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The purpose of the study is to in-
clude into scientific circulation ancient 
written sources and archival documents 
on the history of the development of sci-
ence and education of the Renaissance 
period in Ganja city of Azerbaijan. The 
methods used for this study included his-
torical and comparative research metod, 
chronological, source method. Scientific 
novelty. The peculiarities of the develop- 
ment of science and education of the 
Renaissance period in the city of Ganja, 
Azerbaijan, were determined for the first 
time. Conclusions. This research work 
studies the features of development of 
science and education of the Renais-
sance period in Ganja city of Azerbaijan 
on the basis of ancient written scientific 
sources and archival documents. The 
scientific work also studies processes 
of teaching of social, humanitarian and 
natural sciences in Ganja during this 
historical period, the services of promi-
nent scientists, thinkers and teachers of 

that period, who worked in madrasa and 
used rich libraries. In particular, given 
the importance of the city as a socio-po-
litical, economic, scientific and cultural 
center, the research involved the scien-
tific achievements of local scholars of 
the Middle Ages. By the way, during this 
historical period, Ganja, as an important 
political and cultural center, was visited 
by famous scholars of the Muslim East, 
and important historical information 
about their teaching and scientific activi-
ties have been studied for many years. 
The merits and patronage of the Azer-
baijani state of Atabeys, which played an 
exceptional role in the development of 
the traditions of our national statehood, 
the formation of prominent figures in 
science and culture, are considered in the 
scientific article on the basis of available 
scientific sources, historical documents, 
written sources. Also this study, based 
on historical and ethnographic sour- 
ces, determined the significance of the
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Introduction. Ganja city is one the ancient historic-cultural centers not 
only of Azerbaijan, but also in the Caucasus region. On the basis of numerous 
scientific works, the reasons for the displacement of Ganja city, which has a 
very ancient and honorable historical past, at different times, the conditions 
that made possible the historical and geographical change of the area, are 
studied. sources, written sources, archaeological and ethnographic material 
evidence. Based on various local and international archaeological and ethno-
graphic expeditions and excavations conducted by local and foreign resear- 
chers and archaeologists in the territory of city over the past two centuries, the 
historical and chronological age of Ganja as an urban cultural center and its 
movement at different stages of the indicators were studied with reference to 
scientific data. In the scientific work, for the first time a sequence of historical 
and geographical movements of the city of Ganja was compiled on the basis 
of relevant scientific sources, irrefutable documents and manuscripts of the 
modern stage in accordance with chronological periodization, as well as his-
torical monuments, samples of material culture related to the periods of city 
movements that were observed at least five times, reflects information about 
archaeological and ethnographic materials. Archaeological-ethnographic 
studies and numerous historical sources and scientific data confirm that the 
city of Ganja has moved at least five times since its foundation. The original 
city of Ganja is considered to be the area near the village of Gadamish, five 
kilometers from the village of Zurnabad, on the left bank of Ganjaçay, which 
is popularly called the "Fortress place". As a result of the earthquake in 427 
and the wars between the Huns and the Sassanids, the ancient city of Ganja 
was destroyed and the city was established for the second time 8-9 versts 
from Altın Kaya, 9-10 km north of Altın Kaya. The present city of Ganja. In 
the VII century the city was destroyed by Arab invaders. Ganja, which moved 

Е л ь н у р  Г а с а н о в

scientific, literary and cultural contribu-
tion of Ganja in the development of the 
characteristic features of the Renais-
sance period not only of the country, but 
also in the development of the Islamic 
world as a whole. It also examines the 
works of the predecessors and succes-

sors of Sheikh Nizami that promote na-
tional traditions, universal human values 
and calling for fruitful coexistence of 
cultures.

Key words: Ganja, Azerbaijan, ur-
ban culture, historical research, cultural 
traditions. 
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for the third time, was established in the region called "Şehir Cape", which 
is located in the territory of the present Samuh district. The city of Ganja, 
which was destroyed by a natural disaster, was built between the VII and 
XVII centuries in the region called the Shikh plain, the devastated land where 
the current Imamzade region is located. It has existed for the fourth time in 
centuries. For the fifth time, the city of Ganja was built by Shah Abbas I in the 
XVII century on the territory of the current Ganja fortress.

During centuries in this city lived such famous persons, thinkers as Ni-
zami Ganjavi, Mahsati Ganjavi, Siti Ganjavi, Raziya Ganjavi, Mirza Shafi 
Vazeh and others. Nizami Ganjavi influenced the expansion and defense of 
the ideology of akhili with his works. After going through the difficult and 
turbulent moments of his youth, gaining experience and enlightenment raised 
him to the rank of Sheikh. The genius poet considered accepting injustice as 
a sign of weakness and criticized those who put their heads under the yoke. 
His humanism that has been derived from the ideology of Akhilik, is reflected 
in all his works.

In the stories "Solomon and the Farmer", "The Epic of the Bricklayer", 
Nizami creates an astonishing image of ordinary people who earn their li- 
ving by their selfless labor and who dedicate themselves to their work. In his 
works, Nizami always speaks of hard-working people with deep love and 
respect, sets them against other people in all respects, especially the unfair 
ruling class, which despises labor.In the poet's work, his attitude to labor and 
working people is the brightest expression of democracy and humanism pro-
moted by Akhili.

Due to his character inspired by Akhilik, Nizami did not seek imperfec-
tion on somebody; on the contrary, he was always in search of courage and 
harmony in everywhere. The unique poetry of the great poet not only exposes 
the ugliness of his time, but also reflects its bright and admirable features. The 
great cognitive significance of Nizami's work lies in the fact that it depicts life 
in a contradictory way [1].

Materials and research methods. Prophets, kings, caliphs, clergy, pea- 
sants, bricklayers, helpless old people, vagrants, city youth with rifles, teenagers, 
thugs, thieves, pilgrims, court officials, Jews, fire worshipers, Muslims, Chris-
tians, Sufis, palace servants and wealthy citizens images in Nizami Ganjavi's 
works serve to eliminate the general rock-solid ugliness of the Akhili society.

Інноваційне дослідження історичної спадщини міста Гянджа за культурно-літературними матеріалами
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It is important to note why Nizami did not live in the palaces of Shir-
vanshahs and Eldegizs like Abul-Ula Ganjavi, Falaki Shirvani, Mujiraddin 
Beylagani and other poets of the Ganjavi period?

Unlike the court poets, who called the people to obedience and spoke 
about the generosity and power of the ruling feudal lords or courtiers, Nizami 
Ganjavi called on the people to be open-minded, emphasizing the existence 
of justice and their right to taste this blessing. Nizami Ganjavi did not expe- 
rience the bitter fate of Afzaladdin Khagani because he foresaw the injustice 
of some shahs and the treachery of the courtiers [2].

Studies show that, unlike other Sufi sects, the Akhilis are not hermetic, on 
the contrary they use the blessings of the world to help others in this activity. 
It is no coincidence that Nizami, in his Iqbalnameh, addresses God and says 
about this world:

Indeed, only a generous and courageous man could say these words. The 
"Akhis" organization, which European orientalists call a "sect", was not re-
ally a religious-ascetic sect, but an association of people who defended the 
city artisans, the poor, and the fighters against the violence of oppressors.

Of course, the militant alliance had to have people who were appropriate 
in terms of age and physical capabilities. It is no coincidence that the main 
slogan of the Akhis, who preached unity, equality and brotherhood among the 
people, was to curb the oppressors and distribute the wealth of the usurpers 
equally among the hungry masses.

Undoubtedly, if the akhilik movement had not been widespread in Ganja 
at that time, Nizami Ganjavi would not have been able to convey the peculia- 
rities of the akhilik thoroughly and openly. If he had not been a member of the 
organization, if he had not lived so close to artists, it is questionable how he 
could have exalted people of art in his works [3].

Thus, it is clear that the reason why the next representatives of Nizami 
Ganjavi's descendants were called Sheikhzamanli was due to the rise of the 
genius thinker to the rank of Sheikh of Sheikhs, the highest level of the "Akhi- 
lik" sect, and this generation became famous throughout the East under that 
surname.

Ganja Imamzadeh shrine is one of the important historical sources pro- 
ving that the genealogy of the great thinker belongs to the Sheykhzamanli 
lineage.

Е л ь н у р  Г а с а н о в
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There is a very strong and eternal spiritual connection between the 
monument of Ganja Imamzade and the personality of the great poet and in-
valuable thinker of his time. First of all, there was a time gap between the 
death of Movlana Ibrahim and the initial construction of the Imamzadeh 
shrine on his tomb (mid-8th century –739/740) during the life of the great 
Nizami [2].

Nizami Ganjavi lived in 1139-1204 and at that time the Ganja Imamza-
deh shrine already existed. This, in turn, led the people of Ganja to cultivate 
the same respect and reverence for Ibrahim, the son of the pure imam, as well 
as for Sheikh Nizami as a saint. In fact, Nizami Ganjavi was an extraordinary 
person who was loved and chosen by the Almighty God, and for this reason 
he was endowed with a special talent.

In addition, along with secular sciences, Nizami Ganjavi was a skilled 
connoisseur of religious (jurisprudence) sciences, and most importantly, he 
was recognized as a true saint-sheikh and a ulema whom people respected. 
Much of the evidence for this fact is contained in separate sources. Even to-
day a clear indicator of the sanctity of Sheikh Nizami's personality is reflected 
in the tradition of endless respect and love of the people of Ganja for him. 
The tradition of newlyweds visiting the mausoleum of Nizami Ganjavi for 
the first time shows that despite the fact that centuries have passed since the 
death of this genius, he lives in the memory of people as a valuable poet and 
thinker. This is undeniable fact that the belief in the purity of Sheikh Nizami's 
personality and the place where he rests eternally. Because the custom of gi- 
ving a successful and pure beginning to a new family, hearth, and receiving 
a blessing from Sheikh Nizami is also a visual proof of devotion to ancient, 
rich, true spiritual values in Ganja. One of the most important reasons that 
connected the genius of Nizami Ganjavi with the Ganja Imamzadeh shrine 
with unbreakable spiritual cords was the eternal historical connection of his 
genealogy with this sacred place. More precisely, as noted in a number of 
historical sources, the Imamzadeh shrine and the surrounding areas belonged 
to Nizami Ganjavi [4].

It is known that the lands mentioned in 1186 were presented to the great 
erudite Nizami Ganjavi by Mohammad Jahan Pahlavan the ruler of the Azer-
baijan-Atabeylar (or Eldeniz) state  for his invaluable pearl of art, the famous 
poem «Khosrov and Shirin».

Інноваційне дослідження історичної спадщини міста Гянджа за культурно-літературними матеріалами
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On behalf of his brother Mohammad Jahan Pahlava, Gizil Arslan, who 
later ruled the Atabey state presented valuable gifts to the great poet, along 
with a village called Hamdunyan, located 200 kilometers from Ganja. It is 
said that this village (territory) covers the current Imamzade complex and 
the surrounding lands. Meanwhile, it is a historical fact that Sheikh Ni-
zami Ganjavi was not a palace poet, and he did not write works by any 
order [5].

It is generally wrong for him to own a certain territory based on his mate-
rial interests. Therefore,  Nizami Ganjavi endless respect for the Imamzadeh 
shrine, this sacred place, prompted him to take possession of these lands. 
Despite the information contained in various sources, the Imamzadeh shrine 
has always been the territory of Ganja and has a direct connection with the 
city since ancient times.

The genius Nizami Ganjavi considered Ganja as his one and only place 
until the end of his life, that is why the pure traditions that have lived here 
for centuries in area of the Imamzadeh shrine and the surrounding areas have 
been preserved. Among these traditions, it is especially important to provide 
free assistance to those in need, infants and the elderly [6].

Despite the passage of centuries, the material funds collected at the Ganja 
Imamzadeh shrine have always been used only for charitable purposes. Sub-
sequent representatives of the great Sheikh Nizami's dynasty also became the 
owners of this holy place. It is necessary to touch on a historical point in this 
regard. An important historical fact on this issue is reflected in one of the of-
ficial documents of the Georgian Tsar Irakli II.

This document states that the arable lands of the Imamzadeh shrine, 
as well as the lands suitable for crops, belonged to the Sheykhzamanovs 
(Sheykhzamanli) of the Nizami dynasty. Meanwhile, it is very important to 
present this genealogy in the person of Sheikh Ibrahim Qudsi Sheikhzamanli, 
to reflect the historical facts about the use of these lands by this generation. 
Firudin bey Kocharli, a prominent representative of Azerbaijani literature, 
also noted essential information about one of Nizami Ganjavi's successors, 
Sheikh Ibrahim Sheikh Hasan oglu Sheykhzamanov (or Sheykhzamanli). He 
wrote about this person in the book «Azerbaijani literature»:

«Sheikh Ibrahim Sheikh Hasan oglu Sheikhzamanov lived on his own 
on the area of Imamzadeh-Ibrahim tomb ... According to the legend, he was 

Е л ь н у р  Г а с а н о в
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related to Sheikh Nizami ... He was born in Ganja in 1816 and was buried in 
Imamzadeh in 1865».

Furthermore, sources say that Sheikh Ibrahim, a member of the Sheikhza-
man dynasty, was also a professional calligrapher. Additionally, in modern 
times in the Imamzade complex it is possible to come across the examples 
of headstones that Sheikh Ibrahim Sheykhzamanov prepared for himself and 
other people during his lifetime [7].

The activities of these two prominent artists – Mirza Mehdi (or Naji) 
and Sheikh Zaman, whose valuable works have been preserved in the Ganja 
Imamzadeh complex to this day, are not limited to this place, although they 
are mainly related to this sacred place.

Thus, the discovery of a tombstone inscription written by Mirza Mehdi, a 
well-known representative of the 19th century calligraphy and painting, in the 
village of Rahimli, which is part of the Goranboy region, can be considered 
a clear proof of this.

Study of development of cultural heritage. Another important fact 
related to the personality of Sheikh Zaman is related to the holy shrine of 
Imamzadeh in Ganja. Thus, there is an inscription in Arabic on one of the 
tombstones here:

«It was written by Sheikh Zaman».
In the above-mentioned epitaphic example, it is assumed that the text part 

of the tombstone was written (engraved) by Sheikh Zaman.
On another tombstone, at first glance, there is an inscription about ano- 

ther person:
«Hakkak Zaman».
The following conclusions can be drawn from the comparison of these 

examples:
1) The features of the mentioned tombstones, especially the materials 

used in their preparation show that they belong to the same period in chrono-
logical order;

2) The main epitaphic features of both tombs strongly refute the idea that 
they were made by sculptors with different styles of craftsmanship;

Thus, it indicates that Sheikh Zaman, a prominent artist and a notable 
representative of the Sheikhzaman dynasty, was not only a master of the 
art of engraving. He was also the author of epitaphic texts and inscriptions 

Інноваційне дослідження історичної спадщини міста Гянджа за культурно-літературними матеріалами
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engraved on tombstones. The existence of his title «Sheikh» indicates his 
erudition [7–9].

It should be noted that his generosity and high level of craftsmanship, 
like his predecessors, attracted the attention of the people, including the ru- 
ling circles. As a result, this artist was entrusted with the work of preparing 
tombstones of the generation represented by prominent personalities as Gan-
jali Javad khan.

Evidence of the connection of Ganja Imamzadeh shrine with the genea- 
logy of Sheikh Nizami and the indication of this generation as the spiritual 
guardians of the shrine can be attributed to the burial of representatives of 
that generation in the territory of Ganja Imamzade. In addition, the existence 
of the tomb of the descendants also led to the revival of their memory in this 
sacred place.

Sheikh Ibrahim Qudsi Sheikhzaman (or Sheikhzamanli), who is one of 
the well-known representatives of this generation, was found in a number of 
sources to have arable land in Imamzadeh and the surrounding areas [10].

Among these sources, one of the notes (taliqs) of Irakli II, the Georgian 
tsar, reflects the fact that the mentioned territory belongs to the descendants 
of Sheikh Nizami. To be more precise, the name of Sheikh Ibrahim Qudsi 
Sheikhzaman had been mentioned here as a representative of the Sheikhza-
man family line [11].

In general, there is evidence of a connection between the identity of Niza-
mi Ganjavi and his successors, who are historically known as the Sheykhza-
manli (Sheykhzamanovs).The most convincing evidences of this is one of 
the main symbol of the city of Ganja in modern times is the hearth (burial) 
that every Azerbaijani has a special respect for, known as the mausoleum of 
Sheikh Nizami which is a pearl of material culture. Another symbol is the 
Imamzadeh complex, which is considered a sacred shrine and an ancient his-
torical monument. In addition, the Ganja Imamzadeh shrine has not lost its 
sanctity and purity over a very long historical period, thanks to its stubborn 
protection by the local people from all negative forces and aggression. This, 
in turn, created the conditions for the genealogy of Sheikh Nizami to live in 
history [12].

It is no coincidence that, despite all the unjust accusations and repres-
sions, people like Mohammadbagir and Nagy Bey Sheykhzamanli, who held 
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high positions in the first democratic state of the Muslim East and served as 
the head of the counter-intelligence department (or Ministry of National Se-
curity) in the Azerbaijan Democratic Republic, as well as the People's Artist 
Mammadrza Sheykhzamanov were the representatives of this generation.

At first glance, it may seem strange to make Nizami's birth date a topic 
of scientific discussion today. Because it is clear to everyone that Nizami 
Ganjavi was born in 1141 in Ganja. This fact was established in 1871 by the 
Hungarian scientist Wilhelm Baxter, who wrote the first research work on 
Nizami's life and work, and this date has been widely accepted in European 
countries, as well as in Azerbaijan. However, there are well-known scholars 
in both Iran and Azerbaijan who do not agree with this date and suggest dif-
ferent dates of birth for the poet. For example, Rustam Aliyev, one of the 
prominent legal scholars, writes that Nizami was born on August 7–22, 1140. 
Azadeh Rustamova, who made important contributions to the study of Ni-
zami's legacy, tries to prove that Nizami was born in either 1148 or in 1149 
and so on [13].

Barat Zanjani, a well-known scholar of South Azerbaijan and a former 
professor at Tehran University, claims that Nizami was born in 526 AH 
(1131–1132), taking into account the opinions of various scholars. In Barat 
Zanjani's presentation, Baxer, Ripka, Bertels, Minavi Nizami's 535 AH 
(1140–1141), Dastgirdi  533–540 AH (1138–1145), Minorski  541–551 AH 
(1146–1156), Darab 540 AH (1145), Müin 542–543 AH (1147–1148), Safa  
530 AH (1135–1136), Shahabi 530–540 AH (1135–1145), Mirbagirzade 
520 AH (1126) thought in this way [14–18].

B. Zanjani considers only M. Mirbagirzadeh's opinion to be true from 
these authors and made some corrections to it. He thinks he was born in 526, 
1131/32. Given all this chaos and diversity of opinion, we need to clarify the 
date of Nizami's birth. In this case, the various facts in the poet's works and 
all the notes of Nizami, which are likely to clarify this issue, must be taken 
into account.

Medieval sources do not contain any information about the date of birth 
of the great poet. Authors who usually lived in the Middle Ages gave the date 
of the poet's death. It should be noted that there is no common ground between 
them. For example, a respected commentator such as Dovletshah Samarkand 
stated the date of his death as 1180, but Taqiaddin Kashani wrote that he died 

Інноваційне дослідження історичної спадщини міста Гянджа за культурно-літературними матеріалами
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in 1209. This last date is also present in the stamp of the poet's tombstone. To-
day, however, researchers are still relying on contradictory opinions. This is 
because various facts in the poet's works are interpreted by scholars in diffe- 
rent ways. On the one hand, the passage depicting Nizami's death at the end of 
the Iqbalnameh, on the other hand, at the end of the same work, the signs that 
it was presented to the Mosul ruler Izzeddin Masud, who came to power in 
1211, confuse scholars. At the end of Iqbalname, after describing the deaths 
of Alexander and seven Greek scholars, Nizami writes that he joins them after 
63 years and six months later. Taking into account the importance of this pas-
sage in determining the date of the poet's death, it is essential to analyse its 
original and translated versions [19].

A number of foreign scholars who did not like our nation claimed that 
Sheikh Nizami's father came to Ganja from Gum and that is why it should be 
underlined that his father was Persian.In this case, Nizami's connection with 
Akhili is also questioned. Because Ganja was one of the centers of Akhillis 
and at that time, the carriers of this ideology were Turks.

Therefore, it would be appropriate to look at the scientific research and 
studies conducted by the prominent scholar Khalil Yusifli in this direction:

In fact, there is no serious debate about where Nizami was born and lived. 
Numerous notes in Nizami's works, as well as information provided by an-
cient and reliable sources, as well as the conclusions of the distinguished 
researchers of modern times, show that Nizami Ganjavi was born in a Tur- 
kish family in Ganja, lived and died in this city. His tomb is still in Ganja and 
a magnificent monument stands on his grave. Muhammad Ovfi, the author 
of the first tazkira in the East, in his tazkira Lubabul-albab, written between 
1203 and 1228, begins his discussion about Nizami with these words ″Al-
Hakim al-Kamil Nizami al-Ganjavi″, and notes that ″Apart from these Mas-
navis, they recite less poetry of the great poet. But I heard these poems recited 
by a great man in Nishapur″.

Although M. Ovfi did not give detailed information about Nizami's life, 
he remembered him as a native of Ganja and leaved no room for doubt. Zaka-
riyya Qazvini, who lived and created shortly after him, spoke about Ganja in 
his geographical work ″Asarul-bilad and akhbarul-ibad″. While talking about 
this city he indicates a great poet and erudite Nizami Ganjavi as a citizen of 
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this city, as well as his poems and the ″Divan″ that many have not seen and a 
brief description of the poems in the ″Divan″. It is clear that Z. Qazvini had 
seen both the poet's poems and ″Divan″. It is noteworthy that he does not 
doubt that Nizami is from Ganja.

Hamdullah Mustovfi Qazvini, one of the 14th century historians, does not 
doubt that Nizami was from Ganja and writes in his own ″Tarihe-gozide″ that 
″Nizami Ganjavi was a contemporary of Sultan Togrul ben Arslan Seljuk″. 
Abdurrahman Jami (15th century) writes in his masterpiece ″Baharistan″: 
"The late Nizami is from Ganja, his wisdom and virtues are clear and there is 
no need to comment".

The great Turkish poet Alishir Navai, while praising Nizami as a master 
in all the poems of his own ″Khamsa″, repeatedly mentions him as the Sun 
of Ganja [18].

Conclusion. As we have already noted, Nizami mentions in various 
forms that he is from Ganja, both in his poems and in lyrical poems. He does 
not express any opinion that allows us to say that he is coming to Ganja. 
There are no indications in this direction in his works. On the contrary, the 
poet declares that he is a deep-rooted Ganjali in various ways.

However, as in the above examples from his poems, he says that in Ganja 
he is not appreciated, that he is the treasurer of sins, but that he gained fame 
in other places, and that he needs to escape from thirst in his own land, says 
that he wants to quit being a hermit and go on a journey and that he has long 
wanted to be in the service of the Kaaba, and writes that he wants to visit the 
Kaaba. In a funeral speech dedicated to Nusrat ad-Din, who came to power 
after 1191, written much later than this ode, the poet praises the Kaaba in the 
language of fire and expresses a desire to see this place. However, this does 
not and cannot give any reason to say that he is from Mecca [20].

In particular, the fact that the poet praises Iraq and wants to see it does 
not give any reason to say that Nizami is from Iraq. Nizami did not aspire 
to Iraq, because this is allegedly his homeland, on the contrary, Nizami as-
pired to Iraq, because he could not get a decent price in his homeland, in 
Ganja, ″so that like a treasure that came out of its source, i.e. go beyond the 
borders of the motherland and get a worthy assessment″, ″how silver comes 
out of the stone and becomes famous″ gain fame with its skill and genius, be 
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recognized, get rid of envious people, visit the great cultural center of the 
East, see, read books that he could not get, meet, talk, study and teach the 
people he wanted to but couldn't see.

So, once again it must be safely said that Nizami is from Ganja, he was 
born in Ganja, was born in a prosperous Ganja family, lived and worked in 
Ganja. Neither the verses added to the composition of Nizami, nor the opi- 
nions of the authors of the tazkire, who, on the basis of these verses, claimed 
that Nizami was from Qum, Tafrish, Farakhan, nor the senseless reasoning of 
Vahid Dastgirdi are capable of casting doubt on this clear truth [18–19].

The notion that Nizami was originally from the Iraqi side of Iran is more 
forcefully defended by Aliakbar Shahabi, author of Nezami Shaere Das An-
sara. A. Shahabi is of the opinion that the majority of Iranian and non-Iranian 
historians and tazkirs write that Nizami's homeland is Ganja, one of the ci- 
ties of Azerbaijan, but these authors also generally remind that Nizami's ori-
gin comes from the land of pure Iraq (Gum and Tafrish regions). His father 
moved to Ganja from Iraq [3].

The idea that Nizami was originally from the Iraqi part of Iran is more 
strongly defended by Aliakbar Shahabi, the author of the book «Nezami 
shaere-das-ansara». A. Shahabi is of the opinion that most Iranian and non-
Iranian historians and tazkiras write that Nizami's birthplace is Ganja, one of 
the cities of Azerbaijan, but those authors also generally remind that Nizami's 
origin is from the land of pure Iraq (Gum and Tafrish districts). His father 
moved to Ganja from Iraq.

Right there an example is given from the tazkire «Majmaul-fusakh» by 
R. Hidayat: «Although Dr. Nizami is a native of Qum, he is known as he is 
from Ganja». According to A. Shahabi, allegedly G. Darab established that 
Nizami was born in 1145 AD near the city of Gum and emigrated to Ganja. 
Allegedly, contrary to the opinion of historians and researchers, Mirza Mu-
hammadali Tarbiyat considered Nizami with an Azerbaijani prejudice an 
Azerbaijani poet and considered it wrong to consider him from Gum. This 
strict Persian chauvinist, instead of facing the truth and paying attention to 
the fact that older and more reliable sources say that Nizami is from Ganja, 
regards with regret the statement of M. Tarbiyat that Nizami is from Ganja, 
founded on Zakaria Kazvini and Abdurrashid Bakuvi as fanaticism.
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He turns to Abdulnabi Ghazvini, the founder of the tazkir, who consider 
Nizami to be from Qom, and reminds him of his opinion that Nizami was 
from Farakhan of Qum. A. Shahabi is of the opinion that all the authors, ex-
cept for M. Tarbiyat, considered Nizami to be an original Iraqi [19].

It is interesting what explains the fact that if A. Shahabi Muhammad Ovfi 
(XII–XIII centuries), Zakaria Ghazvini (XIII century), Abdurrashid Bakuvi 
(XV century), Dovlatshah Samarkandi (XV century), Abdurrahman Jami 
(XV century.), Alishir Navai (XV century), Hamdulla Mustovfi Kazvini 
(XIV century) and others do not consider Nizami is from Ganja, how can 
they explain the non-mentioning of Qum, Tafrish, Iraq? No, Mr. Shahabi, 
M. Tarbiyat does not consider Nizami is from Ganjali, not out of prejudice, 
but out of a sense of truth. The Turks do not have national chauvinism, just 
like the great Nizami grown by them.

A. Shahabi's defense of V. Dasthirdi's opinion «But there is no doubt 
that he is from Iraq» is not a prejudice, but the words «Nizami Abu Mu-
hammad Nizamuddin Ilyas bin Yusif bin Zaki Muayyad Ganjavi» by 
M. Tarbiyat who was the most famous of Iranian poets and the most eloquent 
among Azerbaijani masters of the word″ is the result of prejudice! Strange 
logic! [20].

A. Shahabi also expresses his attitude to the verses added by later pe- 
riods, in which it is stated that Nizami is from Qum, and writes: ″According 
to the author of these pages, the phenomenon of a poem with such a historical 
basis cannot be added on purpose. It is difficult to imagine what benefits and 
interests the one who made this addition expected. It is possible that the loca-
tion was confused by the rewriters.

Said Nafisi, a well-known scientist, writer, who has done a remarkable 
job in the field of collecting and publishing lyrical verses of Nizami, takes 
the right position and writes: «In any case, it is reliably known that, with the 
exception of one or two trips (he made a pilgrimage), Nizami spent his entire 
life in Ganja and its surroundings.

... For this reason, he is always known as Nizami Ganjavi in Persian lite- 
rature and is considered one of the poets of Azerbaijan. But on the other hand, 
I heard that some of the contemporaries even think that there is a descendant 
of Nizami and say that his son still lives in Tafrish.

Інноваційне дослідження історичної спадщини міста Гянджа за культурно-літературними матеріалами
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At the end, it is clear that, historical-literary heritage of Ganja city also 
belongings to such thinkers of Azerbaijan as Nizami Ganjavi, Mahsati Gan-
javi, Mirza Shafi Vazeh and other scientists, poets, philosophers [3]. 
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Інноваційне дослідження історичної спадщини міста Гянджа 
за культурно-літературними матеріалами

Мета роботи полягає в залученні до наукового обігу давніх писемних дже-
рел та архівних документів з історії розвитку науки та освіти періоду Відро-
дження в місті Гянджа, Азербайджан. Методологія дослідження: історич-
но-порівняльний і хронологічний методи, джерелознавчий аналіз. Наукова 
новизна. Вперше визначено особливості розвитку науки та освіти періоду Від-
родження в місті Гянджа, Азербайджан. Висновки. Ця науково-дослідна ро-
бота вивчає особливості розвитку науки та освіти періоду Відродження в місті 
Гянджа, Азербайджан, на основі давніх писемних наукових джерел та архівних 
документів. У науковій роботі також досліджуються процеси викладання со-
ціальних, гуманітарних і природничих наук у Гянджі в цей історичний період, 
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заслуги видатних учених, мислителів і педагогів того періоду, які працювали 
в медресе і користувалися багатими бібліотеками. Зокрема, враховуючи зна-
чення міста як суспільно-політичного, економічного, наукового та культурного 
центру, до дослідження залучені наукові досягнення локальних учених Серед-
ньовіччя. До речі, в цей історичний період Гянджу як важливий політичний і 
культурний центр відвідували відомі вчені мусульманського Сходу, а важливі 
історичні відомості про їхню викладацьку та наукову діяльність вивчалися про-
тягом багатьох років. У цій статті на основі наявних наукових джерел та давніх 
писемних документів розглядаються заслуги і меценатство Азербайджанської 
держави Атабеїв, яка відіграла виняткову роль у розвитку традицій нашої на-
ціональної державності та становленні видатних діячів науки і культури. Також 
у цьому дослідженні на основі історичних та етнографічних джерел визначено 
значення наукового, літературного та культурного внеску Гянджи у відтворен-
ня характерних рис епохи Відродження не тільки своєї країни, а й ісламського 
світу в цілому. Воно також досліджує праці попередників і наступників шейха 
Нізамі, що пропагують національні традиції, загальнолюдські цінності та за-
кликають до плідного співіснування культур.

Ключові слова: Гянджа, Азербайджан, міська культура, історичні дослі-
дження, культурні традиції.
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