts regarding a possible "Code de Bonne Conduite"
dealing with principles of proper dissemination of religion and belief. Some of us have been
working on such principles in connection with the El Escorial Conference of last May, which is to
conclude in Spain next January 2000. As already mentioned, there are two-sides in the matter: the
proselyters (outside) and those subject to proselytism (inside). Both sides need to act properly and
respectfully.

Good Behavior on the Part of Those Outside (Proselyters)

There needs to be sensitivity to cultural customs.Not exploit or take advantage of poor,
vulnerable segments of the population.Not knowingly make false or questionable claims of
miraculous healings or interventions.Not pressure people unduly to abandon the religion of their
fathers, risking injury to their religious feelings.Not offer financial or other material inducements or
educational benefits in order to "convert" people.Not knowingly spread false information regarding
the teachings of other religions or ridiculing their beliefs and practices.Avoid using pejorative
terminology (such as “image worshipers,” "the harlot of Babylon," "apostate religion™).Not accuse
large majority churches of having no spiritual or missionary life.Not incite hatred, internecine
strife, and antagonistic competition.Not use coercive or manipulative methods of evangelism to get
church members, including certain advertising that preys on human gullibility.Not use socio-
economic and political power to gain members.Not discredit art used in churches as a transgression
of the first or second commandments of the Decalogue.

Good Behavior on the Part of Those Inside (Objects of Proselytism)

Not exploit or take advantage of members by keeping them ignorant.Not knowingly spread
false information regarding the teachings of other religious bodies or ridiculing their beliefs and
origin.Not use false tactics to discredit other, especially newer religions, by making alarming
statements and unsubstantiated claims about “dangerous sects."Not unduly pressuring members to
remain members, by use of open or implied threats and ostracism.Not encourage, but discourage
government authorities to discriminate against smaller and newer religious groups and suppress
evangelistic witness seen as undesirable.Avoid using pejorative terminology such as "sect,” "cult,"”
"satanic group,” "heretical group.”Not incite hatred of or contempt for minority religions and not
encourage ethnic strife.Not use coercive socio-economic or political power to keep members.Not
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ask for, but on the contrary avoid preferential treatment by the government for one’s particular
church.Avoid the religious monopoly syndrome.

Good Behavior Applicable to All

Build bridges and relationships through contact and conversations.Speak the truth in love
(Ephesians 4:15).Always be ready to give the reason for one’s hope and faith, subject to the three
Petrine conditions: humility, respect, and honesty (good conscience) (1Peter 3:15).See missionary-
evangelistic work as involving both spiritual matters (personal salvation) and societal matters
(justice and service).Be truthful, transparent, and fair, vis a vis other churches.Keep to convictions
and not compromise by subverting self-understanding.Compare the ideals of your church to the
ideals of other churches, and not the ideal of your church to the reality of other churches.Verify
rumors and alleged happenings in other churches, before believing them to be true.Take account of
history, not in order to always fight for the status quo, but in order to understand where people
come from.

Some Solutions and Conclusions

There is a need for dialog between 1) proselyters; 2)opponents of any form of evangelism
among baptized members of a church; and 3) those who have been proselytized. Dialog within one
side is really a waste of time—Iike preaching to the choir about the importance of being in church
next week.

Proper evangelism/proselytism must involve tolerance, not compromise, not a tolerance of
condescension, but one that respects the equal rights of others.

Conversion should not be presented as closely related to giving up local customs and
traditions which are not really in religious opposition to the religion being propagated.

Any form of coercion to change or keep one’s religion must be condemned and rejected,
for every human being has the inalienable right to adopt the religion of his choice and/or change his
religion according to conscience. Evangelism yes, with vigor and with modern, effective means of
communication, but with a clear sense of limited knowledge. We may know much truth, but only
God knows the truth in all its fullness.

Religious views and beliefs that cannot stand up for themselves in a free religious market
and survive in a climate of freedom, equality and evangelistic persuasion, may well be on the way
to the museum or library. To use the heavy hand of the state to protect such religious groups from
the forces of religious persuasion, weakens the moral integrity of such religious bodies. To use the
language of the stock market: Such religious bodies may be "ripe for take-over."”

"The responsibility of fostering religious freedom and the harmonious relations between
religious communities is a primary concern of the churches. Where principles of religious freedom
are not being respected and lived in church relations, we need, through dialog in mutual respect, to
encourage deeper consideration and appreciation of these principles and of their practical
applications for the churches.” ("Challenge of Proselytism and the Calling to Common Witness,"
Joint Working Group between the Roman Catholic Church and the World Council of Churches, 7%
Report, 1998, p. 47.

"False proselytism does not liberate, but enslaves and replaces ignorance with subservience
to legalism and isolation from the dynamic realities of life. In contrast, authentic evangelism must
be liberating—liberation from intellectual and spiritual blindness, liberation from confining
ecclesiastical structures, liberation from dead formalism. Such evangelism will lead people to enjoy
the freedom Jesus spoke about when He said, "the truth shall make you free.” (John 8:32)

€BAHI'EJIBALLA 1 TTPO3EJITU3M —
PEJII'NTMHA CBOBOJA 1 BUK/IUK EKYMEHI3MY

€BaHreni3M NMeBHOI0 MIPOIO JyKe OJM3BKUN 10 Mpo3emiTi3My. barato XTo 3 eKyMeHICTiB
3HAXOJIATh, IO MPO3ETITH3M 1 €KyMEHI3M € KOH(IIKTHUMH 1 B3aEMOCYNEPEWINBUMH MOHSTTSIMHY,
OUITBIIIE TOTO, IEXTO 3 HUX BBaXKAa€, IO €BAHTEII3M IIOB’S3aHUN MEPEIOBCIM 13 €BAHTEIIbCHKUMU
micismu CLA, siki mparHyTh MOIIMPHUTH Y BCbOMY CBITI T€T€MOHIIO ITi€T KpaiHu.
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Bonnouac, 32 yMOB HOBOTO KiiMary, O3HAUYEHOTO PEJIriiHOI0 CBOOOIOIO, MPO3EIITH3M
CTa€ HEMHUHYYHM HACIIJKOM PENrifHUX TMOIUTIB 1 PENriiHOro TUTopatizMy. AJie TIpH IbOMY
OYEBMIHUM € TPOTHUPIYYS MDK YHIBEpCAJBHICTIO peliriiHoi cBoboam 1 1i KylnbTypHUM
penatuBizaMoM. HasiBHHM € KOH(IIIKT MK MPaBOM BUILHO 3MIHIOBATH PEJITiI0 1 IPaBOM BLIHHO
30epiratu cBOi peniriiiHi mepeKoHaHHs.

Koxna ocoba, mo3a cyMHIBOM, Ma€ MpaBO BU3HAYATH JI0 SKOI OpraHizariii i HajiexaTr abo
HE HaJIS)KaTu 1 KO)KHA pejIiriiiHa opraHizaiis Mae MpaBo BCTAHOBIIOBATH BUMOTH JI0 CBOIX WJICHIB,
BKJTIOYHO 13 THMH, KOTP1 CTOCYIOThCA “BXxomy” ¥ “Buxomy”’. [IpoOsemu modnHaroThCS TaMm, Jie He
iCHye BIUJIBHOTO IpaBa Ha “BHXIN’ 1 pemiriiiHa opraHizailisi BIAETHCS 10 JCP)KaBHOTO MPUMYCY,
mo0M YTPUMATH CBOiX WICHIB. BiaTak aHTUNPO3ENITHYHI 3aKOHOJABCTBA CKEPOBYIOTHCS Ha
JOCSITHEHHS  1TI030PHOT METH, a caMme: peNiridiHoi TOMOTeHHOCTI, SKa B CYy4acHOMY CBITI €
HEJIOCSKHOIO.

Jlesiki aBTOpU PO3PI3HSAIOTH TEPMIHM “‘€BaHTENI3M~ Ta “‘eBaHremizamis”. Y €BaHremismi
BOHM BOAYalOTh 3aKJMK IO HABEPHEHHS, 3MIHU JKUTTEBOI MEPCHEKTUBH, SKa 4acOM BKIIOYAE 1
3MiHY BIpOBHM3HAHHS, a I1iJ] €BAHIeIi3aLi€0 — MOIIMPEHHSI XPUCTUSIHCHKUX LIHHOCTEH, KOTpe HE
MIPU3BOUTH JI0 3MIHM PENiriifiHOl HanekHOoCcTi. CaM aBTOp BBaXKA€ TaKe PO3IUICHHS ITYIHUM, OO
SK €BaHTei3alis, TaK 1 €BaHredi3M, Ha HOro IyMKy, BOUpae y ceGe 3aKIIUK /10 3MIHH KHUTTS 0e3
00O0B’S3KOBOI 3MIHM CBO€T PETITIHOI HAJIGKHOCTI, KA (3MiHA) JIMIIAETHCS CIIPABOK BUILHOTO
BHOOPY 0COOH.

b.biu Haramye, 1m0 iCTOPUYHO CJOBO “TIPO3ETITH3M~ HE Majo HETaTMBHOI KOHOTAINl 1
IPOTIOHY€E BXKUBATH PAAIIE TMOHATTS “HETiNHUNA €BaHTeNi3M~ YM “HETiMHUNA MPO3ETTU3M’, aHDXK
MIPOCTO Mpo3eiTH3M. BiH HAaBOIUTH JeKiTbKa AediHIII MPO3ETTU3MY, SIKI 3BOAATHCS 10 TOTO, 0
1€ € HAaBEPHEHHSIM, SIKe BUKOPHCTOBYE HET1/IHI METO/IM, BXKUBA€E (aIbIIMBI TAKTUKH, CKEPOBYETHCS
Ha TIepeKpajIeHHs TACTBY, a TAKOXK TPUMAE JIFOIeH y TOJIOHI Ti€l IEPKBH, /10 SKOI BOHH HaJeKaTb
CaMuUM JIMIIIE BUITJIKOM CBOT'O HApOJDKEHHS (OCTAHHE BU3HAYCHHS, 3a3HAYNMO, HIKOJIM HE JAETHCS
npeactaBaukamu [IpaBocnaBaux 1 Katomuiebkoi iepkoB).

SIKi MeToaM TMPOMOHYETHCS BBAKATH HETIIHUMH, TOOTO TaKUMHM, IO HAIEXKaTb [0
HETITHOTO Tpo3eniTu3My? 3A00yTTs BIpHUX XUTPOIIAMH, MAaTepialbHOI0 BHHArOPOIOI0,
MPOTO3UIIISIMUA  OCBITH, COILIATBHOI JOMOMOTH, POOOTH, BUKOPHCTaHHS HEOOI3HAHOCTI JIIONEH,
iXHBOTO BaKKOTO CTAHOBMINA, XBOPOO, CMEpTi OJIM3BbKHUX, TOKJICNH Ha IHII Pemrii ToIo.
BoaHouac, aBTop He BBaKae, II0 XPUCTHAHCHKA Micisi Mae OyTH CHpsIMOBaHA BUKIIOYHO Ha
HEXPHUCTHUSH 1 MO0 XPUCTUSHCHKE CBITYCHHS MOBHUHHE OyTH OOMEKEHHM 13—3a TOTO, IO 00’ €KT
MiCii € WIEHOM KOTPOiCh 3 XPHUCTUSHCHKUX LIEPKOB.

JlemikaTHUMHU 1 qyXe CYNEePEWIMBUMH TMUTAHHSIMH JIMIIAIOTHCS 1 TakKi: KOTO BBaKaTH
BipyloUMM? XTO € BOLIEPKOBJICHHM, a XTO Hi? UM MOXE BBAXKATHCS WICHOM LIEPKBU 0C00a, SIKY
Oy/o OXpeIieHo y Tepir JHi ii KUTTA 1 SKa He Ma€ aHl JKUBOI BIpH, aHi 3B’S3KIB 31 CBOEIO
LEPKBOIO?

ExymeHIuHI KOJa BBaXKarOTh, IO BIAMOBIIAI0 HAa BUKIMK IPO3CTITU3MY MOXE OyTH
CMIJIbHE CBIIYEHHS, IPYHTOBAaHE Ha B3a€MHINM J1000BI Ta BHM3HaHHI. Tam, ckaximo, g€ icHye
HEIOCTAaTHSI TACTUPChKA OITKa, €BAHTENIYHI IIEPKBH MAIOTh IMIITPUMYBATH ICTOPUYHI LIEPKBH,
BKJIIOYAIOUYHCH Y CIIUIbHE CBiqUeHHS. Lle Mae ceHc, BBaXkae aBTOp, KOJIHM BXKE CTBOPEHO CHUTYAIIiO
B3aEMOIOBaru i piBHOCTI. Ase HacmpaBai OyBae iHakme. 3okpema, y CximgHiii €Bpori
Harepe10/JHi KOMYHICTHYHUX PEBOJIOLIHN peNiriiiHi MEHIIMHYU MepeciyBaIucs 31 3TOAU LIEPKOB
OutbIIOCTI. €BaHTENIYHA CHIBMpAIld MOYMHAETHCSA 3 ToBard i giamory. Ll BuximHa exymeHiYHa
HO3UIIIS YacTO HEXTYyeThesl. LIepKBH, sIKi BIIPOJIOBXK C CTONITTSA YM OUTbIIE 1TEHTH(IKYIOTBCS SIK
CEeKTH, He BU3HAIOTHCA SIK LEpKBU. LIepKBH, SIKI TOJIOCHO CKap)KaThCs Ha 3aX1AHUI MPO3ENITU3M,
BIJIKHJIAIOTh CaMy MOXITUBICTD JIIAJIOTY.

ABTOp BKa3ye 1 Ha TaKUW acCIieKT, sIK MpaBo ocodum Oytu “mposernitTuzoBaHum’’. ToOTO
HIeTbcss HEe NMpO NpaBO MAcCMBHO CTEXUTHU 3a iH(popMmaliiero, ane ¥ mpuitmatu ii. Byab-sike
00OMEXEHHSI TIPO3EIIITU3MY PETbHO O3HaYae OOMEKEHHsS 10 OTpUMaHHS iH(opmailii, a BiATaK 1
nopyuieHHs ct.19 BcecBiTHbOI Jleknaparii npas moauHu. KiitouoBUM TYT € CI0BO “HACHIILCTBO™.
SKImo BOHO ICHYe, TO TIPO3EMITH3M Ma€ OyTH BHU3HAHHWKA ‘“‘HerimHuM”’. PasoM 13 TuM,
HiJIKPECITIOETRCS, [0 HETIIHUN MpPO3ETITH3M € pajle MOPYLICHHSIM EeTUYHHX HOpPM, HIXK
MPaBOBUX.

[poronyeThest HU3KA aIeKBaTHHUX, HAa IyMKY aBTOpa, IPHHIIMITIB MMOIIUPEHHS PENTIHHNX 11eH, sIKi
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(mpuHIMIM) TOTpeOyIOTh cHiBmpari o0’ekta 1 cy0’exta Mmicii. Lle: moBara 1m0 KyJabTypHHX
TpaauIliii 1 3BUYAiB; YHUKHEHHS TIPUMYCY, KOTpUHA OM MPUMYCUB 0COOY MOKWHYTH Bipy OAThHKiB,
HETIOLIMPEHHs HeTpaBAMBOi iH(opMaliil; He3acTOCYBaHHs (DIHAHCOBOI JOTMOMOTH ISl 3100YTTS
BIDHHMX; YHHKHCHHS OOpa3lMBOI TEPMIHOJIOTIi; HE 3BUHYBAYCHHS IHIIMX Y BIJICYTHOCTI
JTYXOBHOCTI; BIIMOBa B JHMCKPEAWTALIl LEPKOBHOTO MHCTELTBA, 110 BUKOPUCTOBYETHCA Y
XpamMax, Ha Tid TiJCTaBl IO BOHO CymepednTh JleKajoropi; HE €KCIUTyaTallisi HeoO13HAHOCTI
JFOZIEH; HETOMMpPEHHsT HenpaBIuBoi iH(pOpMalii 1OA0 IHIIUX PEeJirii; BiIMOBa BiA JIepKaBHOT
JIOTIOMOTH y TIOOOPIOBaHH1 KOHKYPEHTIB.

A.JTuesmnnes” (Mocksa, Poccus)
MNOHATHA «TPAJIULIMOHHAS PEJIUT USA» U «CEKTA»:
NX CYHNIHOCTDb 1 IPABOMEPHOCTbD YIIOTPEBJIEHUS

TepMuHBI «TpaAUIIMOHHAS PEITUTHS» U «CEKTa» JOCTATOUHO YacTO YHOTPEOIISIOTCS HAa OBITOBOM
ypoBHE M B cpenactBax wmaccoBoii wuHpopmarum. OmHako HH B KoHcturymmu P®D, HM B
3aKOHOJIATENILCTBE OHU HE BCTpeudaroTcs. PenepanbHblil 3ak0H «O cBOOOIE COBECTH M O PEITUTHO3HBIX
O0BETMHEHUSX) COACPKUT IOPUINIECKH HEUTPaJIbHBIC NEHUHUIIMN — «PETUTHO3HbIE OOBEIMHEHUS,
KOTOpBIE JICNISTCS Ha «PETUTHO3HbIE TPYNIbDY U «PEIUTHO3HbIe opraHu3auum» (4.2 cT.6). Hukakmx
MHBIX TEPMHUHOB B JIAHHOM KOHTEKCTE 3aKOHOJATENb HE MIPUMEHSET. XOTSI MHOTHE, OUEBUIHO, TIOMHSIT,
YTO B IMPOEKTE MpeaMOys YIMOMSHYTOTO 3aKOHA COJEP)KaJICS TEPMHUH «TPAJULMOHHBIC PEITHTHN.
OpHako B JJIBHEWIIIEM 3aKOHOJATENb OTKa3ajlcs OT 3TOro TepMuHAa. BMECTo HEro mosBUIIOCH MHOE
ompenenenue: «Denepamproe Cobpanne Poccwiickoit ®Penepanmu, ... MpuU3HaBas 0OCOOYIO PpOIh
IpaBOCiaBus B HcTOopuu PoccuM, B CTAHOBIEHMM M Pa3BUTUM €€ TYyXOBHOCTH KYJIBTYpBI, YBa)kas
XPUCTUAHCTBO, UCTIaM, OyIUIN3M, Uylau3M U JAPYTUe PETUTUH, COCTABIIONINE HEOTHEMIIEMYIO YacTh
HCTOPUYECKOTO HacTeust HapoaoB Poccun, ... mpuHuMaeT HacTosiuil DenepanbHbIi 3aKOH.

CrnyyaitHO J1 ucue3 TEpMUH «TpaAulMOHHBIe penurun»? Jlymaercs, uto HeT. [lopo#t otaenbsHas
¢pa3za M 1axe CIOBO B 3aKOHE CIIOCOOHBI CYILIECTBEHHO IOBJIMATH HA IPAaBONPUMEHHUTEIHHYIO
MpakTUKy. TepMUHY «TpaJWIIMOHHBIE PETUTHI», HIUPOKO HCIOIb3YeMOMY B OOBIJICHHOM >KU3HH,
HEMpOCTO J1aTh HOPMATHBHO YETKOE M OHO3HAYHOE TOoJKoBaHME. C KaKkoro MOMEHTa HAYHMHAETCS
Tpaguums? ['1e XpoHOJIOTMYEeCKHe, KOJMYECTBEHHBIE W KAueCTBEHHbBIE KPUTEPUH STOTO TOHSATHSA?
CpaBHUTE TBHICSUETICTHIOID HCTOPHIO PYCCKOTO IPaBOCIABUS, IMPOYHO YKOPEHEHHOTO B PYCCKOM
KYJIBTYpOU TPaJuIMsIX U UMEIOIIET0 HA CErOJIHSIIIHUN JeHb B CTPAHE OKOJIO 9 THICSY PEIMTHO3HBIX
oObemuHeHni, 1 130-JIeTHIOI UCTOPHUIO PYCCKOTo OanTu3Ma, TITyOOKO BIMSIOIIETO HA KHU3Hb U OBIT
CBOMX I10CJIE€IOBATENIEH M UMEIOIIEr0 OKOJIO THICSYM PETMIMO3HBIX 00beuHeHni. Bonpoc: 6antusm —
TpamuumonHas it Poccun penurus? Ilo noruke — na. Ho He Bce ¢ 9THM cornacsitesi, U KT0-To Oyzer
JIOKa3bIBaTh OOpaTtHOe. HecoMHEHHO, Takue CIOphl HAa TEOPETUYECKOM YPOBHE XOpPOIIU Cpeau
¢unocodoB M PeTUrHOBEIOB, HA OHU TYOUTENBHBI JJIsl IPABOBOTO aKTa. SI3bIK 3aKOHA JOJDKEH OBITh
JIAKOHWYEH, SICEH M TOCTYTEH /s moHnManus. OH He JOJDKEeH CoAepKaTh AehUHHULINH, JOMYCKAIOIINX
pa3IM4HOE TOJKOBAaHWE OJHOTO MOHATHS. JTO OIWH M3 BOKHEUIIMX MPUHIMIIOB HOPMO-TBOPYECKOM
JIeITEIIbHOCTH.

Bepuemcs k npeam6Oyiie dexnepanbrHoro 3akona. Hapsiy ¢ nmpaBociaBuem, uciaMoM, Oy IM3MOM
Y UyJau3MOM B HEW Ha3BaHbl XPUCTHAHCTBO U Apyrue perurud. OJHaKO XpUCTHAHCTBO, TOMHUMO
MPaBOCIaBUs, BKIIIOYAeT B ceOs KaTONMIM3M M MpOTecTaHTH3M. l[locnemHuid, B CBOIO O4Yepeib,
00BeMHSET TOIBKO B Poccru 0KoI1o momyTopa AeCcSTKOB AeHOMUHAIMN. MOXKHO JI UX BCE OTHECTH K
TpamuuroHHbIM it Poccun? Ejia .

Kpome Toro, nobaBka «u Ipyree» BHECIa HEONPEAEIEHHOCTh U 3aBEIOMO PUHU3HUIIA TTOTBITKY
3aKOHO/ATENsl 0C000 BBIIEIUTH yBaXKaeMble (UMTal: TpaAULMOHHbIE) penuruy. CIMIIKOM IUPOKUMU
OKa3aJIMCh BOPOTA.

O3HauaeT JIM CKa3aHHOE, YTO TEPMHUH «TPAJULIMOHHBIE PEUTMM» HE HUMEeT IpaBa Ha
CYIIECTBOBaHHE B OTEYECTBEHHOM 3aKoHO/aTebcTBe? OTHIOABL HET. Ho B 3TOM citydae 3aKOHOJATEIIO,
OYEBHIHO, PUIETCS JaTh MCUEPIBIBAIOIINI NIEpeUeHb TPAJAUIMOHHBIX penuruil (0e3 1o6aBieHus «u
JIpyrue») U BO3MOXHbIE MYTH TOJNy4eHUs 3Toro craryca. [lomoOHbIM oOmbIT HMMeeTcss B psie
eBponenckux rocyaapctB. Hampumep, B cr.5 3akoHa JlutoBckoit PecryOmuku «O penMruo3HbIX

* upextop IncTuTyTy pedirii i npasa (M.Mocksa)



